《Whedon’s Commentary on the Bible – Isaiah (Vol. 2)》(Daniel Whedon)
34 Chapter 34 

Verses 1-3 

1-3. Come near, ye nations — All mankind is summoned, including all creation in the high poetic ideal, to witness the final fate of all Jehovah’s foes. The deliverance is apocalyptic, and the usual imagery in such compositions (see Ezekiel 39:11) is employed. God’s foes are doomed to an utter curse, their corpses are cast out unburied, and are washed away (melted) as with a descending torrent.



Verse 4 

4. The language here relates to the last things in the wicked human world. It is not symbolic, for symbol relates to an idea; it is not typical, for type relates to an antitype in persons or things; it is simply poetical, intended to indicate terrific revolution; sudden, total, appalling change. In the same way is the reference 2 Peter 3:10-12, to be understood. Also, Revelation 6:14. The dissolving of the stars of heaven may come from the idea of their burning out like a lamp wick, and all becoming suddenly dark. The rolling up of the expanse of the heavens is easily conceived from the scroll, or ancient book, (like our map,) being rolled up and removed out of sight.



Verses 5-7 

5-7. For my sword — Poetical instrument of vengeance, and its use an ethical necessity against conscious wrong doers. 

Be bathed — Or, made drunk, (Septuagint and Vulgate;) a figure from Deuteronomy 32:42, and kept up in Revelation, from wine of the wrath of God. 

In heaven — The seat of the divine plans upon Idumaea, or Edom, representatively, used for all peoples and nations warring against Jehovah’s cause. Nothing can expiate their crimes of incorrigible rebellion but their sacrifice. As all sin requires this, through use of the blood and fat of victims, so Edom, in one of its chief localities, Bozrah, for example, situated in its eastern hills, (not the “Bozrah” of the north, in the Hauran,) shall witness a great sacrificial slaughter, thorough, final, making clean sweep of men and animals, even wild, fierce, strong, young and old animals, all representing every class of men ranked among God’s potent and malignant foes. 

Unicorns — Is of doubtful meaning. Delitzsch and Gesenius translate it buffalo; Bochart, gazelle. Neither is satisfactory. The original word, R’em, means a roaring, untamed animal of great strength and fierceness, and answers as much to wild bull (possibly buffalo bull) as to any thing else which present knowledge of the ancient natural history in of Palestine can supply. The rhinoceros may have rarely touched that territory in the warm jungles of the Ghor near the Dead Sea, but of this there is no other knowledge than what is possibly implied in the word itself. All these go down together, and in this way does Jehovah avenge Edom, a people figuratively comprehending all his enemies.



Verses 8-10 

8-10. Day of the Lord’s vengeance — Sure as the pillars of God’s throne stand, divine judgment must overtake wrong and wrongdoers, and Zion, or the Church of God, must be vindicated and defended. The ideal of most terrific punishment is found in the terms brimstone and burning pitch; in the unquenchable fire; in the smoke forever ascending, and in the desert gloom and the impassable waste, that befall the land thus visited. These terms, used as mere figures here, are expanded into symbols in the Book of Revelation; symbols answering to the real idea of awful retributions which will fall upon sin, sinners, and all sinful agencies in the world’s last days. Emblematically the land of Edom becomes a wilderness, and, as an antagonistic kingdom, is destroyed forever.



Verse 11-12 

11, 12. The picture of a solitary, foul, and marshy land, and of disgusting animals and birds, taking complete possession thereof, is a favourite one with Isaiah, (see Isaiah 13:20-22; Isaiah 14:23,) and others copy him. See Zephaniah 2:14. The cormorant is possibly the pelican, though it be a sea fowl; the bittern is, in the opinion of most, the crane, or heron, though some read hedgehog. And this is the condition of the punished Edom. 

The line of confusion — And he, or one, stretches a line upon it — an architectural idea denoting exact measurement of justice upon Edom. Stones of emptiness, may mean waste stones, desert stones, stones of dark flint, with which the whole desert land there is strewed. These were picked up and used as, or for, a plummet, with the measuring line. So desolate is every thing there that one visiting the region, either in mockery or in mournful seeming, calls out, Where are the once great nobles, or dukes, (Genesis 36:40,) that ruled here? But no answer. Only the same sad question is mockingly echoed back.



Verse 13 

13. The natural consequence of Edom’s depopulation follows. In her palaces, and over all her ruined walls of fortresses, there grow up thorns, nettles, and brambles. Thither also the wild beasts of the desert congregate. Wolves, or wild dogs, (not dragons,) have their homes there, and the court, or grassy plots among the ruins, are resorted to by ostriches, (not owls.)



Verse 14 

14. The desert animals, (ziim,) hyenas, for example, (TRISTRAM’S Natural History,) there come in contact with the howlers, (ijim,) jackals, called an island creature from its dwelling near the coast, and all inhabited, fertile spots. 

The satyr — Shaggy, fabulous animals, supposed to inhabit desert thickets, and hence called wood devils — objected to by Alexander only because fabulous, but without reason here, for Isaiah employs the term poetically, basing his use of it upon Leviticus 17:7, “And they shall no more offer their sacrifices unto devils,” as the Hebrews had been accustomed to while resident in Egypt. It is the same word in the original, שׂעירים, (s’irim,) rendered here “satyr,” and, in Leviticus 17:7, “devils.” The word means the hairy ones, shaggy animals. The goat was an object of worship in Egypt, according to Herodotus (ii, 46,) and from the shaggy, rough he-goat, sprang those ideal beings supposed to bear a resemblance to the goat, such as figured in the mythology of Greece at an early period, (when the Egyptian and Grecian religions began to mix,) under the names Pan, Satyr, Selene, etc. Real they doubtless were to the ignorant Israelites when in bondage, but ideal, hateful, and forbidding, both to Moses and Isaiah. No doubt Isaiah gave not the least countenance to them as facts in nature, but poetically used the word to express what was ideally horrible to every mind he addressed. The same is to be said of the screech owl, or some nightly sounding creature, though many expositors, and Delitzsch among them, favour the meaning of nocturnal spectres. The superstitions brought from Egypt lingered with the people of Israel till Monotheism in a large measure expelled them from the popular mind. Nevertheless, later in Jewish history, a crop of legends sprung out of them, and were easily moulded into those of Persian origin; and to this day, with the Arabs, the idea is persistent of still existing devils or ghuls and spectres in the desert. The mirages, the exciting air, and the monotony of desert landscapes generally, are very favourable to the persistence of such superstitions. See SPRINGER’S Leben und Lehre des Mohammed.


Verse 15 

15. There shall the great owl make her nest — Bochart regards the rendering here “great owl” as entirely wrong. It is from a word which means to dart, to spring, and most interpreters at present join with him in calling the animal an arrow snake, which springs like the rattlesnake. 

Lay… hatch… shadow — This reptile shall make its nest in the ground, or among the ruins, lay eggs, hatch them, and cover its young by its own shadow, or, rather, by its own coiled body. The desert of Sinai, and as far north as Hebron, is full of reptile holes in the ground. 

Vultures — Tristram thinks these not to be what we call vultures, but generally a smaller bird of prey like the kite, possibly also including the buzzard. The desolate ruins of Edom shall make a secure and undisturbed retreat for these doleful and dreaded creatures; a sad picture of the consequences — not in Edom only, except as a figure, but in all the world — of fighting against God.



Verse 16-17 

16, 17. Seek ye out of the book — From the recorded prophecies delivered by Isaiah from Jehovah many a time heretofore, declaring judgments the like unto this one, and read, ponder. Not one of the creatures here alluded to shall fail; not one shall “want,” nor be without, its mate; not one shall miss the other: for, commanded by Jehovah, the prophet assuredly believed what he had declared. He also is to write it down, for other prophets after him to attest its truth by observing its fulfilment in the due time. The creatures named shall surely be gathered by the breath or command, the providence, of Jehovah, into that doomed land, and the “satyr” and the “screech owl,” names used by the prophet for poetic, spectral expression of effect, but which he endorsed not as fact, they too shall be there, fit place for the gathering of devils — as the popular belief would have it — and as a seclusion truly most appropriate for them in point of fact. 

He hath cast the lot — Such an allotment Jehovah has accurately, as by a measuring line, laid out for them. It is their legitimate home for ever.

The desolateness of this so graphically described region is also emblematic of the spiritual desolations that shall yet sweep over all nations, and peoples, and individuals who, like ancient Edom, join themselves in hostilities to the overthrow of the truth and kingdom of God. All these shall fall, never to rise again. But the next chapter — the contrast to this — and the closing part of the prophecy commencing with this, presents an opposite destiny for all who are the friends of God. They pass, as through a dark and sad desert of tribulations, to an entirely new change of scene, when Messiah is fully come, and God’s foes are overthrown.

35 Chapter 35 

Verse 1 

1. The wilderness and the solitary place — “The solitary place” spoken of in the previous chapter, but now the home of the wild beasts no longer. See on Isaiah 35:7. The change is described under the still-used figure of a desert, but a desert now clothed with a luxuriant growth of blooming vegetation. 

Shall be glad for them — Aben Ezra, Furst, and Delitzsch deny that “for them” is a correct reading; they claim the verb to end with a strengthened form only, not with a suffix requiring “for them.” This relieves the difficulty as to the meaning. Then it reads, Desert and waste shall rejoice; desert shall rejoice and blossom as the rose, (or better, as the narcissus, or crocus, or the anemone.) Passing north from the Sinaitic range over the blanched and broken, yet generally level, plateau et-Tih, one is cheered on reaching the “South Land” by the sight of bulbous plants of the genera Scilla — squills, iris, narcissus, etc. — which cover frequent localities from as far south as the travel of a day and a half to Beer-sheba. The anemone blooms beautifully as the travel in March is continued northward, and this, by Tristram, is believed to be the “rose” — the “rose of Sharon.”



Verse 2 

2. The glorious moral transformation is continued under the figure of extreme physical changes occurring in the desert and parched land. 

Shall blossom abundantly… rejoice… with joy and singing — The words express the intensified conviction of the prophet that triumphs grand and complete are to come to the friends of Jehovah in place of the powers of evil hitherto ruling. Nor can the rapt mind of the prophet cease its utterances till it has exhausted its glow of expectation and joy by combining every appropriate object of nature around him into a glorious physical picture. The strong and spreading cedars of Lebanon, and the luxuriant plains of Sharon and hills of Carmel, in the prophet’s eye are seen to extend over all that but recently was a waterless waste, gloomy, fearful, terrific. In view of moral changes so great, and so soon to occur, the prophet exhorts the afflicted people of God to bemoan their condition no longer.



Verse 3-4 

3, 4. Strengthen… hands… confirm… knees — The officials of the nation are here addressed. They are to infuse new life into the desponding, and to “strengthen” and “confirm” them by holding up to them the promised hastening blessings. With such prospects, it is no time now for discouragement. It is none other than Jehovah of hosts who is interposing. Vengeance for foes, and recompense for his hitherto suffering ones, are both lodged with him, and he is now coming to exercise both. To the prophet these things seemed not far in the future. The validity of these promises was by him undoubted, though his vision did overleap centuries. His was a present faith.



Verse 5-6 

5, 6. Then — In that glorious future time. 

Lame… dumb — The physical imperfections in these verses are also images of moral disease and infirmity, which in the coming Messianic days are to be removed, as indeed they were removed in Christ’s earthly mission, and as they have been and ever will be in these ends of the world. All nature around us, animate and inanimate, yearns for the deliverance of the sons of God. Romans 8:19-23.



Verse 7 

7. And the parched ground — This means the mirage, which shall really become a pool, or lake of water, as to the traveller over the desert it appears. From ten to twelve o’clock every sunshiny day the present writer witnessed, in the month of February, 1870, the phenomenon of the mirage in the desert et-Tih, between Sinai and Palestine. It seemed a pool or lake receding with each advancing step of the camels which our party were riding. Wherever it was not level, the hummocks and elevations seemed as islands. The figure of the sharab — that is, the mirage — is most true to nature. 

Grass… reeds… rushes — That is, all kinds of verdure suitable to such spots, shall exist where now all is blank desolation. Amid miracles like this, by which all nature shall be glorified, the people of Jehovah shall be redeemed.



Verses 8-10 

8-10. And they shall be led home to Zion. 

A highway shall be there, and a way — The one a cast up, well-prepared road, in distinction from the faint camel tracks of the desert, and the other a more general term characterizing the whole thoroughfare. 

Way of holiness — No impure person, either of desert Bedouins or of the unreformed Israelites, shall travel over it. Such will have no desire to do so, for it is a holy way. Only the redeemed will be found thereon, travelling as pilgrims to the better land. 

Wayfaring men — Any redeemed ones walking this road. 

Though fools — Though ever so humble, ever so wanting in the world’s esteem, shall not go astray while on this blessed thoroughfare. 

No lion… there — On this elevated pathway no beast of prey nor ravenous adversary can harass the joyous traveller. He, unlike the lone desert wanderer, is high and secure above this trouble. Lions abounded in the regions adjacent to Palestine, and the sacred writers often referred to them as objects of dread and alarm. The scene of these glorious times is yet in this world. The Church is militant: yet, under Messianic rule, triumphant. Redeemed ones ever walk in this highway “of holiness.” After dreary trials and captivities, they shall come out with shoutings, and return to the Lord’s courts in Zion with the joy of permanent victoriousness. This joy is in their aspect — upon their heads. It lights up the countenance. Possibly the allusion is to the anointing of the head in a time of joy, in contrast with ashes on the head in a time of mourning; or possibly, to the wearing of chaplets on the head in times of festivity. 

Sorrow and sighing shall flee away — The enemies of God shall no more give trouble, they shall be scattered and destroyed; that is, evil shall diminish in power till, in the full coming of the Messiah, at the last days, it shall be no more felt. In this closing prophetic summary all the Gospel promises are included and summed up in that of complete redemption.

In the foregoing portions of prophecy the people of God were seen to be in danger respectively from Syrians, Egyptians, Assyrians, Moabites, Edomites, and Babylonians; and from each and all their deliverance was achieved, and their enemies destroyed as predicted. Now the conclusion is, that all God’s foes shall ultimately and forever be put to naught. The rule of Messiah shall be universal and eternal; and security and joy shall come upon God’s ransomed ones. A close most fitting to this prophetic series.

36 Chapter 36 

Verse 1 

1. Now it came to pass — The parallel passage in 2 Kings is preceded by a summary account of Hezekiah’s reforms, the extirpation of idolatry in Judah, and the complete apostasy and consequent capture and deportation of the ten tribes of Israel by Shalmanezer of Assyria. 

In the fourteenth year of king Hezekiah — Rawlinson (Monarchies, 2:161) asserts a discrepancy of date from the fourteenth (here and in 2 Kings) to the twenty-seventh of the Assyrian Inscriptions. (See SMITH’S Bible Dictionary, art. “Sennacherib.”) But nothing is more common than mistakes found in Scripture numbers; nor, from the cause (generally that of transcription) of such mistakes, is the matter of them very material. 

Sennacherib — The son of Sargon, and the second king from Shalmanezer IV. He was among the mightiest of the Assyrian kings. (See George Smith’s Tables in his Assyrian Inscriptions of 1874, according to which Sennacherib reigned from B.C. 705 to 681 — twenty-four years.) He came up against all the defenced cities of Judah, and took them — That is, the numerous cities or villages between Lachish and Jerusalem, on the southwest and west of the latter. For the occasion of this, see the comments of Terry in 2 Kings xviii, 19.



Verse 2 

2. Sent Rabshakeh — In 2 Kings 18:17, Tartan and Rabsaris are added. These are not personal, but official, names; Rabshakeh means cupbearer. The Jews have a tradition that he was a renegade, or apostate Jew, as he spoke their language. 

With a great army — Probably only a portion of Sennacherib’s army. 

By the conduit — The aqueduct of the upper pool — The upper Gihon “pool,” just a little northwest of the present Jaffa gate. [See illustrative map on page 158.] This was the place of conference on the terms of the city’s capitulation to the Assyrian. The highway is still in its old place, passing, as of old, the Gihon pool; and the washing places are also there. Roads in Palestine at present are little better than bridle paths. They have never changed in plan or condition since the Roman occupation of the country.



Verse 3 

3. Only the confidential ministers of Hezekiah went out to Rabshakeh at the upper pool. He had been sent from Lachish, a frontier town southwest from Jerusalem, in Judah, in the fruitful hills just above the western plain. A slab from Kouyunjik, now in the British Museum, represents it as a large fortified town. In the case of Shebna, see fulfilment of Isaiah 22:19.



Verse 4 

4. The great king — Sennacherib was so called because he had under him subordinate kings or provinces. Notice Rabshakeh’s affected contempt of Hezekiah in withholding his title as king. What hast thou, a pretended king, to confide in? But he puts a royal swell upon thinking of Assyria.



Verse 5 

5. And the contempt is kept up through several verses. Instead of the interpretation given in italicized words in this verse, a better meaning of the original is this: “I, Rabshakeh, say, A mere word of lips [foolish talk] is your counsel and strength for the war which you are vainly urging upon your armed men and followers.” The speaker feigns that this counsel and strength is what Egypt has promised.



Verse 6 

6. And he in effect continues: “What height of folly in you to trust in this broken reed, Egypt. Leaning on such a staff is only to be pierced by it. Pharaoh has ever proved false to those who have depended on him. He is a reed staff that first pierces, then breaks. His first essays of resistance are daring and sharp, but they soon yield in very weakness.” This may have been conceived by this Assyrian leader as about to follow in the invasion soon to be made upon Egypt by Sennacherib.



Verse 7 

7. The tantalizer turns now to the claim of a religious reformation on the part of Hezekiah. You trust in Jehovah, you say. But you have taken away his altars and high places, and restricted worship to Jerusalem, thus plundering the people of their broad privileges and liberal religion. The heathenish address is crafty, for it was spoken in Hebrew, and was intended for the people, listening in great crowds from the walls near at hand.



Verse 8 

8. “Now try your hand,” continues Rabshakeh. 

Give pledges — Hostages, securities, to the great king, for two thousand horses, if indeed you can mount such a wonderful number. A contemptuous comparison, yet of keen edge, because cavalry was not an arm the Jews could boast of. The sense of the phrase “give pledges,” is, to make an engagement with, strong and well secured.



Verse 9 

9. How… turn away… one captain — How will you, even then, figure in a hand to hand fight with the least one of my satraps or small governors? Which do you think would first take flight? 

And put thy trust on Egypt — Can Egypt come to you with any more glorious rescue with her cavalry?



Verse 10 

10. Am I now come up without the Lord — The adroitness of Rabshakeh’s speech is still manifest. It is to terrify the outside hearers on the walls. To disaffect them, and the whole population of Jerusalem through them, is his entire drift. His last dodge is a religious one. He claims a commission for Sennacherib from Jehovah, the Jews’ own deity, to sack and destroy, and thus aims to incite the people to revolt and surrender. Except the better class of Jews, who held to pure Monotheism, all the nations at this time held to the divinity of each other’s national gods, which explains Rabshakeh’s claim of Jehovah’s support.



Verses 11-13 

11-13. Then said Elliakim… Shebna… Joah — The alarm of Hezekiah’s officers is now aroused, and they are thrown off their guard. It is singular that they had not seen the trick before. They could understand Aramaic, the language of Rabshakeh, which the hearers on the wall could not. Possibly this dialect was the court language, as the surrounding civil relations required a common language for diplomatic intercourse. 

Hath my master sent me to thy master — The suspected intent is now avowed, and Rabshakeh demonstrates his sole interest with the people by straightening up and speaking louder, after having pictured to them the disgusting results of a prospective siege and famine. The repeated use of the king’s name — the great king, the king of Assyria — shows to the people his own ambassadorship, and they realize a direct authority in his words. But Hezekiah is contemptuously never mentioned as king. The aim is to inspire in the people a like contempt. In the person of Rabshakeh “the great king” speaks now.



Verses 14-18 

14-18. Special pleading begins here against Hezekiah’s influence; also, so far forth, against the people’s fealty to Jehovah. Striking down one makes both to fall. 

Make an agreement — He calls upon them to come to pleasant terms with him, to make a blessing, probably a mutual blessing; (so the original;) that is, to leave Hezekiah, ignore his assurances of divine aid and deliverance from the great king’s power, choose sustenance from figs and oil and wine and wholesome water, outside the walls, rather than the revolting extremities of a siege and famine inside. Prepare also to go to a similar land of plenty beyond the great river Euphrates. Until I come, means his return from conquering Egypt. He is now at Lachish, subduing that outpost and others lying in the way of his advance upon Egypt. His confidence that he can break Egypt to pieces, like the reeds of her river banks, seems now as strong as his purpose to do so. This accomplished, his purpose is to overthrow the government at Jerusalem and to transport the people, as Israel had been, to Assyria. This device of Rabshakeh is apparently to reconcile the Jews toward this probable result.



Verse 19 

19. Where are the gods — Rabshakeh had, in the previous verse, appealed to his success as to the petty northern nations. Their gods failed them, so will Jehovah, the Jews’ deity, fail them. For Hamath, Arphad, and Sepharvaim, see notes in Isaiah 10:9. The defeat of Samaria is another argument.



Verses 20-22 

20-22. Rabshakeh continues his impious, Jehovah-defying argument, but to no avail. They, the Jews, held their peace, according to the instruction of their king Hezekiah. Rabshakeh’s eloquence was spent in vain. The God-fearing Hezekiah had succeeded well in his reformation of the masses.

A few worldly or false ones at court had not reformed, and they doubtless had caused the king to fall in with their temporizing policy of securing a promise of help from Egypt. It is fair to believe, with Delitzsch, that the commissioners, on Rabshakeh’s turning to the people on the wall, retired at once to Hezekiah, rending their clothes in grief at the disgrace they had experienced.

The second attempt of the Assyrians to force the surrender of Jerusalem begins at Isaiah 37:8, and closes the chapter.

37 Chapter 37 

Verse 1 

1. When king Hezekiah heard it — The narrative continues, but the scene is shifted, and what occurs inside the walls of Jerusalem is brought to view. On hearing the report of his returned commissioners, the king Hezekiah acted his grief in the accustomed way — rending his garments and putting on a mourning garb of coarse linen. A deep sorrow is thus expressed; such as, in this extremity, he thought only Jehovah, whom he truly honoured and loved, could assuage. 

Went into the house of the Lord — Where, according to the prayer of Solomon, (1 Kings 8:29,) sincere prayer should be heard. As this was done publicly, it could not well fail of suitably affecting the people.



Verse 2-3 

2, 3. He sent Eliakim… Shebna — Two of the previous commissioners, together with the elders of the priests, or heads of Levitical families, unto Isaiah, whose sacred teaching, as a great prophet in Jerusalem, was of vast weight with him. The kind of embassy to Isaiah is proof of this. The proof, too, of the king’s extreme sense of the need of divine help is the strong metaphor which closes his message to the prophet.



Verse 4 

4. It may be — Peradventure, possibly, perhaps. 
The Lord thy God will hear — Jehovah will not fail to inflict vengeance on the blasphemy poured on his name this day by Rabshakeh, in behalf of his master, Sennacherib. The king puts this timidly, as though he hardly dared to hope; yet he does, and opens the apodosis of the sentence with a wherefore, or therefore, lift up thy prayer, namely, to Heaven. The idea here is, not merely a mental prayer, but one of deep struggle, of importunity and strong utterance. 

For the remnant that is left — Namely, Jerusalem and its people. This city only had been prepared to resist invasion. All the villages round about were open to sack and overthrow.



Verse 6-7 

6, 7. Isaiah replies — He lives closer to God than his king assumes to; this is implied by the king himself in his appeal to him. 

Thus saith the Lord — Direct communion with Jehovah brings to the prophet a revelation favourable to the king’s hesitating hope in the case. All the braggadocio of Rabshakeh occasions no fear. 

Send a blast — Bring a spirit upon him; — some supernatural force that shall influence his thought and plans. 

He shall hear a rumour — Something that shall produce terror, and shall disgracefully scare him homeward, where his career shall end in his being murdered.



Verse 8-9 

8, 9. Seeing no fruit of his commission, Rabshakeh returns to find Sennacherib, for some reason, not now at Lachish but invading Libnah, a city of the plain southwest of Jerusalem. It was assigned originally as a city of refuge and residence of the Levites. See Joshua 21:13. Only Rabshakeh is mentioned as going down, probably to report to Sennacherib, while the other officers and the great host, (see Isaiah 36:17,) doubtless remained encamped against Jerusalem. 

He heard say — The rumour or report, referred to in Isaiah 37:7, of powerful preparations made by Tirhakah of Egypt to meet him. Respecting Egyptian monarchs at this time, the perplexities are not yet unravelled. But Tirhakah, one of the three constituting the twenty-fifth dynasty of Manetho, is the principal figure here against Sennacherib. (See RAWLINSON’S Monarchies, vol. ii, and GEORGE SMITH’S Assyrian Inscriptions, page 311.) On hearing this report, and before Hezekiah should hear of it, and so take advantage to hold out with increased courage, Sennacherib sends back to Hezekiah to surrender, in terms very like to the first message by Rabshakeh to the people on the wall.



Verses 10-13 

10-13. Sennacherib, in his arrogance and ignorance, again insults the God of Israel by lowering him to the grade of the national gods around, and boasts of the great things his predecessors had done. 

Gozan — Situated on the Chaboras — the river Chebor of Ezekiel — which flows from the north into the Euphrates. 

Haran — Farther west than “Gozan.” From here Abram went to Canaan. 

Children of Eden — If by this is meant the tribe of Eden, (see Ezekiel 27:23,) situated on the border of Media, which is not unlikely, then a long curve of territory was made by Sennacherib to denote the extensiveness of Assyrian conquest. Nobody now knows where Hena or Ivah lay.



Verses 14-20 

14-20. The insulting message above noted was in the form of a letter, which Hezekiah piously spread before the Lord in the temple — an act of prayer passing at length into vocal utterance, (Isaiah 37:16-20,) recognising the unity, majesty, and supreme glory of the Infinite One, and asking help for the chosen nation. The argument of his prayer is this: “The Assyrians have certainly destroyed nations and their gods, because these gods were nothing but the work of men’s hands. But do Thou help, and show that Thou art the only Lord in the universe.”

What a prayer! and what an answer through Isaiah, Jehovah’s true prophet! The prayer had been offered at the most holy place — perhaps in it — unto Him who representatively dwelt between the cherubim by the fact of his glory, or Shechinah, hovering over the mercy seat. The answer was a revelation to Isaiah at his school residence in the city, and brought by one of his disciples to the king. The prayer and the answer have a sublimely official air.*

[* Because thou hast prayed concerning Sennacherib’s daring outrage upon Jehovah’s sacred name, this is the answer which he hath returned to thee. 

The virgin, the daughter of Zion — This is Jerusalem, looked at by the prophet, in her always intended and now actually, sacred and pure character as the seat of the true worship of God. 

Hath despised thee — It is absolutely safe from Sennacherib’s attacks, and is prepared to defy his ineffectual attempts, also to exult over his own prospective overthrow. “Shaking the head” is possibly a gesture of negation, in effect saying, “He has no power to hurt me.”] 



Verse 23 

23. Whom… blasphemed — Not a senseless idol, like the gods you boast of as being superior to Him, as you will soon know to your harm. 

Against whom… exalted thy voice — That is, by Rabshakeh’s speaking to the people on the walls, in a loud and confident tone. 

Lifted up thine eyes on high — Descriptive of the haughty and arrogant air assumed against the living and true God.



Verse 24 

24. By thy servants hast thou — Thus Sennacherib is properly held responsible for the insult his servants had given at his command. The reasons seem good which consider Lebanon, here, with its accompanying figures, as referring to Jerusalem. The kingdoms above mentioned, with the kingdom of Israel, have all fallen by Assyrian power; now the kingdom of Judah and its capital shall go the same way. So Sennacherib thought and said.



Verse 25 

25. Each verse along here shows a strophical character — parties speaking in turn. Sennacherib is now the speaker. Yes, indeed, I have digged, and drunk water; and with the sole of my feet [steps of my feet] have I dried up all the streams of Egypt — The best views respecting the confusion of Hebrew tenses in this verse and the preceding, make good sense as follows: It is as if it were already done, that I have digged and drank water with my great army across the northern et-Tih desert to Egypt. My power is adequate to do it with the utmost ease. Likewise, as if already in Egypt, subduing all before me — it is as good as done — that with the step of foot of my whole army upon water tread mills I have completely exhausted all the Nile arms and canals of Egypt. Some favour is due to another sense, that of an hyperbole, in the last clause, namely, “The Nile was nothing but a puddle to him, which he could trample out with the sole of his foot.” — Delitzsch.


Verse 26 

26. Through the prophet God now speaks to Sennacherib. 

Hast thou not heard — Is it real ignorance on thy part, that Jehovah is the only true God, and has control of Assyria; that she is his instrument, the rod of his anger, (Isaiah 10:5; Isaiah 10:15,) to lay waste peoples who submit not to warning and correction? Thou dost boast that it is all by thy command and might, but it is I, who long ago… have done it. (Isaiah 22:11.) Because I so ordered it, the people were of small power before thee. 

Of ancient times… I have formed it — The idea of overruling evil men and their acts is eternal with God. How the Eternal consists with the finite historical, or the absolute with the relative, is doubtless to be forever unknown to men.



Verse 27 

27. When, in the order of events, a greatly superior invader comes upon a weak people, the statement that the latter is of small power, literally, short of hand, unable to reach to an equality of fighting force, is very plain. The comparison, as… grass of the field… on the housetops… as corn blasted, etc., under the scorching sun — this adds essential force to the powerlessness of the invaded.



Verse 28 

28. The expressions, thy abode… going out… coming in, are commonly agreed to mean all the actions of life. Psalms 139:2. These, Jehovah says to the Assyrian general, he has always known.



Verse 29 

29. Because thy rage — Thy violent carrying out of thine own will. This gives the hithpael sense of the word — a moving to and fro, an active insolence. 

Thy tumult — Arrogant self-confidence. 

Is come up into mine ears — Denoting good knowledge from hearing. 

Hook in thy nose — The figure of the nose-ring (Ezekiel 38:4) for leading wild, intractable animals, is applied to this untamed man, showing to what humiliations he is to be subjected. The Assyrian is to be led home like a wild beast, without having conquered either Jerusalem or Egypt.



Verse 30 

30. The turn of discourse is now to Hezekiah. The main point in it is of a sign. 

Ye — Hezekiah and the remnant of the people that shall be left. 

Ye shall eat… such as groweth — The Assyrian depredations have prevented agriculture the last year. All that can be hoped for in the next year is from the spontaneous but scanty harvest derived from grain casually dropped in the previous season. The year following, or third year, the land will be altogether delivered from fear to cultivate to the fullest extent. The invaders will be clean gone, and the ever-to-be-preserved remnant will be here. Another view, possessing considerable weight, is, that this was the year previous to a jubilee, and consequently a sabbatic year. By law the land was to rest, no ploughing or sowing being allowed, consequently no reaping. The same law regulated also the next, or jubilee year. It may not, therefore, have been because of the ravages of the Assyrians, past or present, that the people were to eat, these two years, of such as should grow “of itself.” A somewhat curious calculation, confirmatory of the above suggestion, is given by the Speaker’s Commentary, as follows:

“That the year 710 was sabbatical may be seen, 1) By reckoning backward from data supplied by Josephus, who makes the years B.C. 164, 136, 38, to be sabbatical. Now if we add 78+7 (or 546) to 164, we get 710. 2) By reckoning onward from the date of the first occupation of the land, B.C. 1444. For fifteen periods of 7+7 years amount to 735; and B.C. 710 is the 735th year from B.C. 1444. It follows, therefore, that the next year, B.C. 709, was a jubilee year.



Verse 31-32 

31, 32. The remnant — Literally, the escaped: the context seems to imply these were few. 

House of Judah — In this invasion of Judah large numbers of the inhabitants perished. Though not mentioned, the pestilence had possibly begun its ravages. The remaining survivors are now to be undisturbed, to flourish and prosper, or, in the words of the prophet, to take root downward, and bear fruit upward. This with the prophet is a settled fact, — wrapped in the remnant is the Messianic kernel. He repeats it with emphasis to assure Hezekiah. 

The zeal of the Lord of hosts — His intense interest in behalf of Judah, will accomplish this. See Isaiah 9:7.



Verses 33-36 

33-36. Thus far strongly assuring Hezekiah, Isaiah here gives definite details of the grounds of this assurance. 

The king of Assyria… shall not come into this city… nor cast a bank — A familiar mode of describing an ancient siege. 

By the way that he came… shall he return — Without even an attack on Egypt, though that was the chief point of Sennacherib’s intended assault. He shall keep to the thoroughfare on the plains, over the pass of Megiddo, onward northeasterly, etc. This is said in pursuance of God’s plan, on that very night, (2 Kings 19:35,) to smite with death from plague or otherwise, one hundred and eighty-five thousand of this great army. The history of this event is so fragmentary that facts are wanting to decide where, how, in what proportions — whether united in one body again or still separated in parts — this army received this catastrophe.



Verse 37-38 

37, 38. The same lack of facts leaves it uncertain how long Sennacherib survived his mortifying return to Nineveh. The book of Tobit, (i, 21,) Josephus, (Antiquities, Isaiah 10:2; Isaiah 10:2,) and Rawlinson, all clash. See RAWLINSON’S Ancient Monarchies, vol. ii, page 169, where he claims that Sennacherib lived seventeen years after his return, made other wars, and left his power and territories undiminished for his son and successor, Esarhaddon. In this case, it must be suspected that some other hand than Isaiah’s added these last verses. In any case, the snatches of history furnished by the monuments, as yet only throw the subject into confusion rather than give the light required to explain some facts and apparent dates here presented.

38 Chapter 38 

Verse 1 

HEZEKIAH’S ILLNESS.
1. In those days — Probably about the time Sennacherib and his host were providentially routed from out of the land: but see Isaiah 38:6. 

Sick unto death — With a sickness to all appearances fatal. Some conjecture that the plague which proved so destructive to the Assyrian army was still lingering in the neighbourhood. Such a mortality, necessarily without adequate burial, would taint the whole atmosphere, and produce, at least, sporadic diseases without discrimination over the land. 

Set thine house in order: for thou shalt die — Such was at first the Lord’s determination — graciously turned aside by Hezekiah’s plea. The command implies, Make due arrangements for thy succession, and whatever else is left incomplete in thy plans. The king was not yet in his prime, being but thirty-nine years old, and had not prepared against an unanticipated death.



Verse 2 

2. Turned his face toward the wall — Upon his divan, his bed; and gave himself up to reflection and prayer.



Verse 3 

3. Walked before thee in truth — Hezekiah was conscious of entire rectitude. He had broken with idolatry against great odds. His plans were large for the future. To leave them unfinished was a deep grief. Manasseh was yet unborn, (Isaiah 38:6, and 2 Kings 21:1,) and, so far as appears, the king had no lineal heirs.



Verse 4-5 

4, 5. Go… say to Hezekiah — Isaiah lives in holy communion with God. A divine conviction seizes him before he has even crossed the outer entrance of the middle court, as is shown 2 Kings 20:4, to go back and give a contrary announcement to the king. Hezekiah was duly tested by the announcement that he must die. His grief was not on his own account, but for the peril he foresees to the kingdom. On Isaiah’s return Hezekiah was promised an addition of fifteen years to his life.



Verse 6 

6. This verse has been taken by some to imply that Hezekiah’s sickness was at the beginning of the Assyrian invasion. This seems gratuitous, or assumed without adequate support. See Isaiah 39:1. 

I will deliver thee and this city out of the hand of the king of Assyria — This is a promise of assured protection from Assyria forever hereafter, as comments further on will show.



Verse 7-8 

7, 8. The corresponding narrative in 2 Kings xx, is more full and circumstantial, for comments on which, see Terry, WHEDON’S Commentary, 2 Kings 20:1, etc. 

A sign — A token of the truth of Isaiah’s prediction of lengthened life. This “sign” was the backward movement of the shadow on the dial, or degrees, or steps of Ahaz. Ahaz borrowed as much as he could from other nations — note his Damascus altar. It is known that astronomy was early cultivated beyond the Euphrates, and that Ahaz, being an idolatrous vassal to Tiglath-pileser, adopted at Jerusalem the eastern altars on the roof of his house for the adoration of the sun and the stars. A blameless result of all this was the measuring of time by the degrees, or advancing steps, of the sun on the dial, which may have consisted of a column or obelisk placed on the top of a terrace, so casting a shadow upon steps or stairs מעלות (ma’aloth) ascending on either side, as to mark spaces of time. Several devices are given by Terry (WHEDON’S Commentary on 2 Kings 20:11,) to whose excellent comments the reader is referred.



Verse 9 

9. The writing of Hezekiah — A psalm celebrating God’s goodness in restoring him to health. By some it is supposed to be Isaiah’s composition for the king. The latter, however, was a writer of proverbs; (see Proverbs 25:1;) several psalms also are supposed to be his; he was a most devout man; why should he not, therefore, be accounted most fit in heart and intellect for authorship of a grateful song like this, on a recovery from what was at first pronounced a fatal sickness?



Verse 10-11 

10, 11. I said — In my heart, my thought. 

In the cutting off of my days — Of all the opinions on these very perplexing words, that seems the best which renders them, In the meridians, in the high noon, of life, just as I had attained the summit of my best years. 

I shall go to the gates of the grave — Of sheol, the under world. No more of life here remaining to me. 

Shall not see the Lord — Or, Jah, namely, in his working and providence on earth. Shall no more have demonstrations of his power and goodness in this state of being, but shall die and go away among the dead. 

With the inhabitants of the world — The “world” here, (in the Hebrew חדל, chedel, the land of stillness, of cessation from activity,) is a state sometimes dreaded even by the good. The import of the whole phrase, then, is, “I, with those in the land of stillness, shall no more see man.”



Verse 12 

12. Mine age is departed — “Age,” from דור, (dor,) which, besides meaning a period, a generation, also means a dwelling; so here body, the dwelling of the soul. It has this meaning from being round, like a nomad tent. Thus the parallel with next phrase is complete. 

Is removed… as a shepherd’s tent — The same idea runs in the words, I have cut off… cut me off, etc., as a weaver cuts his threads of warp when he has finished his cloth — has cut the web which fastens to the loom. 

From day even to night — During all the day, life seemed to wane. 

Make an end of me — Finish me, cut off existence; as the weaver loosens the cloth from the loom when it is fully woven.



Verse 13 

13. Night came, but no relief. 

Till morning — The disease wrought hard, like a lion, to break all my bones — To kill outright. Then all the following day. 

From day… to night — Pain was so great, so resembling a lion crushing all my bones, that I thought a quick end must be certain.



Verse 14 

14. Like a crane or a swallow, so did I chatter — Mournfully twittering. So Furst, decidedly, and Gesenius with wavering views. 

I did mourn — I sorrowed vocally as a dove does when it has lost its mate. The attempt here is to indicate the sounds made by him in his extreme pain of body and mind. 

Mine eyes fail — Because weak from constant looking upward for help. In his pain the poor man cried, 

I am oppressed — Overwhelmed. 

Undertake for me — Be surety for me. Hezekiah seems not to have surrendered all hope.



Verse 15 

15. And hope grew with each hour. 

What shall I say — Perhaps the second announcement of Isaiah comes in here. Despair leaves Hezekiah entirely. He turns to praise. 

I shall go softly — This probably means, I will humbly pass the rest of my life. Submission to God shall mark my days in the future.



Verse 16 

16. By these… men live — God’s virtual promise in the preceding verse is referred to. In consequence of this, “men live,” and in them shall my life be. Thou hast ordained to recover me, and cause me still to live.



Verse 17 

17. Behold — Hezekiah here challenges attention to an important fact, namely, In place of my former healthful, peaceful life, I came to have extreme anguish. But God has saved me from the dreaded sheol, the pit of corruption, as it was held by the ancients in its first intention. With all Hezekiah’s rectitude he yet was sinful, and this was his chastisement, meant, however, for his good; and it bringing its appropriate results, no longer were his sins remembered.



Verse 18 

18. The grave cannot praise thee — The idea of sheol, above mentioned, is here recognised. See Psalms 6:5; Psalms 30:9; Psalms 88:11-12. The removal of this sad idea was effected only by the progressive history of salvation. There was, indeed, beyond this, a vague belief of a future state, ever growing more receptive of strength and vividness, till, by Christianity, “life and immortality” were brought fully to light. But Hezekiah’s age saw principally the dark, natural images of the future state, which fact explains the words of this verse.



Verse 19 

19. The living, the living — Intensive of those who were conceived as alone able to render active praises to God. One generation of the living to another, was the order in which those of old held that praise to God could be continued. Does this give the clew to Hezekiah’s ground for great mental agitation during his sickness? (He had then no children, if Manasseh was his firstborn.) This granted, we see his anguish to have been because of his pious interest for the religious future of the kingdom.



Verse 20 

20. The Lord was ready to save me — Did not delay when the king’s moral condition of submission was to all obvious. The king proposes a public rejoicing — praises set to music on stringed instruments, (see Isaiah 5:12,) to be given in the temple.



Verse 21-22 

21, 22. For Isaiah had said — Introduced thus, these verses give the occasion for the previous song of gratitude. But their proper place is between the sixth and seventh verses, and they are so arranged in the corresponding narrative in 2 Kings 20. 

A lump of figs — A cake of bruised figs to be applied to the ulcer. 

Boil — From a word implying heated, inflamed; thus quite likely denoting the disease to have been the remains of the pestilence in the land. This kind of plaster was not known, or is said to be not now known, as an efficacious remedy; but it was ordered and it did its work. 

Hezekiah also had said — An additional reason for composing the above song of praise. 

What is the sign — The sign of a divine interference in the use of natural agencies, effecting a most remarkable change of the apparent course of the sun on the dial of Ahaz. What is its import? That I shall go up to the house of the Lord? Communion with God, the first thought and design of the prolonged life.

39 Chapter 39 

Verse 1 

BABYLONISH CAPTIVITY THREATENED.
1. At that time — Soon after the recovery of Hezekiah; for Merodach-baladan, governor or king of Babylon, had heard that Hezekiah had been sick and was now recovered. Much difficulty exists as to the time of this message. The most natural meaning of the biblical account of the time, is, that it was a short time after the complete rout of Sennacherib’s army. The invasion of Sennacherib was in the fourteenth year of King Hezekiah’s reign. Isaiah 36:1. The expression, “at that time,” therefore, as the Scriptural account runs, means probably but a few years after the destruction of the Assyrian army, and but a few years before the end of Hezekiah’s reign, which was about 698 B.C., a sufficient time at least for the replenishment of his treasures, (2 Chronicles 32:23,) with which he had before purchased peace of Sennacherib in his first invasion. 2 Kings 18:15-16. This view of chronology is, according to Josephus and Jerome, and the fragments of Berosus in Eusebius’s Chronicle, so far as that chronicle relates to the case of Merodach-baladan. The name of Merodach-baladan is located by both the Assyrian Inscriptions and the Canon of Ptolemy between 721 and 709 B.C.; and Polyhistor gives him a short reign as king of Babylon, in 702 B.C. (See Dictionary of the Bible.) These authorities all concur with the biblical indefinite date at that time, and make the period of Hezekiah’s sickness to come easily after the Assyrian army had departed. Rawlinson’s dates (Monarchies, vol. ii) are against this by many years, but the conclusion results from insufficient determinations in respect to the history as yet furnished in the Inscriptions.



Verse 2 

2. Showed them the house of his precious things — Hezekiah was flattered by an embassy from so great a distance as Babylon: he showed them all he had of treasure, armour, spicery, beaten oil, and all the wealth he had collected at Jerusalem. He had prospered greatly since his sickness, perhaps he had greatly enriched himself from the valuable plunder left in the sudden retreat of the Assyrian army. From numerous resources, at any rate, he was again rich and powerful, and possibly he looked to an alliance with Babylon against the great power which had so annoyed him.



Verse 3-4 

THREATENING OF THE BABYLONIAN CAPTIVITY OCCASIONED BY HEZEKIAH, Isaiah 39:3-8.

3, 4. Then came Isaiah — Who was an ethical terror to ill-doing monarchs and their false flatterers. 

What said these men — The answer elicited did not satisfy the faithful prophet, who saw through the guise of the king’s flattered, perhaps wily, heart. Good as Hezekiah was, prosperity had elated and beguiled him. On the questions being pressed, however, he candidly told all, and submitted meekly to whatever should follow.



Verse 5-6 

5, 6. Hear the word of the Lord — The prophet’s soul was surcharged now with a coming of explicit, definite affliction upon his own people. The king’s imprudence was, for the first time, the occasion of such an utterance. Babylon now rises to his view as the next great engulfing power against the nation. 

Behold, the days come — Days of captivity. In one hundred and twenty years they did come. 

All that is in thine house — Which Hezekiah had himself gathered since he was plundered by Sennacherib. 

And that which thy fathers have laid up in store — Possibly of this Sennacherib got nothing. Was it not in keeping with the prudence of this people to preserve in most secret store, large wealth never to be touched but in extreme emergencies? 

Shall be carried to Babylon — But preserved, as a fact of history, (Ezra 1:7,) to be used again in the restored temple at restored Jerusalem. The divine principle, a remnant shall be saved, extended to all that pertained to the symbols of the spiritual life of that people. 

Nothing shall be left — The old national life was to expire utterly, to be resurrected in the spiritual remnant.



Verse 7 

7. Of thy sons — Descendants. The king was childless till three years after his recovery, when Manasseh was born. “He wept sore,” (chapter Isaiah 38:7,) most probably because he was childless. God gave him a son, but what a son he proved! 

Shall be eunuchs — Household vassals of oriental royalty: a retribution for the sins, not of Hezekiah, most probably, but of Manasseh and later descendants.



Verse 8 

8. Good is the word of the Lord — Noble submission! Hezekiah was the purest and best royal character since King David, and he had his reward, for his own days were ended in peace.

This chapter is an appropriate historic close, preparatory to the dying song of the great, but now old, prophet of the glorious Messianic times in the far future.

40 Chapter 40 

Verse 1 

1. Comfort ye — This chapter proleptically opens the scene, as it was laid in Babylon during the exile, of God’s coming deliverance to his people. The interminable ring of “a remnant shall be saved,” still sounds loud and clear. The voice is to the prophet and his partners and successors, — “Comfort ye.” The charge to “comfort” is re-doubled, denoting no cessation, no letting up, of this duty, for God is in earnest, and his promise means continuance of consolation till the exile is over. 

My people — The humble remnant, who are to be purified wholly of every idolatrous taint, and who shall be worthy of complete deliverance. 

Your God — Emphatic of “your;” because the humbled people are, and shall be accounted worthy to be, his — a people to whom he twice commands to announce a perpetual consolation.



Verse 2 

2. Speak… comfortably — That is, carry the message in the tenderest way to the very heart. This is a thrice-told charge, rendering the meaning still more intense. 

Jerusalem — Another name for God’s beloved Zion or people. Wherever they are the prophet is to give them cheer. Officially sent of God, he has declared that her warfare ( צבא, tsaba,) — or the allotted time of her captivity — is accomplished . Here it is service and hardship implied in exile, of which God’s people have a double suffering, and for which there shall be provided twofold comfort in the form of pardon.
Delitzsch calls their trouble “that unsheltered bivouac, as it were, of the people who had been transported into a foreign land, and were living there in bondage, restlessness, and insecurity.” See Job 7:5; Job 14:14; and Daniel 10:1.

No doubt there is a Messianic idea underneath here — that of a gloriously better day at hand; and if allusion is also made, as some think, to a past ritualistic hard life in the word “warfare,” above, then the deliverance by Messiah is the freedom of the Gospel, which thought in the prophet’s mind underlies the Babylonian deliverance.

These verses (one and two) open up the subject of the prophecies which now follow to the end of the book, and the two verses are the key words to them all.



Verses 3-5 

3-5. The voice of him that crieth — Rather, A voice crieth, though the Septuagint and the Vulgate translate as in our version. It is rhetorically suitable to read, “Hark! a crier.” So Delitzsch. Who is the crier is not given; nor is it important. More important is what follows. 

In the wilderness — Not unlikely the allusion here is, as if to a voice across the desert five hundred miles from Babylon toward Jerusalem. The scene is dramatic: Jehovah heads a column of exiles returning to Zion, as he did of old when, across from Egypt to Canaan, he conducted Israel. Both are sub-type and type of John the Baptist heralding the great coming One at a stage which completed the then pending preparatory dispensation. 

Prepare ye the way — The meaning, spiritually applied, is clear. “Prepare the roadway (of a custom immemorially far back is this an oriental picture) for the coming retinue of redeemed believers; remove rocks, level up gorges, excavate hills, and straighten crooked courses; Jehovah’s glory of victorious leading shall be seen by all.” Of this the last of Isaiah 40:5 is the solemn voucher. For reference of this scene to John the Baptist, see Matthew 3:3; Mark 1:1, and Luke 3:4-6. See also remarks at pages 169, 170, showing Isaiah’s authorship of this chapter.



Verses 6-8 

6-8. Cry — Isaiah again hears a voice crying. Not the same voice. That was the herald’s cry. This one belongs to another subject. 

He said — ואמר, v’amar, is the true pointing of the text, according to the best authorities, though Lowth, Noyes, the Septuagint, the Vulgate, and a few Hebrew manuscripts read, And I said, and this apparently helps the sense of what follows. But it is, too, apparent, on the other hand, that it is the prophet who is here hearing, and the voice seems to be that of God, or of an ideal person in behalf of God, to the prophet, because when the latter asks, What shall I cry? the answer is such as to exalt the divine Word above all that is conceivable of man. The answer is, therefore, the theme of the entire passage. He is commanded to proclaim the perishable nature of man and of all flesh, and the imperishable nature of the word of God. Why such a proclamation? Possibly for preparing the way in men’s minds to see the absolute nothingness of idols (as shown in chapters following) when compared with the infinite exaltation of the almighty God. But more probably, and more directly, to assure the confidence of men in the reliability of God’s word of promise that Zion, or the believing ones in exile, shall surely have the deliverance promised. 

The grass withereth, the flower fadeth — Grass is “all flesh,” or man in the abstract. Then these predicates of man show him in infinite contrast with God. Man is impotent, limited, perishing: the blast of God’s breath upon man is his destruction. Whatever such an infinite One says, therefore, can never fail. His promise of consolation and comfort is sure. This is clearly the sense to Isaiah 40:9. See Psalms 10:15; Isaiah 1:10-11; 1 Peter 1:24-25.



Verse 9 

9. O Zion — The English Version makes Zion the announcer of the message; in the margin, (backed by nearly all commentators,) Zion is the receiver of it. So the order is in the Hebrew, and so in the Septuagint. 

That bringest — Rather, thou that receivest. 
Good tidings — To Zion, to Jerusalem. The one speaking is the “voice,” — perhaps in the person of the prophet — hitherto proclaiming comfort to exiled ones, now uttering good news to a voice from the high mountain — an ideal elevation between Babylon and Jerusalem. 

Lift up… with strength — Fearlessly ring out the words. 

Behold… God — Speak to the people to be returned to their native land and native cities in Judah: speak with bold, confident strength of voice: speak with full knowledge of the case — “Behold your God!” Why so speak? Because this watchful, mighty God of Israel does at last restore his remnant people back to Jerusalem. This, indeed: but more than this. Merely for this result the language is too strong. Superadded is the idea of the coming One, the Messiah, whose power to save meek and submissive ones shall be to the end of days! No doubt the outlook takes in unlimited ages. This typical restoration involves victories unnumbered till error and sin are put away, and holiness and truth are forever established; else the terms here used seem strained and extravagant.



Verse 10-11 

10, 11. Behold — Serious attention is again challenged. Amplification of last words in preceding verse. 

With strong hand — The Lord is coming “against the strong,” (see margin;) — soon his great power shall appear — “hand” is evidently implied, and is in itself the symbol of power: “strong hand” is extra power. “Behold” him and trust in him. He is, as it were, commended here as a trustful and safe leader to his returning people; as himself the Almighty Strongest One, and will show himself to be such. Adversaries, earthly or spiritual, shall not stand before him. 

His reward — “Reward,” taken in a good sense, is freely to be bestowed on his purified ones returning from exile. 

His work — Taken in an evil sense, “his work” is to be exercised in the way of punishing those who antagonize him. Though absolutely strong, and a powerful ruler, he is gentle as a tender shepherd to the weak and dependent of the flock which he is to conduct across the arid wastes to Jerusalem and Zion. 

Lambs — Children. 

With young — Tender women soon to be mothers, or who have lately become such. How beautiful the image!

The theory respecting the turn which the thought now takes (Isaiah 40:12-26) is that of Nagelsbach, and it is one most easy to approve. It is this: “The exceedingly comforting introduction, (Isaiah 40:1-11,) does not at once cheer up Israel. Doubts arise. Is the Lord in earnest when he promises? and, Can he do it? Shall He that did not uphold us when we stood, lift us up again when we have fallen?” The thought is, God’s infinite incomparableness with any other being possible to conceive of; and hence his infinite ability and willingness to do what he promises leave no ground for doubt.



Verses 12-14 

12-14. In the presence and hearing of the Jewish people, the prophet asks, 

Who hath measured… meted… comprehended — The verbs are in the past tense, and the last is better rendered as here written (comprehended) because it, on the whole, expresses not what is physical, as do the other terms employed, but what is spiritual or mental. 

Who hath directed — To the question respecting God’s omnipotence, is one added respecting his omniscience: who, besides himself, can regulate the movements of His will, intellect, boundless power, and matchless wisdom? This general idea runs on, showing God’s infinite sufficiency in himself, and how vain human assumptions of being in possible communication with God as his counsellor. This thought is referred to by Paul, (Romans 11:34; 1 Corinthians 2:16,) to show in both cases, as here, the inconceivable absurdity of attempting comparison of man with God.



Verse 15 

15. The nations are as a drop — So far the omnipotence and omniscience of God: — now his exaltation as governor of the universe. Necessarily, all expressions of God’s natural attributes are anthropomorphic, after the limited human way of speaking; and, whatever metaphysicians may say, or attempt to say, Isaiah, the greatest of the prophets intellectually, never attempts to get beyond this. The thought here is, that the great nations of earth are no more a burden resting upon the King of the world than a drop hanging from a bucket is a burden to the man carrying it — no more than the weight in the balances is perceptibly increased by the smallest sand atom that lies upon it. 

Isles — Or fragments of the solid continent on which the heathen world is scattered, are to Him who carries the universe like the smallest dust rising in the air. — Delitzch.


Verse 16 

16. Lebanon is not sufficient — To express adequate adoration of such a Being, all the “cedars of Lebanon” — the most massive timber to be found in that land — are not “sufficient” for the sacrifices that should be offered. Nor are there animals enough for such sacrifices.



Verse 17 

17. All nations… are as nothing — The thought of Isaiah 40:15 is resumed. In weighing comparisons of such a Being all nations of the earth “are as nothing.”



Verse 18-19 

18, 19. To whom… will ye liken God — The conclusion is, the impossibility of adequately conceiving Jehovah’s greatness and exaltation. Likeness of him to any thing is beyond any human conception. Hence image representation is a thing in the highest degree absurd. An image! an image of metal! (not wooden as yet, and so cut and carved, as the idea is in English!) the smith casts it; the melter plates it with gold, and forms silver chains for it — a process picture, with the describer as spectator; — this thing to be a likeness of the incomprehensible God! So much for the metal image.



Verse 20 

20. Chooseth a tree — Now for the wooden idol, and the most cunning workman sought for graver! See Isaiah 44:14.



Verse 21 

21. Such absurdities fit only for the sharpest sarcasm. 

Have ye not known… heard… from the beginning? — Addressed to those still inclined, among the doubters, to idolatry, and equivalent to saying to them, “Ye know better, and why are you guilty of such consummate folly?” Of the four verbs of this verse, the first two are, in the Hebrew, future, the second two in the past tense. The former imply what is possible, the latter what is fact. Have ye not known and heard, what has always been possible to know from reason and conscience, (Romans 1:19-20; Romans 2:13,) that only the infinite God can create worlds? “From the beginning” this has been set before the eyes of all men.



Verse 22 

22. He that sitteth — This verse contains the fact that should have been known by all men. It is He alone that is enthroned above the vault of the earth, etc. In the old cosmogony of the Hebrews, the heaven was a circular arch which rested on the waters that surrounded the flat, round (not globular) earth. 

Are as grasshoppers — The comparison is, as the weak locust is to man, so is weak man to God. 

As a curtain — In Eastern houses the court is sometimes sheltered from heat by a veil of tent cloth, which may be folded and unfolded at pleasure by means of ropes from one side of the parapet wall to the other, and the image is thus furnished of God’s spreading out the veil of the heavens.



Verse 23-24 

23, 24. Princes… judges… vanity — Other predicates are here added respecting God, the ruler of the universe. He annihilates the potentates and judges of the earth when they displease him. In various ways hevisits them. They are scarcely planted, (to use the figure of the verse,) scarcely sown, etc., ere the hot eastern blast withers them, and carries them away. The meaning is plain, though the figure is mixed.



Verse 25-26 

25, 26. To whom… shall I be equal — As compared with miserable idols? The prophet calls for answer. To whom, of all they know, will they now compare the great Jehovah? 

Saith the Holy One — A new epithet, perhaps a new attribute, occurs here. Holiness also exalts Jehovah. Job 15:18. He bids them look into starry space, and challenges creator-ship above his own. There is no reply to that challenge from idol worshippers. No one who, besides creating, can know, command, and dispose of all things, is able to be brought forth as competitor with Jehovah. And this Almighty One is likewise the Holy One, the Holy One of Israel. Inference: Let no half-doubter, then, among exiles in Babylon, fear the ability and willingness of such a God to convey and restore his people to Zion.



Verse 27 

27. Why sayest thou, O Jacob, and speakest, O Israel? — Amid such proofs, as above, of the infinite incomparableness of Jehovah, the promiser and comforter, what ground for saying, My way is hid from the Lord? To the exiles, long brooding over their afflictions, temptation to fear and doubt was a most easy matter. The long hidings of God’s face from them led to assurances and re-assurances through the prophet that Jehovah had not forgotten to be again gracious.



Verse 28 

28. Hast thou not known — The words here go on with the same reassuring intent. After the first pair of questions of Isaiah 40:21, the affirmation is: This eternal, all-perfect God does not tire of the humble supplicant’s appeal. 

Fainteth not — To search the depths of his wisdom baffles all effort, but proof is found therein of goodness that fails not.



Verse 29 

29. He giveth power — So far from becoming faint himself, as the God of power and wisdom he giveth strength to the fainthearted always.



Verse 30-31 

30, 31. Youths shall faint — Young men chosen for war or other hard service, even, lose all their vigour. But they that wait upon (or for) the Lord, however weak physically. 

Shall renew… strength — Become spiritually strong. Their waiting has the sense of expecting.

In general, the Old Testament gives not the full glory to come, but Isaiah has here caught the view. Starting from the exile condition and deliverance from it through trustful waiting, expecting, he sees spiritual victories under Messiah. Souls rise by faith, like eagles by their pinions. The imagery here is strikingly correspondent to Christian experiences.

41 Chapter 41 

Verse 1 

1. Islands — Poetical variation for lands — all maritime lands and countries round about: here, the whole heathen world. It had just transpired, (Isaiah 40:31,) that those trusting in Jehovah “shall renew their strength,” etc. The summons now is, to the heathen world also to gather as best they can, and come into controversy with God.



Verse 2-3 

2, 3. Ideally, the parties in controversy are now together, and Jehovah opens. 

Who raised up the righteous — The verb is in the prophetic past tense — not as actually past, but actually certain to take place. 

Righteous man — Literally, righteousness; but denoting quality, and hence a righteous man, the hero man; undoubtedly referring to Cyrus the Mede; not here and now, but in Isaiah 44:28; Isaiah 45:1, actually so naming him. The argument starts with proof of the divinity of Jehovah in predicting, many years beforehand, that this hero is certain to appear, and on in the argument he twice names his hero Cyrus, who for Israel wrought, though a quasi-heathen, yet wrought under providence in this righteous cause. Observe how the description rushes! Succession of events there is, but so rapid that the time element is scarcely noticeable. Cyrus looms on the horizon for a moment, then disappears. Those who ignore the supernatural in prophecy, may with as little difficulty recognise Isaiah author here, as some other prophet nearer to, but not at, the event. The laws of Hebrew grammar permit, in lively description, scenes yet actually to occur to be transported in thought to a simultaneous past, (or, as some have it, an ideal present,) as here and often in these chapters. It is now rare to find expositors agreeing with Grotius, Lowth, and others, and with former Jewish commentators, in supposing Abraham, and not Cyrus, to be here meant. The great majority adhere to Cyrus as the intended hero, or the coming one. “The coming one first approaches gradually within the horizon of the prophet’s ideal present, and it is only little by little that the prophet becomes more intimately acquainted with a phenomenon which belongs to so distant a future, and has been brought so close to his own eyes. Jehovah has raised the new great hero ‘from the east,’ (mimmizrach,) and, according to Isaiah 41:25, ‘from the north’ also. Both of these predictions were fulfilled; for Cyrus was a Persian belonging to the clan of Achaemenes, which stood at the head of the tribe of the Pasargardae. He was the son of Cambyses, and, according to all ancient accounts, he was connected with the royal house of Media; at any rate, after Astyages was dethroned, he became head and chief of the Medes as well as of the Persians.” “Now Media was to the north of Babylonia, and Persia to the east.” — Delitzsch.


Verse 4 

4. Who hath wrought and done it — That is, hath raised up such a conqueror, and from the beginning, from the far past, has had the fact predicted? With august authority the Lord claims himself as the sole author. 

I the Lord, the first, and with the last — “The first,” before any other being existed: “with the last,” or to the last, in all the movements of history.



Verses 5-7 

5-7. Some suppose the idolatrous party of the heathen world respond at this point. But it seems more suitable to consider Jehovah’s argument not yet ended. 

Isles saw it, and feared — Still speaking, Jehovah says the preceding facts affect heathendom with consternation. Yet the idolaters run to each other with the rallying cry: Be of good courage. The prophet puts the case with keenest sarcasm. The craft of idol-makers confusedly appeal to each other to rush up the work; caster, melter, anvil-smiter, solderer, all bustling to finish the idol till it shall be able to stand complete and firm. Such is the picture.



Verses 8-10 

8-10. The sarcasm is now that of silence; the idol does not speak. There is therefore no farce of waiting for a reply, but Jehovah turns his address at once to Israel, who recognises the sole invisible deity in his own Lord Jehovah of Israel. 

Thou, Israel, art my servant — The Lord’s address is in terms of affection. The collective body of Israel is God’s servant, chosen servant, in the person of their ancestor Abraham, Jehovah’s friend, or the one (literally) loving Jehovah. Special protection and care over Israel along his whole history is here asserted. Selected first from Mesopotamia, then rescued from base slavery in Egypt, now to be delivered from exile in Babylon, the people may well be said to be taken from the ends of the earth, the sides or corners thereof — not from chief men, as in our version. From all the places where the lot of Israel has been cast, God has hitherto rescued them, and there can now be no reason for fear, for the right hand — the power, in other words, of omnipotence — is underneath to uphold.



Verse 11 

11. The tables shall turn. Israel’s persecutors hitherto shall come to mortification, and, like their idols, to nothingness. The usual conversive Hebrew past tenses here contemplate things yet future as already past.



Verse 13 

13. The stated reasons continue for hope, and not doubt; they lie in God’s continually encouraging, Fear not. In all these verses God is the speaker. Time past and time future is always to him time present.


Verse 14 

14. Thou worm Jacob — The term “worm” expresses feebleness, and is applied to give the hint that Israel’s predicted deliverance is not to be a thing of their own achievement. 

Thy Redeemer — See Leviticus 25:25-27. Jehovah is to stand in the relation of near kinsman to Israel, especially to the remnant in Babylon, to pay ransom, as it were, for their deliverance; a typical conception, somehow, of Him who is to be the coming incarnate Redeemer, the Messiah. Nearly universal is the argument with evangelical interpreters that Jehovah of the Old Testament becomes, “in the fulness of times,” the Lord Jesus of the New.



Verse 15-16 

15, 16. I will make thee a new… threshing instrument — The remnant of Israel, when set free, shall be God’s threshing drag-net (see Isaiah 28:25-29) over opposers and idolaters; a frame of plank shod with rollers, or with stones or iron, here with iron, having teeth, sharpened teeth. All this means spiritual might. 

Mountains… hills — Opposers of fearful purpose and aspect. These are to be ground to powder, reduced to beggarly weakness through the mighty moral power with which the beggarly, weak remnant of Israel is to become endowed. 

Thou shalt fan them — The winnowing and the strong wind are put in contrast with God and his renewed people, as regards the once proud and boastful opposers and oppressors.



Verse 17-18 

17, 18. Poor and needy — They of the now exiled ones, under the figure of crossing the desert toward Jerusalem and Zion, emblemizing all the dark desert journeyings which the good of this evil world are often called to take; but in which water, free, abundant, and flowing — the figure of grace and salvation, and all needed alleviations, to wayfaring ones who humbly trust in God — is provided.



Verse 19-20 

19, 20. I will plant in the wilderness — Quite as ample shall be the protection from heat and sunstroke by means of overspreading shade from the trees which God shall plant in the waterless desert: the cedar, such as Lebanon grows; the shittah tree, or, acacia, which abounds in Arabia’s favourite valleys; the oil tree, that is, the wild olive; fir tree, or the cypress; the pine, or, as Gesenius renders it, the durable holm oak; the box, a species of cedar, (Gesenius,) — these are to cover the wilderness for the safety and refreshment of God’s people. Here is employed Isaiah’s accustomed imagery. See chapter 35. Here, too, is incidental evidence — from the nature of the trees mentioned — of Isaiah’s authorship, though the chapters in the earlier prophecies having resemblance to those in these later prophecies, are, by the negative critics, all alike thrown out. The description, however, is of trees familiar to all in Palestine; scarcely so to any Babylonian resident claimed to be necessarily the author. All these rich provisions are to show the difference there is between trusting in the Holy One of Israel (the other keyword of these chapters) and trusting to lifeless idols.



Verse 21 

21. Produce your cause — Jehovah’s address is here again to the idolaters. He demands that they do their best in bringing proofs of the power of their so-called gods.



Verse 22-23 

22, 23. Let them… show us what shall happen — The main challenge is, as to the power of idols to foretell events. But — either as if disgusted with such a proposition, or as if the false prophets, in their usual way, did attempt to answer by isolated, unintelligible statements, though this is not intimated — the whole thing was at once quashed by the virtual question. “Do ye know any thing at all — past, present, or future?” The conclusion is shown in the next verse.



Verse 24 

24. Behold, ye are of nothing — Hebrew, worse than nothing. 
And your work of naught — Hebrew, worse than a viper. If this be the true reading, they are not only worse than nothing but their work is venomous. Let us leave it so, rather than tinker with the text to make it mean (as Gesenius and others) something else. Idol adherents are venomous in their arts, and so they are an abomination.



Verse 25 

25. I have raised up one — Jehovah keeps the field as the moulder of history and foreteller of the future. In purpose he has “raised up one” from the north. In Isaiah 41:2 it is “from the east.” Both are true. The joint powers of Media and Persia lay in both directions from Babylon. See notes to Isaiah 41:2. This makes true God’s prediction of Cyrus, who is to come one hundred and fifty years after. 

From the rising of the sun — That is, from Persia, or even farther east, and may refer, not only to Cyrus, but concretely to the improved heathenism, but still heathen religion, which was to come to Babylon through Cyrus, namely, Zoroastrianism, a monotheistic religion, though crudely mixed, yet designed perhaps to play a part in palpably moulding the Hebrew religion in some additional items. (See RAWLINSON’S Five Great Monarchies, vol. iv, chap. 6.)



Verse 26 

26. Who hath declared from the beginning — The questioned resumed as respects idols. Which of them ever gave a prediction at all? Which of them could even affirm as I, Jehovah, have affirmed of Cyrus? 

He is righteous — A better translation, at least of the thought, is that of Cowles: “Who has declared [any thing] from the beginning, that we may know [it,] and from before the event, and we will say, Right. [It is true.] Verily there has been no such revealer, no such publisher; not one who has heard your words — that is, real predictions.”



Verse 27 

27. The first shall say to Zion — This verse is severely difficult. Who, or what is meant by ראשׁון, first? One explanation refers back to Isaiah 41:4, where “I the Lord, the first” is found, and reads in this verse, “I, the Lord, will say to Zion,” — I, the first and only great Being, am alone competent to make this prediction. 

Behold them — Behold it, that is, there it is, namely, the fulfilled prediction. Others, making “the first” the first fruits (as in Septuagint, and Syriac Version) of Zion, consider Cyrus as meant and personified in the word “first,” and as such he becomes the fulfilled prediction; he is the evangelist to Jerusalem. Nagelsbach, apparently, adopts this view, and finds some support for it in Isaiah 45:1, where Cyrus is called “the anointed” of Jehovah, that is, the Messiah: not the true Messiah, indeed, yet in an important sense the beginning of the redemption of the restoration of God’s people from exile, and so a pre-eminent type of the true Messiah, and civilly the first fruits of the prediction. 

I will give to Jerusalem one — A publisher of good tidings; in other words, an evangelist. See Isaiah 40:9.



Verse 28-29 

28, 29. I beheld — All opportunities were given the prophets of idolatry, pagan priests, soothsayers, necromancers, etc., to furnish the first indication of predictive power; but not one ever appeared. 

There was no man — No one among all the pretenders, no idol divinity, could answer a word. 

They are all vanity — Nothingness. Idol and his worshippers are utter nothingness! All among them, when they attempt to speak, are wind and confusion.

The address is thus rounded off in this last return to the idol priests and prophets with whom it first started. The first part, as some divide it, (Isaiah 41:1-24,) contains the judicial pleadings; the second part, (Isaiah 41:25-29,) recapitulates the evidence and the verdict.

42 Chapter 42 

Verse 1 

1. Behold my servant — Who is meant? Not Israel, as in Isaiah 41:8, nor the prophet himself, because what is affirmed of this “servant” transcends what any Old Testament prophet was ever called to, and what any mere man was ever capable of doing. The Targum adds Messiah to the words “my servant,” as explanatory of them. And Abarbanel, the Jewish enemy of Christians, says those who interpret otherwise are “smitten with blindness.” To the conception of a transcendent Personality the word must refer, from attributes following, which are applicable only to such a conception; in other words, to the incarnate Redeemer, looming up to the prophet’s eye from the far future. It may be asked what affinity has this word here with the same word in Isaiah 41:8, and in Isaiah 42:19-20, where it seems God’s true Israel is called his “servant.” The answer is, our prophet was of the broadest cast of mind; of loftiest spiritual conceptions withal; and was ever certain of victory crowning truth and righteousness as against idolatry and sin; and the conqueror was ever to be the Messiah, first of the Davidic type of kingly glory and righteousness, (Isaiah 17:12;) then Jehovah and co-workers, namely, the embodied idea of the true Israel as in these chapters, (41-47;) then the holy seed descended from Abraham, the indestructible germ, in which the continuity of Israel was preserved, culminating in the Christ, as St. Paul interprets in Galatians 3:16. The one true Israel becomes thus individualized in the person of the future great deliverer, the coming Christ. Delitzsch illustrates by a pyramid, of which the base is Israel as a whole; the central section Israel according to the flesh, but purified, and so the remnant Israel; the apex is the personal Messiah springing out of Israel. God has also his “servants” outside of Israel; of whom, in these chapters, is Cyrus, representing employed agencies from the Gentile world over whom he rules, as do typical Messianic agencies from Israel in whom he rules.



Verse 2 

2. He shall not cry — Here is described Messiah’s work as unobtrusive and unostentatious. He seeks no publicity by crying or shouting for others to give attention to him. If he work, he works in silence; if he suffer, he suffers in silence. See Isaiah 38:7; Isaiah 58:4; Matthew 6:5; Matthew 12:16.



Verse 3 

3. A bruised reed — In Isaiah 36:6, Egypt, impaired by Sargon of Assyria, was called a “broken reed.” Figuratively, the bruised and oppressed in Israel are compassionated by Messiah. 

Shall he not break — He will not bruise it more. His nature is to deal tenderly with all; not to command, but to give help more effective than individuals or peoples can obtain from other quarters. 

The smoking flax — The dimly burning and smoking wick, ready to go out for lack of oil, he trims and replenishes, thus imparting to it efficiency; whatever the exigency, he is at hand mercifully to give aid. 

Judgment — The true religion, with all it involves.

Unto truth — Unto victory, to the ends of the earth and forever.



Verse 4 

4. He shall not fail — His work, though unshowy, shall be efficiently done; shall be everywhere extended. 

Set judgment — Established his religion. 

Isles — Regions in and around the seas: heathendom shall tire of idols, and clamour for Messiah’s coming and religion.

In these four verses are predicted attributes and doings which assuredly make out God’s “servant” (Isaiah 42:1) as more than a mere man, and more than Israel collectively.



Verses 5-9 

5-9. The words of Jehovah here are not, as in Isaiah 42:1-4, so much about as to his “servant.” 

God the Lord — האל יהוה, Hael Jehovah. This phrase is peculiar. It means the Mighty One, the Lord. The great Creator, the Mighty One, proclaims himself also the mighty Redeemer. But why announced just here? (1) To keep still in view the infinite contrast between the only true God and the miserable nothingness of idolatry. (2) To give solidity to the hopes and faith which Israel, and the concentrative idea of Messiah springing out of the true Israel, should have in the work now before Messiah to accomplish. And (3) to show, as the predicates expressing creation, etc., are all participles in the present tense, that God, in creating worlds, does not wind up the machinery, set it a going, and then retire, but that his omnipotent presence is as needful to preserve as his power had been to create. Hebrews 1:3 . The language here is simple, phenomenal, and descriptive.



Verse 6 

6. I the Lord have called thee in righteousness — “Thee,” Messiah. Faithful to my word of promise with Abraham; faithful also to my own intrinsic righteousness. Both are involved in the covenant. 

Covenant… light — These are terms equivalent to universal gospel blessings.



Verse 7 

7. To open the blind eyes — That is, to quicken the intellect to discern moral distinctions — the conscience to feel, and the will to bestir itself, in view of them. 

To bring out the prisoners — Deliverance from the prison house of sin was another function. Messianic work is providential work, so-called; ordering, through its moral changes, physical changes. The Gospel and effects are an exemplification of these things everywhere.



Verse 8 

8. I am the Lord — Rather, Jehovah, the immutable, the incommunicable Name. There is no disjointed chain of thought here. It is Jehovah’s right at every step in this dealing to guard well his sovereignty for moral impression on an idolatrous world. Messiah is no rival. He is sharer, rather, in his Father’s glory, whose will is, that all men “should honour the Son, even as they honour the Father.”



Verse 9 

9. The former things — “Former” prophecies, respecting which some suppose earlier predictions are meant. This breaks the continuity of the present course of thought in these chapters, to preserve which the sense must be that the rise of Cyrus is here intended, with the agitation of the nations it is to occasion. The events, though yet future, are prophetically accomplished. As God sees them in historical succession they are essentially past, and the prophet so treats them; since, having once announced them, that they will occur is, in his mind, certain. The new things now foretold before visible development, concern the restoration of God’s people and the great gospel blessings which are bound up with that event. The simple return is, to what is visible; but springing out of this are also unseen spiritual effects.



Verses 10-13 

10-13. Sing… a new song — On this marvellous unseen religious development which is to fill the whole earth, God calls for jubilation. The “new things” furnish the impulse for a “new song.” This means not only fresh praise but a fresh occasion for it. The whole world of the heathen are summoned to join in it.

Standing on some Palestinian eminence, the prophet’s eye sweeps the circle of the earth — lands to the far east, and waters to the west and south. 

Ye that go down to the sea — The Red Sea on the south, and the Mediterranean on the west. 

The isles, and the inhabitants thereof — These take in all the populous western shores; the beautiful shephelah, or plains stretching in length from Carmel to the South Land, and in width to the foot hills of the Palestinian range. 

The wilderness and the cities thereof — These are the vast steppes eastward, yet to be ideally more blooming, (Isaiah 35:1,) and to become hospitable tracts for towns and cities, like oases and great river valleys. 

Kedar — This includes the wild Ishmaelites, and their peaceful civilization is implied.

All these are summoned to lift, with grand good will, their voices in praise of the forthcoming renovation of mankind. The strong imagery of Isaiah 42:10 indicates that the things predicted are the ultimate sure triumphs of the Gospel in all the earth. God, in his almightiness, pledges it. Time is never noted, but all shall come to pass in his own time. Non-infringement of the free human will is the divine principle of action, and this necessitates time on and for the human side. The promise as to extent of renovation has no limit, either in amplitude or completeness.



Verse 14 

14. I have long… holden my peace — The tense of the first sentence is preterite; that of the sentences following is future. Alexander’s rendering clears the passage of the difficulty: “I have long been still, saying, I will hold my peace, I will restrain myself. But now, like the travailing, (woman,) I will shriek, I will pant and gasp at once.” The difficulty is in the second member; but if the word saying may precede, the difficulty is removed. Seeing sin in idolatrous forms the Lord had patiently forborne avenging it, long hoping amendment. But he will forbear no longer. Intense anthropomorphism is used to express the energy of his pent-up wrath against it. Divine judgment in an expressed form, fierce and awful, is legitimate when sinners become utterly incorrigible. Perhaps no language, no conception, can reach the reality of the wrongness of sin against God.



Verse 15 

15. Waste mountains and hills — Extreme execution of threats against sinners under figures of utter desolation wrought upon comely landscapes. 

Islands — Dry land as opposed to water. — Gesenius.


Verse 16 

16. And — Antithetic continuance, equivalent to but. The result of catastrophes in preceding verse is the redemption of God’s people, and of others not incorrigible. 

The blind — Such as have lost spiritual sight through sin are brought to the truth, though not in their own self-prescribed way. Jehovah alone knows the true way, and therein he leads them. This applies, not only to the blinded Gentiles, but also often to him who had been a better-instructed Hebrew.



Verse 17 

Sec. 3. GOD’S CONTROVERSY WITH ISRAEL, Isaiah 42:17 to Isaiah 44:5.

The controversy with heathendom closed. Its period is from Abraham’s call ideally to the last triumph of Messiah. The message is now again to Israel. It began in Isaiah 1:2, and has been scatteringly resumed ever since.



Verse 17 

17. They shall be turned back — It is true, many of the heathen will remain blind, but those who are “turned back” to the truth as originally given to all shall be greatly ashamed; or, ashamed with shame; that is, utterly mortified at their stupidity in ever having worshipped idols.



Verse 18 

18. General message. 

Hear, ye deaf… look, ye blind — The thoughts expressed in Isaiah 42:17-25 are all coherent, though quick leaps are apparent, as is usual with Isaiah under excited emotion. The words “deaf,” “blind,” imply quite the same moral state. They apply to less instructed Gentiles, but more to the wayward Israelites — both yet confused by the pronounced utter failure of the idol system.



Verse 19 

19. Who is blind, but my servant? — Gentiles are now out of the account. The “servant” is Israel, still so stupid that Jehovah can scarcely think of the blindness elsewhere. “What could I have done to my vineyard that I have not done?” Isaiah 5:4. Still beloved, but still under discipline, is Israel. Not yet clarified to the degree required in the “servant” — the one embodied, accepted, co-working Israel, who has his highest antitype in the individualized Messiah. See notes on Isaiah 42:1.



Verse 20 

20. Seeing many things — Not, therefore, left in entire darkness. 

Observest not — Because neglectful of using his sight. 

Opening the ears, but he heareth not — And this, too, at a time when the “ears” of the deaf heathen are being attent. Israel is thus keenly reproved. The prophet’s emotions become tumultuous; the proverb recurs: “Having eyes, they see not,” etc. The prophet, no doubt, thinks that by this time the great things done for Israel should have made him perfect.



Verse 21 

21. This verse shows what those great things are. 

For his righteousness’ sake — That is, for the sake of his righteous cause, he will still be propitious to this swerving people. On Mount Sinai he gave the glorious law, the true religion, and he will still keep it so; he will not relax an iota of its claims; he will hold it over men as unremittingly exacting in its claims. The latter clause of this text is misapplied when made to refer directly and dogmatically to the atoning work of Christ. It should be so used only in the most incidentally illustrative way. It is entangled too much in a thicket of words — words, too, of censure — to be of service as a proof-text for such an important doctrine.



Verse 22 

22. But — Better, notwithstanding. 
This is a people robbed and spoiled — They leave the worship of Jehovah; then enemies are sent among them, who unwittingly are God’s instruments of chastisement. All this is in glaring contrast with that condition which Jehovah’s mercies were intended to produce. 

Snared in holes — Possibly caves, whither, when pursued, fugitives fled. 

In prison houses — Perhaps they were often kept in their own houses by a besieging enemy. 

None saith, Restore — No one who can interfere says this; in other words there is no deliverer.

23-25 

Who will… give ear to this? Who… hearken — Calvin and Stier explain this clause as a reproachful exclamation; but Birks, with much truth, says: “It is rather a wondering search after the small remnant who will lay the message to heart amidst the general unbelief.” 

Who gave Jacob for a spoil… did not the Lord? — Jacob, having splendid opportunities, and using them properly, could have saved himself, but he did not so use them, and has himself wrought the “spoil and the plunder.”

In retribution the Lord has sent the Chaldean as his instrument. The masses of Israel, down to and even through the Captivity, have suffered fury of God’s anger. The nation is overturned; temple and city are destroyed; exile and its mortifications are gloomily endured; but these have been a purifying fire to the remnant few only, while the masses still heed not the desolations thus made upon them as a whole people. In Isaiah 42:19-25 Israel is still the servant of Jehovah, chosen, yet unfaithful to his trust; instructed, yet dark minded; and at best improving but imperfectly the divine lessons given.

43 Chapter 43 

Verse 1-2 

1, 2. The prophet returns to his usual consolatory tone. The first verse is inexpressibly tender; so, for the most part, is the entire chapter. 

But now — Hebrew, and now. Transition words suiting the change of tone in the address. 

Jacob… Israel — Both names, for poetic variety, intended for the one chosen body of people. 

Fear not — My love for thee, just now shadowed by my displeasure, returns in full power upon me. My work in calling Abraham, in multiplying Jacob, in delivering from Egypt, and in establishing in Canaan, is not to be for naught. See Daniel 3:17; Daniel 3:27.



Verse 3-4 

3, 4. I gave — Prophetic preterit for I will give. 
Egypt for thy ransom — Ransom from exile in Babylon through Cyrus. At a later time Cambyses took Egypt and made her subject, along with Ethiopia and Seba, on the upper Nile. Seba being, according to Josephus, between the Black and the White Nile branches. For the value Jehovah set on his recovered Israel he gave the restoring world-power those peoples who, for deserved judgment, received humiliation. This is simple amplification of meaning to the words, “I have redeemed thee,” etc., in Isaiah 43:1. 

Ransom — An idea from a law of Moses requiring the firstborn to be ransomed. Israel was Jehovah’s firstborn. “Egypt,” rather than others who also became subject, from her connexion with the first slavery of Israel. See Exodus 1:11.



Verses 5-7 

5-7. Fear not — Resumed from Isaiah 43:1, to add a second reason for Israel’s confidence — because God commands restoration from every quarter — from east, west, north, south. Not literal restoration of all the dispersed of Israel to the literal Zion, but a spiritual restoring, shall occur of every one… called by my name. Thus explaining why God has created… formed… made, Israel. Gentiles are hence intended as included with believing Jews.



Verse 8-9 

8, 9. An excellent view, is that of Lowth’s. Opposed to interpreters who follow Vitringa, Lowth supposes the heathen world summoned to a grand convocation to test the claims of Jehovah against idols. The point to decide upon is, that of predictive power, as in Isaiah 41:20-24. 

Blind people that have eyes… ears — Such heathen as have improved natural faculties according to the light they have, (Romans 1:20,) let them be the judges as to whether idols can predict. 

Former things — A phrase not quite clear, but probably a list of fulfilled predictions. 

Let them bring… their witnesses — Their documents attesting such fulfilment, that they may be verified, or that they may be held veracious. If they have not such, let them hear from testimony or documents from the other side, and confess their own failure.

But why is this subject brought up again, having already occupied two chapters? Because the prophet’s soul has not a little fear that tenderness to the supposed obsolete idolatry will be the means of reviving it again. He aspires for the last traces of this old evil to be utterly gone. He aspires for its burial out of sight for ever.



Verse 10 

10. Ye — Israelites. 

Are — Or are to be. 

My witnesses — Emphasis on “ye.” God had often verified his predictions by the event, and had at numerous times manifested his power by his deliverances. 

And my servant — The sanctified portion of Israel — the chosen ones. These, when called to the stand, give testimony fit to be graven on the eternal rocks for the use of the coming people of God. 

I am he — The Being described in preceding verses — the only Being acquainted with future events.



Verses 11-13 

11-13. The foregoing series of thoughts are here recapitulated with important additions and inferences. 

I am the Lord — Exodus vi: “I am that I am,” with, of course, no beginning, no ending. Before him was no god; of course no god will be after him, and no Saviour or deliverer beside him. The Jehovah-name ceases in the Old Testament, and the name of Jesus takes its place in the New Testament. To the ancients Jehovah was the ineffable, the unused name; Adonai, (Lord,) through sheer reverence, taking its place in pronunciation. Both the Septuagint and the Greek Testament render the name κυριος, (Lord,) which is equivalent to Jehovah, and in the New Testament refers for its meaning to the phrase, “The Lord Jesus Christ.” The Jews are witnesses that he is Jehovah, and that besides him there is no all-knowing and all-powerful One, and no Saviour.



Verse 14-15 

14, 15. For your sake — Many a time the Jews had possessed signal proofs of divine interference in their behalf. In this Babylonian deliverance, Jehovah’s character occurs to their minds as more than deliverer from earthly enemies. He is the Holy One who spiritually redeems and saves. 

I have sent — Cyrus and the Medes are instruments sent of God to Babylon; so obviously sent in their behalf that it amounts to a sure token of God’s spiritual — not national — purpose in the case. 

Brought down all their nobles — Both verbs, here, are prophetic preterits, implying “nobles” in the sense of foreign merchants living in Babylon for a time — the crowd that naturally gathers at a great emporium. These, with the Chaldeans, become fugitives from the city on the invasion of an enemy. See Isaiah 13:14. 

Whose cry is in the ships — The rivers and canals at Babylon seem to have made the dwellers a maritime people. The cry of sailors conveying away the fleeing people seems referred to.



Verse 16-17 

16, 17. A way in the sea… a path in the mighty waters — The Lord is to do here similarly to his doing at the Red Sea, in the exodus. And a similar destruction as at the Red Sea is likely to occur in the case of fleeing ones from Babylon. Then the pursuers were, here the pursued are, destroyed.



Verse 18 

18. Remember ye not — An exhortation not to “remember” the fleeing dwellers, or that event, marvellous as that was: a more marvellous one is to come.



Verses 19-21 

19-21. A new thing — As the former event was common in invasions, sieges, etc., to the unfortunate conquered, the marvel now to be spoken of is the certainly approaching spiritual restoration, not on Jews only, but also on Gentiles. 

A way in the wilderness… rivers in the desert — Certainly the same figures, almost the same language, as in chap. xxv, manifestly used of the great renovation under Messiah, and it seems quite to establish again the same authorship of both compositions. See notes on chap. 35. Of this great renovation, to come over all men, the literal restoration from Babylon, is the type. 

This people… formed for myself — Probably the exiles from Babylon prefigure here the whole spiritual Israel of the coming Messianic ages. It was a great thing that the exiles were so far spiritually restored as never afterward to relapse into their old idolatry; and that which this prefigured was “the new thing” of Isaiah 43:19. A glorious fruitage awaits the budding of Messianic germs which the changed wilderness is showing. One thinks of Luke 19:40 : “If these should hold their peace, the stones would cry out.” When Messiah shall reign as king and judge, all things will “show forth Jehovah’s praise.”



Verses 22-24 

22-24. Sweet cane — A “reed of fragrance,” from which perfuming extracts and ointments are made; used also in costly offerings. It is said “sweet cane” is not to be found in Syria. Gainsaying this, I quote from my journal of route from Sinai to Hebron, date March 6, 1870: “Found to-day, sixteen hours from Beersheba, in Wady El Abriad, moist from recent rains, a very fragrant reed, resembling Andropogon calamus, but the genus and species of which are unknown. These stalks were three feet high, of last year’s growth, and very fragrant.”

The tenor of these verses does not hold well with the preceding. The writer falls back to describing Jacob in another character than that which fits him for immediate restoration. How could this have been written by an unknown prophet at the end of the exile? But it tallies completely with Isaiah, through all these prophecies. From one subject to another he often leaps to the reader’s surprise. Then there is another difficulty for anti-supernaturalistic critics. The pious Jews were forbidden to offer sacrifices elsewhere than at Jerusalem. No remedy for the critics but to mutilate, as usual, the passage, and consign it to another origin. Yet this need not be done. The break here in Isaiah’s style of address, is in this wise explainable: His spirit had glowed in view of the grand Messianic outcome which the literal deliverance from exile suggested. But he at once bethought himself how unworthy, even yet, they were for so great a mercy, and he reminded them of it to show how great a gratuity they were to share, and how low in humiliation they needed to be. Failure of proper devotion to the temple was made an illustration of Israel’s habit of unfaithfulness.



Verse 25 

25. I…
am he that blotteth out thy transgressions — Love outweighs wrath still. Not for their merit, but for his own sake, he forgives. The lesson is: Be this a reminder of your unworthiness.



Verse 26 

26. Put me in remembrance — If this be not so — if you are innocent — bring forth proofs of it. Omniscient inspection reduces Israel’s unworthiness to a presumably finer point than Israel himself can see or is willing to confess. This may be presumed from the tone of what follows.



Verse 27 

27. Not so worthy after all, (so seems the answer,) though coming from honourable ancestry. 

Thy first father… sinned — Probably Abraham is meant; his sin was in the matter of Pharaoh and of Abimelech. Descent from him cannot screen you. 

Thy teachers — Some think this means nothing except to sustain poetic parallelism: but the passage is probably meant to show that even such leaders, prophets, and priests as were made great account of by the nation, were stained with sin.



Verse 28 

28. Therefore I have profaned — Have esteemed less than sacred. 

The princes of the sanctuary — Because of the stains upon them. Your princes in themselves are of little honour to you. The so-called least sin is my abhorrence. It is such in the gross as sends Jacob to the curse. The curse of exile becomes a solemn anathema. 

Israel to reproaches — That is, such as are endured in exile life.

44 Chapter 44 

Verse 1 

1. Jacob my servant — The names Jacob and Israel, both synonymous, are used in these chapters to aid rhetorical effect by parallelism. They originally expressed psychological differences: The word Jacob meant a supplanter, and was changed to Israel, prevailer, when he who bore it wrestled and prevailed with God at Mahanaim, (Genesis 32:28,) and was ever afterward “a new man” and a faithful servant.



Verse 2 

2. Fear not — Notwithstanding so many backslidings, God has intense love for his chosen, and to signify this he applies to them the name Jeshurun, which means, “people of my deepest affection.” — Gesenius. This name, with same meaning, is found in Deuteronomy 32:14; Deuteronomy 33:5; Deuteronomy 33:26. The name implies all that belongs to the designation elect people.


Verse 3 

3. Water… thirsty… floods… ground — Of the two parallelisms here the second explains the first. “Here, the Lord says to the beloved people why they need not be afraid. In the judgment that is to consume the fleshly Israel, the spiritual Israel is to remain unharmed.” — Nagelsbach. Abundant water promised in drought symbolizes great spiritual outpourings upon the true Israel, as predicted in the second chapter of Joel. See also Isaiah 41:17-18; Isaiah 43:18-21. Floods, rivers, streams, waters, and the like, are staple terms with the prophet to illustrate copious outpourings of the Holy Spirit in Messianic times.



Verse 4 

4. They — Jehovah’s spiritual seed, converted Jews and Gentiles. 

Spring up as among the grass — In Isaiah 40:6-8, grass was the emblem for perishable mankind. In the midst of a frail human race God’s people are to flourish in beauty and abiding strength.



Verse 5 

5. When truth and holiness shall prevail among God’s people, then shall the latter be in such honour. Gentiles to the far ends of the earth shall vie to come into association with them. The triple parallels of this verse are picturesque; זה, (zeh,) thrice used, this, this, this. One shall proclaim his adherence to the Christians; another shall write it: and another shall add Christian as his surname.


Verse 6 

SEC. 4, (1) CYRUS AND IMMANUEL, Isaiah 44:6 to Isaiah 45:23.

1. The folly of idols, Isaiah 44:6-28.

6. Observe the same attributes are assumed by Christ in Revelation 1:8; Revelation 1:17; Revelation 22:13. This mission of the Lord Jesus in its outcome, as the New Testament presents it, is, that he is also Messiah, and that he is king and judge of Messiah’s kingdom, the kingdom of all the true Israel, whether of Jews or Gentiles.



Verse 7-8 

7, 8. Who, as I — Who, except God, the King of Israel, is sufficiently all knowing to predict events future, and to declare the time and order of each? 

Shall call — That is, to proclaim openly the event, and to place its occurrence in exact order as it will occur. 

For me — God overrules events, so that in the end they turn to the furtherance of his plans. 

Ancient people — Either, since the first generations from Adam, or since the first covenant made with Abraham. As relates to predictive power, it makes little difference which. 

Things that are coming — Probably referring to the deliverance by Cyrus. 

Shall come — More remote, so commentators of highest repute; not unlikely Messiah’s coming. 

Fear ye not — Ye shall be disappointed in none of these things. Is there a God (literally, a Rock) beside me — An abiding foundation. Promises resting on such a Rock can never fail. 

There is no God — Not, other than me, but, none independent of me. I am the sole eternal Being.



Verse 9 

9. They that make… image… vanity — The subject is, heathendom itself can be called and become, like yourselves, my witnesses. They make idols which they know to be nothing. 
They are their own witnesses — Or, Their witnesses are these things. That is, the heathen are fully aware that dumb idols can testify to absolutely nothing. “Their,” means, these makers and worshippers of idols. “These,” that is, the idols themselves. The folly of idolatry is a mark of fatuity in those engaged in it, and must lead to manifest shame. Not to shame merely, but to alarm also, when they assemble to put their system to the test.



Verse 12-13 

12, 13. Notably, withering sarcasm is presented in these verses. Let the ridiculous farce come out in the translation following, that of Delitzsch: In the workshops, “The iron smith has a chisel, and works with redhot coals, and shapes it with hammer, and works it with his powerful arm. He gets hungry thereby, and his strength fails. If he drinks no water his strength fails. The carpenter draws the line, marks it with pencil, carries it out with the planes, makes a drawing of it with the compass, and carries it out like the figure of a man, like the beauty of a man, that it may dwell in the house.” Note the points: Great haste to have the idol made quickly. Some emergency. Hunger is neglected, and fainting occurs from thirst. Very eager to expedite the work while the iron is hot. Yet the god gives or allows no relief, except to hunger and thirst. Is such a god of any worth? Then the idol must be like a man — a beautiful man — and its divinity is on the same level.



Verses 14-17 

14-17. Heweth… cedars… cypress… oak — Back of manufacture, the prophet now goes for the origin of idols. He seeks the trees from which they are made — trees which require rains long before they can be made into idols. He seeks the cedar, oak, holm oak. (Why seek trees of Palestine if this prophet is of Babylon at the time of Cyrus, and is not Isaiah one hundred and fifty years before?) The fig tree is used, too, but half of it — its chips — is taken for fuel to cook and warm by. Why such a material for the making of a god? Delitzsch quotes as follows, in loco: “Diagoras of Melos, a pupil of Democritus, once threw a wooden figure of Hercules into the fire, and said jocularly, “Hercules, come now, perform thy thirteenth labour, and help me cook my turnips.” With as keen a point does Isaiah virtually ask: “Is there a god in your cedar, holm, or fig tree logs or billets?”



Verses 18-20 

18-20. The whole system of idol religion, in like manner, is simply foolish. Its votaries embrace it only to be blinded in conscience and reason. The makers and worshippers of idols are alike fools. And the sarcastic prophet cannot lament the dementing effects of the idol system in language more fitting than in the exactly literal words of Isaiah 44:19-20, which sufficiently explain themselves.



Verse 21 

21. This sarcasm he turns into admonition of God’s people. For them chiefly he has drawn the foregoing picture, and from it he turns to the contrast. 

Remember these, O Jacob and Israel — Note your own condition in comparison. 

Thou art my servant — That is, one co-operating with me in establishing a kingdom of truth and salvation.



Verse 22 

22. Blotted… clouds… sins — Two-fold figure of clouds obscuring the sun and of sins hiding the face of God. Clouds being removed, the sun, with the clear blue heavens, comes to view; so sins repented of, bring sense of approval from God, revealing the truth, I have redeemed thee.



Verse 23 

23. Sing… shout… the Lord hath redeemed — Gospel hope is herein so full and assured, and Messianic prospect so grandly cheering, that a chorus of rejoicing is called for from the universe, the heavens, the earth’s depths, mountains, and forests. Such signs of victory and superiority — infinitely exceptional as to devils and created beings, and nothingnesses of the idol worship — are worthy of shouts through the universe in behalf of the Lord God Almighty and the Redeemer of Israel.



Verses 24-28 

24-28. The remaining verses of the chapter virtually make a single paragraph, unbroken in sense; the sense being a confirmation of the divine promises to Israel — that is, to the Church — by instances cited of God’s omnipotence exercised in Israel’s peculiar behalf. They are the original forming of Israel by the Maker of all things, who made the heavens, (as well as man,) and phenomenally spread them out; and the earth also. 

By myself — That is, by himself alone, no one being in existence besides him. 

Frustrateth the tokens of the liars — Putting diviners to flight and shame; but, on the other hand, aiding his servants the prophets to foretell that Jerusalem shall be built, and Zion again occupied. 

That saith to the deep, Be dry — Removeth all barriers to the return, seas and rivers opening dry passages therefor, (referring to Israel’s history, first at the Red Sea and the Jordan, and last at the Euphrates,) and who, at last, names the deliverer, Cyrus, God’s fold-builder for the flock.

CONTINUATION IN REGARD TO CYRUS.
The mention of Cyrus by name at the close (Isaiah 44:28) of an array of divine titles and perfections is no trivial circumstance — no dim prediction of this personage — one hundred and seventy years before his coming. There is significance in his coming and in his reign at such a time of the greatest importance to the world’s civilization. The character of Cyrus is variously drawn in the fragments of the old histories, but in none of them is there any thing otherwise than what, in the hands of divine providence, he could have been with full free will shaped to be a coadjutor of Jehovah — the Lord’s servant. Prior to his connexion with the Jews he is represented as a great conqueror and organizer, but not wanting in humane and noble feelings toward his subjects — to the Jews especially: who, both as colonists in Palestine and as citizens and residents in the East, adhered patriotically to him amid all attempted revolts.

The liberation from exile was a thing small, indeed, in itself, when compared with the other great events of his reign, yet it ranks with the greatest events as seen in its issues to mankind. Naturally endowed with great special gifts, and these sanctified measurably by the divinity which rules over as well as in men, he was prepared to be thus “the anointed of Jehovah” in the special work of furthering the redemption of mankind.

Speculations as to the name Cyrus, from Kur or Kuru, (Persian,) and this Hebraized in Koresh, may be waived; but the ancient references to him may well be noted as to his character. Eschylus (Persae) says, “He was naturally gentle;” Plutarch and Diodorus preserve traditions greatly favourable. Josephus also. Thus he was eminently fitted to facilitate the progress of the redemptive work of Christ. Melchizedec and Cyrus (both of them Gentiles outside the sacred enclosure from Abraham) were certainly proper to be called types of Christ at points in which they shadowed the Christ-like character. How came Cyrus to so touch at those points? By direct providential ordering leading to his consent to be so fashioned of God.

God “raised him up in righteousness.” (Isaiah 45:13.) God chose him “to perform his will in Babylon.” (Isaiah 48:14.) See also 2 Chronicles 36:22-23, and first verse in Ezra 1. Not unlikely Cyrus was in direct communication with Daniel (So Josephus.) Doubtless Cyrus was not a polytheist. His religion, (if that were Zoroastrianism,) did not allow it as heathenism allows it. It is conceivable that, through Daniel, those chapters in Isaiah were exhibited to Cyrus. Daniel, though then, it may be, in his last years, could not but be serviceable and influential with the young conqueror; for Daniel was a sage, a statesman, a tried man as to his own religion, and so far himself also a conqueror.

45 Chapter 45 

Verse 1 

Sec. 4. (2) THE TIMES OF CYRUS AND MESSIAH.

1. This subdivision of section four presents more in detail the relations of Cyrus to Immanuel. 

To his anointed, to Cyrus — Jehovah’s “anointed” in the typical aspect of kingship and royal command, relating to Israel in particular. For Israel’s sake Cyrus was anointed king. He subdued all nations within and contiguous to Babylon — Medes, Assyrians, Babylonians, Hyrcanians, and the nations of account in Asia Minor. 

I will loose the loins of kings — This means, to weaken, as “to gird up” the loins, means to put strength into one. 

To open… two leaved gates — By which Cyrus entered the city of Babylon. Herodotus speaks of the gate by the river (Euphrates) having been left accidentally unclosed on the night of the attack. To the same effect says Xenophon. (See HERODOTUS 1:191, and XENOPHON’S Cyrop., vii, Isaiah 5:10.)



Verse 2 

2. Gates of brass — See preceding verse. The Lord, by his prophet, promises the removal of every barrier. A hundred years later, Herodotus speaks of great Babylon’s gates of brass that were destroyed. This helps to confirm Isaiah’s knowledge of their existence.



Verse 3-4 

3, 4. Treasures of darkness — Perhaps “darkness” is to offset “riches of secret places” in the parallel member. These treasures were to be taken by Cyrus, or given to him in his various conquests. The amount received from Croesus in Lydia alone was said to be one hundred millions sterling. Added to these were all the resources of Babylon, the “exactress of gold.” Cyrus was to learn from such prosperity, first, that the Lord fulfilled his promise to the letter; and second, that he was the true God, the God of Israel. He had called Cyrus by name as Israel’s redeemer. By this and other facts, Cyrus could not but believe and accept the prophecy as really intended for himself.



Verse 5-6 

5, 6. I girded thee — Rather, I will gird thee. The Hebrew is future. “Gird thee” means, I will invest thee with royal power and great dignity, a fact that occurred a century and a half later; an evidence of divine prediction that the whole idolatrous world could never gainsay.



Verse 7 

7. I form the light, and… create evil — Zoroastrianism — the Magian religion — held God to be one and omnipotent, but he was derived from the light principle. The God Jehovah here assumes priority to and creatorship of light. He claims also to be no rival with Ahriman, the evil deity of the East. God himself rejects dualism absolutely. He is the one sole sovereign. “Evil,” as it exists in the world, is the result, not of God’s direct creation, but of actualized possibility likely to occur in beings free to choose the right or the wrong way; such freedom as is essential to moral responsibility. Jehovah lays down his eternal protest against the old Zend or Persian religion.



Verse 8 

8. Pour down righteousness — The first sign of transition from Cyrus to Messiah’s days. God has been elaborately revealed as the true God; there is no allowing the idea, moreover, that he is a rival with the conception of a Magian deity born of the light, and a contender, half-and-half, in a system of dualism. Full conviction ought at this stage to have been furnished that he is the one pure, sole Sovereign of the universe, or there is none. And now the prophet goes off in rapture that Jehovah is, still further, the God of all righteousness, which distils like dew and pours like rain upon the face of the earth. The world, too, through divine ordering, is ready to receive righteousness whether in drops or showers. This transition is to Messianic times; and this figure shows provision for salvation to all, whether gradual or more rapid, and copious to all who are ready to take it as freely offered.



Verse 9-10 

9, 10. The Lord chooses Cyrus — an outsider to the covenant — to be his servant and medium for forwarding mankind’s redemption, and he is both right and wise in so doing. Yet he knows the temper of his own people to criticise the proceeding, and he thus protests. 

Woe unto him — God’s yearning to console is often, in this way, at a break through these chapters. He frequently takes occasion thus to show how absurd for man to strive with his Maker — a strong way of putting human preposterousness. See chap. Isaiah 41:11. 

Potsherd strive with (or among)… potsherds — Let man be compared with nothing higher than his own kind, certainly not with the infinite God. The tenth verse varies the illustration, but with the same import. A “potsherd” is a dried fragment of a skin bottle, or else a broken piece of pottery, a worthless thing, with which helpless man is compared when he shows discontent with God’s doings. See Jeremiah 18:1-5.



Verses 11-13 

11-13. Ask me of things concerning my sons — Very differently ought the true Israelite to do. He should ask the Maker of all what is to be the outcome of things in Israel at a time when they seem bordering upon ruin. 

I… made the earth, and… man — Is it unsafe to leave desperate affairs in his hands? No human workmanship can say of Him that made it, He has no hands. Much of this kind of rebuke can be detected in Isaiah 40:12; Isaiah 40:21; Isaiah 40:28; Isaiah 44:24; Isaiah 45:18; Isaiah 48:13. 

Have raised him up — That is, Cyrus. 

In righteousness — “In” is expressive of element in which, hence, causal. Rightness, on the whole, and from all considerations, has determined the choosing of Cyrus as a leader subordinate with God in setting Israel back into Jerusalem and Zion. 

Not for price nor reward — Here is God’s word for it, that Cyrus was not moved to co-act with God in relation to Israel from selfish motives. With character like this, Cyrus was worthy to be God’s servant. Add to the reinstating of Israel in Judea, that he restored the treasures and the golden vessels to the temple, which also he helped to rebuild. Shall a true Israelite complain of God?



Verse 14-15 

14, 15. The labour of Egypt — The profits of labour upon her productive soil were the wealth of Egypt. See note on Isaiah 43:3. The restoration to Zion is here contemplated as if already accomplished. The idea of the verse, superadded to that of Isaiah 43:3, is as if it contained a promise of large portions of the Gentile world coming over to Israel when they shall be restored. And as they surrender they shall seem to say: “Only in Israel is God, (EL, Mighty One,) and there is none else, no God, (Elohim,) none for one moment to be called by that name. 

Verily thou art a God that hidest thyself — Namely, in thy mysterious but gracious providences. The good he designed to bring to his people was not yet made apparent; but his heart of love was yearning over them, and his wisdom employed in working out for them a great deliverance. 

God… the Saviour — So termed because of his purpose to redeem them from their captivity.



Verse 16-17 

16, 17. They shall be ashamed… Israel shall be saved — A marked antithesis. The sixteenth verse states the disappointment and disgust with idol religion on the part of its old devotees, (Isaiah 42:17,) both among Gentiles and idolatrous Jews. On the other hand, both faithful and reformed Israel, and converts thereto, with confident mien shall rejoice in conscious salvation now and evermore.



Verse 18-19 

18, 19. In substance, God repeats the great things he has done to encourage the true Israel, and all who become such, to trust him and forget forever the absurd idol system they countenanced. 

I am the Lord… there is none else — Still rings, as it were, the never-ending refrain. From this oft-recurring idea there branch two others. (1) Prophecy coming from God is a thing of light — true knowledge; no black art, no voice from the secret, dark place, so necessary to idol prophets. (2) God’s love, shown in creating all things and ruling all affairs, attests itself also toward all his true people. Obeying God’s order to seek unto him, Israel has not to seek in vain, nor long to seek, as do idolaters. God is a real Being, not nonentity, like base, dumb idols.



Verse 20 

20. Assemble… and come — The challenge again (Isaiah 41:21; Isaiah 42:9)

to try him and prove that he is an Infinite Reality. 

Escaped of the nations — The “escaped” are those who have survived the divine judgments which sweep over the idolatrous world. 

Have no knowledge — Silly idolaters have none. With such, reason and conscience are perverted, truth and error exchange meanings, good sense goes for nothing. The “escaped” ones seem, in this verse, invited to a convocation for a somewhat different object from the one in Isaiah 41:1, namely, to test the question of prediction, to reason with those demented ones yet in favour of idols.



Verse 21 

21. Tell ye… this — This what? Whether any one of idol worshippers has had from his god knowledge that Israel is to be restored to Zion? From what date in the past has an idol predicted this? Have not I the Lord alone done this? The controversy with idols takes this shape now. Moreover, “I, the only one able to predict, am a just God and a Saviour; can carry out what I have predicted, and will do it.”



Verse 22 

22. Look unto me, and be ye saved — The “just God” is of most tender mercy also, and here invites all the ends of the earth to be “saved” in like manner with Israel.



Verse 23 

23. Unto me — To God as supreme. His claim cannot be set aside. 

Every knee shall bow — Thus acknowledging him as the only supreme One. 

Every tongue shall swear — Same idea made lucid to all. Every being in the universe shall make confession, having the character of an oath, that Jehovah is all-supreme, righteous, just, yet merciful. Angels, devils, and men, shall confess. The reader will recall St. Paul’s use of this passage (Romans 14:11) to show how all men shall confess accountability to God.



Verse 24-25 

24, 25. In the Lord have I righteousness — This declaration will not be a forced oath of allegiance and homage. He shall know that God is so loving and just, and he so undeserving and lost, that he will come of his own hearty will to him. The incorrigible will be compelled in conscience and reason to confess also, but will hold out still in rebellion.

46 Chapter 46 

Verse 1-2 

1, 2. Bel — The same as Baal (lord or master) of the Phoenicians, and Jupiter of the Greeks. Used with 

Nebo — the Mercury of the Greeks — it indicates the worship of the sun and planets.

As Hebrew great names took fragments of the names Elohim and Jehovah, for example, Joshua, Elihu, etc., so Babylonian monarchs and chief men were similarly named from “Bel” and “Nebo” — as Belshazzar and Nebuchadnezzar. The prophet here pictures these images as fallen, and being carried off to captivity. Tutelar deities are often so represented when captivity and distress come upon their worshippers. See Jeremiah 48:7; Jeremiah 49:3; Hosea 10:5-6. 

Carriages — This means, not vehicles, but things carried. See in Acts 21:15, “We took up our carriages.” 

Heavy laden — To wit, camels, asses, oxen, etc.



Verse 3-4 

3, 4. I will carry, and will deliver — The prophet shows the nation very differently cared for by its Lord Jehovah, who attended “its birth at the exodus, its infancy in the desert, its manhood under David and Solomon, its old age under the later prophets, when the first covenant was ready to decay.” Idols do no such thing to their adherents and worshippers. See Numbers 11:12.



Verse 5 

5. To whom will ye liken me — Compare with chap. Isaiah 40:18; Isaiah 40:25. Is the compassionate and infinite Jehovah to be compared with the contemptible idols of the heathen?



Verse 6-7 

6, 7. They lavish gold — A more brief but substantially similar picture to the one drawn in Isaiah 44:12-20. The idols of the more wealthy are here, doubtless, referred to. But costliness in worship, whether that of idols or the true God, does not in itself make it the more acceptable.



Verse 8-9 

8, 9. Remember this — The address is now, probably, to the Israelites. The impotence of idol gods was shown them in early days. See Deuteronomy 32:37-39. 

Show yourselves men — That is, learn the lesson of the impotence of idol gods to give aid; learn to stand firm, and resist staunchly the whole idol system. Know and assert who your true deity is.



Verse 11 

11. Calling… from the east — Literally, from the sun rising. 
A ravenous bird — Cyrus was rapid in movement and execution; quick, keen sighted, strong. He is said to have taken for his ensign a golden eagle standing with outstretched wings. XENOPHON, Cyrop., Isaiah 7:1.



Verse 12-13 

12, 13. Hearken… ye stout-hearted — The strong of heart, who are far from righteousness, are all who, despite of these almighty demonstrations, still harden themselves, whether heathen or apostate Jews. The Lord still entreats them, showing unwillingness to give them up. As usual, there is in him compassion as well as power. These show unalterable love on Jehovah’s part, and exhibit his character as one with that of our blessed Lord in the New Testament. See Matthew 2. 

I bring… my righteousness — “Righteousness,” here, has the elements of demanding and bestowing — demanding men to submit, and be-stowing pardon on submission. This attribute is in constant exercise. 

It shall not be far off — Salvation is the object for which it is in exercise, for which it is present. Zion is the seat of the devotions of the true Israel. The shekinah, or divine glory, shines within Zion and upon a regenerate people.

This is the theology of Isaiah, and it is the glorious Gospel throughout the Bible.

47 Chapter 47 

Verse 1 

1. Virgin daughter — The proud city figured as a royal damsel (denoting city and inhabitants) stripped of her rich clothing, degraded from her lofty rank, and made a gazing stock of shame. For same figures see chap. xxiii, 12; Isaiah 37:22. 

Chaldeans — This is the name of the peoples composing the strong nation which once occupied the city and territory of Babylon; a people from among whom Abraham was originally called. 

Tender and delicate — Her queenly dignity is to be abolished forever. Under the Persians the seat of empire was removed to Susa. For description of the capture of Babylon, see HERODOTUS, 1:191.



Verse 2 

2. Grind meal — The figure here is that of servitude, with all the conditions of that state; the highest in rank, equally with the lowest, set to the meanest employments. 

Uncover thy locks — Rather, (Hebrews,) thy veil. In the East a token of immodest shame, except with slaves. This uncovering was a dishonouring of the person. The other phrases indicate a march of menial captives onward to exile, wading rivers and bearing burdens.



Verse 3 

3. I will take vengeance — This, with the words following, has many versions. It is a divine threat against Babylonia; God himself is to execute it. 

I will not meet thee as a man — There shall be no appeal to man about it: or, “I will appeal to no man:” (Nagelsbach:) “I will run on none out of whose way I must get myself:” (Stier:) “No man shall resist me:” (Grotius:) or, in executing vengeance “I will encounter no man:” (Rosenmuller:) that is, I will allow no man to resist me. This agrees with Grotius, and appears to be the true sense, and Noyes’s translation does not essentially vary from it: “I will make peace with none.”



Verse 4 

4. As for our Redeemer, the Lord of hosts is his name — This appears to be antiphonal, that is, the breaking in of a chorus of voices. So Lowth and Gesenius. If Isaiah be the author, which there seems abundant reason to believe, these last twenty-seven chapters were not recited in public, but in the presence only of the prophets in the college at Jerusalem, of which Isaiah was probably the head. This accounts for the strophical character of all this poetry.



Verse 5 

5. Sit thou silent — The prophet spoke, in preceding verse, in his own person. He now speaks in God’s name. He uses imperatives. Hebraistically these are predictives, the same as, Sit thou silent: lady (or mistress) of kingdoms thou shalt no more be called.



Verse 6 

6. I was wroth with my people — Angry with his people, Jehovah suffered them to be treated as polluted. I…
polluted mine inheritance — Allusion is here made to Isaiah 43:28 : “Therefore I have profaned the princes of the sanctuary, and have given Jacob to the curse.” 

And given them into thine hand — Into the hand of the Chaldeans or Babylonians, who showed them no mercy. See 2 Chronicles 36:17. 

Upon the ancient — Meaning the aged ones of Israel, a class of persons for whose welfare Jehovah had usually tenderly cared.



Verse 8 

8. Carelessly — In no anxiety about efforts of Cyrus to take the city. According to Xenophon, the princes and whole court at Babylon looked with contempt on Cyrus. She said, 

I am, and none else besides me — Literally, I am, and the absence of me there is none. Profanely she parodies the divine saying, “I am Jehovah, and besides me there is none else.” This strain of defiance and of self-security continues to Isaiah 47:11.



Verse 10-11 

10, 11. Fancying thyself secure in thy wickedness, thou sayest, 

None seeth me. Therefore — As a reason for the chastisement about to fall on thee. 

Not know… whence it riseth — That day of thy woe shall come unexpectedly; because of thy untiring defiance, thou shalt not know how or whence it so suddenly comes. It hath no dawn to thee. In astrological divining the Chaldeans were expert, but it had no availing power in their extremity. When the morn appeared the Egyptians were destroyed; at sunrise Sodom and Gomorrah were overwhelmed; so, also, Babylon had no warning of coming evil.



Verse 12 

12. Wherein thou hast laboured — Namely, in astrology, magic, or sorceries, through which Babylon might attempt to thwart the divine decree.



Verse 13 

13. Multitude of thy counsels — The whole magian school. 

Astrologers — Rawlinson (Monarchies, 3:425) says: “Most of the astronomical tablets discovered at Babylon are of an astrological character, recording the supposed influences of the heavenly bodies, singly, in conjunction, or in opposition, upon all sublunary affairs.” 

Stargazers — The zodiacal system is supposed to be in a great measure due to the Babylonians. The object of astrology was mainly to bring to light on each new moon what was to happen, by dividing the heavens into sections, watching conjunctions, oppositions, etc., of the planets, and making out the horoscope or sign which arose at the time when one was born.



Verse 14 

14. The prophet further says, 

They shall be as stubble — All the astrologers, or wise men, in whom Babylon trusted, and Babylon itself. Fire shall consume them; not, indeed, material fire, but what will be as destructive. The whole power of Babylon shall be consumed, as fire consumes stubble, and there shall be no help for them. 

Not… a coal to warm at, nor fire to sit before it — The original is somewhat obscure, but the sense appears to be: The consumption of every thing shall be so complete that not a coal nor cinder shall be left to warm one by, or to bake one’s bread before it.



Verse 15 

15. None shall save thee — Babylon was well situated for traffic with the north, northwest, east, and south. But all her diviners, her arts of astrology, her science, her foreigners and commerce and fertile soil, her massive walls and brazen gates — not all these combined can save her. Her cup is full, and Nemesis awaits her destruction. She never recovered her ancient greatness.

48 Chapter 48 

Verse 1-2 

1, 2. Hear ye this — Not something new, but already reiterated truths. 

House of Jacob — “Jacob” is the natural name of Isaac’s second son. 

Called… Israel — “Israel” is the spiritual name of the same person. See Genesis 32:2; Genesis 35:10. Both together is a circumlocution for Israelites or members of the ancient Church. 

Waters of Judah — After the revolt of the ten tribes there were, as the result of labours by the prophets in the kingdom of Israel, doubtless not a few there who constituted the remnant of the true Israel. (Elijah thought it was not so till it was divinely told him there were seven thousand of them. 1 Kings 19:18.) From among these, large numbers must have mingled with the people of Judah, so that in the exile the whole twelve tribes were more or less represented. Though the main body were of Judah, yet all vied with each on their comparative reform in Babylon and in countries thereto belonging. 

Which swear by the name of the Lord — Because this “swearing” did happen without living faith, such as represents the standard of life called for by Jehovah through his prophet, and explains the words, not in truth, nor in righteousness, herein his people deserved rebuke and warning.



Verses 3-5 

3-5. I have declared — Or, have announced. 

Former things — Former events, before they came to pass; or, as some suppose, “and they have come to pass” Isaiah 42:9; Isaiah 44:7-8. 

Suddenly — They came to pass so unexpectedly that the prophecy could not have been fulfilled through human means; at least, human sagacity could not have foretold them. The argument runs thus: Through my prophet I announced in former times a certain prediction — for example, the destruction of the Assyrian army — and it suddenly took place. Isaiah 37:36. Human sagacity could not have foretold that event, nor could human means have brought it about. Not long past I predicted, not an ideal fact — namely, the raising up of a deliverer, Cyrus, for my people at Babylon — it shall prove an actual fact. Other instances of prediction and fulfilment could be given. No idol system is equal to this. The facts of the past cannot be disputed. Because I knew, etc. — I made former predictions and fulfilled them, because I knew that thou art obstinate, unbelieving, not easily convinced, with neck stiff as if made of sinews of iron. 

Thy brow brass — As hard and insensible to spiritual influence as brass. The fifth verse recapitulates, in order to confirm, the argument of Isaiah 48:3.



Verse 6-7 

6, 7. Thou hast heard, etc. — The words are addressed to the Jews as if in Babylon. They have already heard enough from Jehovah. They have no need of more concerning the prediction of their deliverance through Cyrus. 

See all this — In God’s eye it is all fulfilled: see you the fact likewise. That is, believe Jehovah, the same as if its accomplishment were before your eyes. 

And will not ye declare it — Cause it to be known, testify to its certainty from perfect knowledge of God’s veracity? New things…
hidden things — Perhaps among them Israel’s deliverances from Babylon, and their restoration to their own land and to God’s worship; not yet accomplished, but as certain as if they were. 

They are created now — Hence, they are the same as if already accomplished, and the Jews are to treat the prediction accordingly. The fulfilment is ideal but real. Babylon is to be destroyed, and Israel is to be delivered. Take these facts as made known by Jehovah, not by idol oracles or by human sagacity. No excuse for you to do otherwise. God’s veracity has often enough been proved to you. It is mockery of Jehovah to say, Behold, I knew them before.



Verse 8 

8. Thou knewest not — The phrases in this verse are each and all of them denials of the boast, “Behold, I knew them.” Tried all his life by the subtle and culpable habit of un-faith in the Jews, the prophet foresees the same habit in them when they are just on the eve of actual deliverance from Babylon. He says: I knew that thou wouldest deal… treacherously… a transgressor. All evidence possible from the doings of the Almighty God does not fully convince you. You will still be doubters.



Verses 9-11 

9-11. But if so perverse, why desire to restore them to Jerusalem and Judah? The answer is, For my name’s sake. I forbear with all the world: I forbear with the Jews especially, that in them, whom I have chosen morally to train the world, my name — my honour, compassion, method of severe and kindly discipline — may be shown to all. They are my people, the medium I have appointed through which the Redeemer and his salvation are to come to the whole world. Israel is of no account in himself. Silver is silver, though mixed with dross, which is easily purified by fire. But Israel, having more dross in his nature, I purify in the fiery furnace of affliction. The figure is taken from the ancient refiners, who subjected bullion more or less encumbered with dross to heats of varied degrees in the furnace. (Grotius.) The subjection of Israel to the fiercer heats was the more perfectly to purify them, for He cannot tolerate the slightest impurity in his own. He compounds not with an infinitesimal degree thereof. He is no compromiser.



Verse 12-13 

12, 13. Hearken unto me — Renewal of the consolation. The second and brighter part of the message begins here. The chief elements compiled from chapters xl to xlvii, are brought together in these verses, and addressed to Israel with emphasis. 

My called — The double-called: from Chaldean Abram, first; the spiritual offspring from Abraham, next. The promise is re-settled by the oath several times before stated in terms. See Isaiah 41:4; Isaiah 42:8; Isaiah 43:11, etc. 

Mine hand… laid the foundation — The prophet urgently impresses on the people God’s eternity, omniscience, and omnipotence, as evidence the highest possible that what he predicts or announces through his prophet is entitled to confidence. The oath can be made by none higher. The greater includes the less. Ability to create certainly implies the lesser ability to foretell. No words can characterize the absurdity and stupidity of doubting divine predictions.



Verse 14 

14. Assemble yourselves, and hear — A call to the people — most probably the heathen — to convene, and to consider the subject to be brought before them. 

Which among them — Among the idol deities, with whom is the controversy. 

Hath declared these things — The “things” heretofore predicted of Jehovah — the coming deliverance of Israel through Cyrus, and the destruction he should bring on Israel’s oppressors, the Babylonians. 

He will do his pleasure — The “he” we take to refer to Cyrus, God’s agent in this work; the “his” to God himself. 

His arm — That of Cyrus. 

Shall be on the Chaldeans — To punish and subdue them.



Verse 15 

15. I, even I, have spoken… I have called — The Lord is here the speaker. The thrice-repeated “I” denotes the strength of purpose — the certainty of the fulfilment of the prediction.



Verse 16 

16. This verse is hard to understand from ambiguity. 

Come ye near unto me, hear ye this — It is scarcely to be doubted that the party summoned is Israel, and that the subject to be communicated is, what follows to the latter member of the verse. But who is the speaker? Some hold it to be the prophet in behalf of Jehovah; but most of the commentators think it is Jehovah himself, summoning his nation to hear still further concerning himself. Moreover, from the interactions of personality in the Godhead of Jehovah in trinity, and from the well-settled facts as deduced from the two Testaments, that the transacting divinity, or the Jehovah of the Old Testament, is the Son of God of the New Testament, not a small number of expositors find a satisfying explanation of the verse in supposing the Second Person of the Trinity to be here the speaker. Among these may be named Basil, Augustine, Vitringa, Alexander, Henderson, Stier, Delitzsch, Birks, Nagelsbach, etc. 

I have not spoken in secret — The coincidence of resembling verbiage in texts known to bespoken by or applying to Christ, is taken as evidence of the truth of this theory, as in Christ’s words. John 18:20. 

From the time that it was, there am I — See Proverbs 8:27, and Christ’s words, “Before Abraham was, I am:” — “I am hath sent me,” etc: language quite coincident in expression with passages appertaining to facts and features of Christ. 

And now — Antithetic to the previous “from the beginning.” From the foundation of the earth (Proverbs viii) I was present through human history, as the Wisdom of God, aiding the plan looking to man’s redemption. 

And (or but) now the Lord God, and his Spirit, hath sent me — The prophet is the mouthpiece in these antithetic sentences, but for whom does he speak in this? For himself, as not a few hold, or for Christ, or Messiah, yet unincarnated, as the majority of expositors hold? Evidently, from lack of the conditions required, not for the prophet. The conditions are something more than being the recorder of these statements. The prophet elsewhere (Isaiah 6:8) speaks of and for the three Persons, and most probably here for the Second Person. See, for the same reference, Exodus 23:20; Isaiah 61:1; Malachi 3:1; John 3:34; John 7:16; John 17:18; John 20:21. From these citations the clause is by most settled as meaning Christ here, and should read, for this meaning: “The Lord God hath sent me, with his Spirit.” Sent me to Israel, with the Spirit’s aid, to enlarge in Israel’s mind (now about to close his exile) the great consolation, and (as Logos, or Word) also the revelation. Christ’s mission here, then, is not the incarnation, but the signal providence of the return from Babylon. By this interpretation the predicates of the Jehovah of the Old Testament are in nowise changed, who is throughout the divine Regent, the divine Wisdom and Revealer. Co-acting with Jehovah the Father, the source of all divine counsels, and with the Spirit who inspires leadership and prophecy, He, Jehovah the Son, administers, disciplines, consoles, and instructs.

Some of the old reformed theologians have stoutly claimed, in this view of the Old Testament tenor and purport, that strong proofs of the doctrine of the Trinity can be made out. It is to be observed, however, that Calvin, the great exegete of the Reformation, was gravely conservative on this passage. He says: “This verse interpreters explain in various ways. Many refer it to Christ, but the prophet designs no such thing. Such forced and violent interpretations are to be avoided.” Barnes also says, with emphasis: “It would require more time, and toil, and ingenuity, to demonstrate that this passage had reference to Messiah, than it would to demonstrate the doctrines of the Trinity and Divinity of the Redeemer from unequivocal declarations of the New Testament.” No doubt this caution is extreme. In pursuance of a proper caution, this much may be admitted: In so far as the prophet speaks and sets in prophecy as the speaker and writer for Jehovah, who, in the New Testament, by various indications and proofs, appears in the incarnated divinity of Jesus Christ, so far only are these words to be regarded in a Messianic point of view. Further, whether the prophet himself apprehended this dogmatic view of the words is far from certain. The action of the Revealer upon the old prophetic minds in their deliverances was doubtless in proportion to their power at the time to apprehend. See Zechariah 2:7-9.



Verses 17-19 

17-19. The exhortation continues. 

The Lord, thy Redeemer — As compared with any other, he is the right and rightful leader of Israel. He is comprehensively the Redeemer of accepted Israel, especially accompanying his deliverances first to last, from Egypt, from foes in Canaan, from Babylon, and from the powers of evil in all time. He is Redeemer and Deliverer of all God’s Israel. Did this Israel but know and act upon the knowledge that God truly is his Redeemer, present at all times for his deliverances, what peace would be his, or, as the original (shalom) means, what prosperity, soundness, wholeness, health! 

As a river — Full flowing, and, like the Nile, overflowing, bringing glory of verdure in a parched land.

Righteousness — The “righteousness” of Israel means its utter freedom from idolatry; its purity and holiness, and many fruits of religion as their result; and these becoming more and more in abundance and power, like the waves of the sea! What an image is this! Isaiah could know the easy use of such a figure. The Mediterranean was, as it were, in his presence. Did “the Great Unknown” of the neologists see much of the waves of the sea in Mesopotamia? The figure is that of measureless abundance of righteousness. 

Thy seed — Posterity. Blessings physical are of great account with the Semitic peoples. The thought here is, of a holy and enduring nation, headed by Messiah, moving forward to victory till triumph is reached in the heavenly Jerusalem.



Verses 20-22 

20-22. Go ye forth of Babylon — The message closes here. The exiled but redeemed ones get orders for a march to Zion. The word flee is not a note of alarm; the speed and joy of coming deliverance is the idea; or possibly Jeremiah 51:45, tallying with the idea in Revelation 18:4, may explain this part of the message. But the call is for the voice of song loud enough for the end of the earth to hear. The redemption of Jacob is the subject of the singing. 

Thirsted not… the deserts — The exodus memorial is called to mind afresh by this later deliverance; or, that is made the type of this, in that, wonderful as was the provision and supply of that departure across deserts, this shall be greatly more wonderful in these regards. All is spiritual; waters of salvation flowed forth from the smitten rock, and that rock was Christ, accompanying them with ever-living abundance of grace and prosperity. The section closes with a contrast. 

No peace… unto the wicked — No shalom — no sound health, no prosperity, to the loose, irregular, undevout sons of Israel, holding adherence half with Jehovah and half with idol or world worship. No peace — no joyful, solid hope — is pronounced to such in this final remonstrance.

Thus the thrilling section ends. God is all, man in himself is nothing, idols are utter nothingness. With these truths divinely established this first series of the three concludes. It began with comfort ye, emphasized. No peace unto the wicked is its last word. Throughout, the struggle with idolatry and its effects has been a travail. This subject has been turned over and over, and viewed from every point with remonstrance and expostulation. It is now exhausted; it comes no more to the foreground. The prophet is also done with Babylon. Nor do we hear any more of Cyrus. From this on, the messages are of hope, not to redeemed sons of Jacob merely, but to all the world.

The Times of Messiah. — CHAPTERS 49-60.

49 Chapter 49 

Verse 1 

1. Listen — An earnest call-word, because something of importance is to be communicated. 

O isles — Literally, coastlands; islands and maritime regions, generally westward from the scene of the speaker. 

From far — Gentile nations as far away as their geographic location could then have been known. 

Hath called me — With evangelical expositors this pronoun “me” is the Messiah, distinctly and indisputably. Grotius, Gesenius, and the schools following them, wrench the sense into a reference to the prophet Isaiah. This sense is truly improbable, if only because the prophet has never in this wise so brought himself into the foreground before. He is the medium only of the word of God. The nearest to his being or assuming more than this, is in semblance of phraseology in chap. Isaiah 48:16, (where see note,) in which the decision is radically diverse to such an idea. There is no doubt at all entertained as to the speaker here being the Messiah by those who believe the Old Testament recognises its all-ruling divinity, Jehovah, to be divinity identical with the incarnate Logos of the New Testament.

The circumstantiality of the description in the context also bears out this view. See Matthew 1:20-21; Luke 1:35. In a passage parallel to this, (Jeremiah 1:5,) the reference is plainly to Jeremiah; and in another, (Isaiah 44:2,) as plainly to Israel. But what the speaker here says is so unique, so glorious withal, that the reference reaches far beyond the vocation or action of any single prophet or any individual man, subject to the limitations of human life or human strength. — Delitzsch. As in Isaiah 42:1, so here, the ideal speaker is the Messiah considered as the head of his people, and as forming with them one complex person. At the present stage of the study of Christology, it is not certain that the prophet conceived the future Church and the Head of the Church as separately individualized entities. At one time it is the spiritual Israel, or the Church, that is prominent: at another, it is the Church on its anointed mission to the Gentiles, condensed into the conception of a single person as the divine agent, or outflow of salvation to all the nations. The latter, under the legitimate designation of Messiah, seems the proper view to take here.



Verse 2 

2. My mouth — That is, my words, cutting, penetrating, because they pierce and cause pain to guilty souls: represented in Hebrews 4:12, as “sharper than any two-edged sword,” and in Revelation 1:16, as “a sharp two-edged sword” going “out of his mouth.” 

In the shadow of his hand hath he hid me — Ages were required to prepare mankind for the complete coming of the Christ; meanwhile the process of development was the “shading of God’s hand;” rendering obscure the full expression of Messiah’s meaning till the intelligible “fulness of times” should come; when his words became not merely a cutting sword at both edges, but a polished shaft or dart from Jehovah’s quiver, piercing into men’s hearts.



Verse 3 

3. Thou art my servant, O Israel — Already has it been seen, (Isaiah 42:1,) that Israel as a nation formed with our prophet a basis idea contained in the terms, servant of Jehovah; then, true to his calling and faithful to Jehovah, Israel became the central idea in that term; and, lastly, Israel, as God’s personal servant, is found in the idea of the true Israel’s highest headship, the Messiah. In this last sense is the word servant of Jehovah, or the Church and its Head in one, to be taken here. 

In whom I will be glorified — “Glorified” through his instrumentality — the consecrated Church and its Head — in saving the world. The innermost holy Israel as an agency is personified in the term “servant.” A like example of appealing to a representative quality is in Matthew 16:18, “Thou art Peter;” representing the Peter, on the one hand, a rock-like man confessing Christ as Son of the living God, and on the other hand, Christ, the eternal One confessed; and both together concreted into one term, namely, Confession, the ROCK on which the God’s Church is built.



Verse 4 

4. This innermost holy Israel coming to an ideal personality, the Messiah, has wrought long and wearily with little apparent result. The world seems no better for his labours. 

Yet surely my judgment is with the Lord — Or, my reward, (margin.) The judgment in the case is in my favour — my labour shall not be for naught. All is with God, and he will not permit it to be in vain.



Verse 5 

5. And now, saith the Lord — What he says is in the next verse. The words which follow are parenthetical, and explanatory of Jehovah, who now speaks. 

That formed me from the womb — Who appointed me Messiah before my incarnation. 

To bring Jacob — Not Jews, as such only, back to the worship of Jehovah. To these he was first to appear; yet, though they still reject Messiah, he is to be glorious in meeting with better success among the Gentiles. This is the import of what he was to say.



Verse 6 

6. It is a light thing — Or, too light; great as it was to bring back only Israel in its entirety — as they claimed to be their exclusive right — yet it was a greater thing to bring also the Gentile world, vast numbers of whom were to be ranked by conversion as members of Messiah’s kingdom equally with the preserved of Israel. Isaiah 11:12; Acts 13:46-47; Acts 26:16-17. These references in Acts have their application and fulfilment in the facts of St. Paul’s ministry to the Gentiles.



Verse 7 

7. Till now the Servant of God, the Messiah, has spoken; but in these verses his words seem lost in those of Jehovah, who, though unchanged in nature with that of Messiah, enters on the function of another personality, that of the first Person in the divine Trinity. It seems otherwise difficult to account for these varied interactions, except it be to conceive Jehovah here as the Eternal Divinity of Christ addressing Messiah in his apparently human, lowly, condition of absolute subjection to his work during his period of humiliation. This view may best explain the difficulty. The words here used may, too, be but the prelude to those soon to be heard in Isaiah 53:3. 

Redeemer — He who has, as Jehovah, always served Israel. 

Holy One — The Holy God adored by Israel. 

Whom man despiseth — The Hebrew is, לבזה נפשׁ, (libhzoh nephesh,) to the one hated from the soul; that is, one who is heartily contemned; “who is (chapter liii) despised and rejected.” Messiah is one who submits to this condition for the time being. But the promise is: Before such a one, though now rejected by the Jews, princes of the Gentiles shall yet bow to him, shall yield to him as ruler, as King of kings; because God who chose him is faithful. His covenant with Abraham and Israel reached in intent to all that the name and outcome of Israel imported.



Verses 8-10 

8-10. In an acceptable time — Better, in a time of favour; that is, in the far future times, when Providence shall guide to changes in favour of men’s hearing, pondering, and accepting the Gospel. The same idea is in the parallel expression, in a day of salvation. Then God is the infinite helper; then he restores to infinite honour for the endured humiliation. 

Covenant of the people — In Isaiah 49:7 Israel has the name goi, as if Gentiles not in God’s covenant; here the Church, though composed mainly of Gentiles, has the name am, people, usually given to Israel. Gentiles, once not a people, are to become the people of God. Romans 9:24-26; 1 Peter 2:10. Messiah is to seal his covenant with this new people. 

Desolate — Explained in the next verse. This verse shows that the “desolate” places are not waste places in Judea, but the moral wastes of the heathen world. Isaiah 43:6-7. 

In a day of salvation it shall avail for God’s Anointed to say to all feeling themselves captives: 

Go forth — From your prison house; come out from your darkness. Feed in all fresh pastures, in valleys, and on every height. Easy will it be, as the Shepherd of souls, for Messiah to gather to his fold every one hitherto straying, and bare hills shall then afford abundant pasturage. Spiritual manna and living waters shall be everywhere at hand, together with protection from all heat and cold. The figures here so common with our prophet furnish a full storehouse of illustrations in the New Testament (see especially Revelation 7:16-17) as applied to practical religion. The promises of Psalms 23 are here made universal to Christian believers.



Verse 11 

11. Mountains… highways — Ordinances in the Christian Church conspicuously illustrate exalted privileges under Messiah. But there is implied by a change of figure here, that the disciples of Messiah become now, instead of quietly enjoying the luxuries of quiet and plenty, moving hosts or great caravans, over mountain passes entirely smoothed of ruggedness by their great Leader.



Verse 12 

12. From far — He brings them from every quarter on their way to the heavenly Jerusalem. With fair reason these words are supposed to mean, from the South — symbolized in the queen of Sheba; from the north and west — Asia Minor and Europe, the chief nursery, for long ages, of the Christian Church. 

And these from the land of Sinim — Was this the name of any country east? Very difficult to answer. The Septuagint renders it Persia — γη περσιων — a good authority against the Vulgate, which renders it “south.” This is scarcely probable, unless by the “south” is meant the southern parts of the great eastern regions. Without detailing the argument by Gesenius that China us intended in the word סינימ, Sinim, a conclusion adopted by Alexander also after a thorough sifting of the subject, also by other distinguished scholars — Ewald excepted — we may likewise here rest (?) till other more learned philology shall differently determine the case. “Sinim,” hence, is China; at least its westernmost borders, or a name given to the eastern-most parts of the world known to Semitic people in Isaiah’s times, perhaps as far back as 800 B.C.



Verse 13 

13. On this coming of disciples to Messiah from every quarter, the whole creation is poetically summoned to shout a paean of triumph. The subject of the song is, Comfort. The past and the future are joined in the promise, and those to be comforted are tenderly called his people. The blessings of the Messianic ages are summed up in the promise from first to last.



Verses 14-21 

14-21. But Zion — Probably the literal Zion, after such a paean or shout of praise that the Gentile world is seen rushing from every quarter into the number of the true Israel, or spiritual Zion. The literal Zion at Jerusalem (or the old faithless representatives of the covenant) says, 

The Lord hath forsaken me — The complaint is altogether unjust. It is not Jehovah’s fault at all. Faithless Zion is the one at fault. She had broken covenant and driven Jehovah from her, yet not so but he still yearns for her. He desires Zion to repent and return to him.



Verse 15 

15. Can a woman forget, etc. — The Lord’s yearning over his children is far greater than a human mother’s for her own offspring: impossible, therefore, is it for him to forget the people he covenanted to save, if they also would keep covenant with him.



Verse 16 

16. I have graven thee upon… my hands — God’s interest for Zion never dies out. The proof is, that the name of Zion is etched, or tattooed as a picture, on the palms of his hands, so is ever before his eyes. The figure maybe derived from the ancient practice of branding the wrist, or other part of the hand, with the name of a slave’s master. Under pressure of great temptation things often look this way, in all ages, to God’s people, when they have been unfaithful to their covenant obligations. But God never forgets them till they utterly drive him from them. Zion’s walls may be demolished, adversity may befall the Church in the majority of its members, yet evermore, for the sake of a faithful remnant, God’s yearning interest to the few is not lost, and he awaits the return of the whole body to him.



Verse 17-18 

17, 18. Thy children shall make haste, etc. — The glorious renewal of Zion, by the return of her children to God and his worship, bursts on the prophet’s vision, filling him with gladness, while her enemies flee with as much of haste as repentant Israel returns. 

Clothe thee with them all, as with an ornament — Behold! from all around backsliding members are returning! and, God’s oath for it, they all of them shall be as “an ornament,” or as beautiful clothing, which Zion shall put on in token of her reconciliation and her joy. So is the Church always, when pure, spiritually bedecked.



Verse 19 

19. In the import of Isaiah 49:16-18 our Version and the Hebrew quite accurately coincide, though the Hebrew is occasionally broken; as for example: 

Thy waste and thy desolate places — More literally, Thy wastes and thy desolations, and the land of thy wasteness. 
Shall even now be too narrow — So great should be the number of her converts, here termed inhabitants, that not only the more attractive parts of the land, but even the “waste places” should overflow with people. Not the newly built-up city alone, but all the land around, so long lying waste, shall be renewed in beauty, both of holy citizens and their substance and productiveness, just as in her former palmiest days when God was sole theocratic king: only no more hovering enemies shall, as of old, be around. They shall be far away.



Verse 20 

20. The place is too strait — So full of happy dwellers this place shall be, that thy children, as they come to thee with sympathy on occasion of some lost one, shall say over and over in thy hearing, to one and another, “Give me room, too crowded is this place.” Zion overhears this language, not of complaint, but of inconvenience for lack of space.



Verse 21 

21. Thou — Zion. 

Shalt… say — Namely, to herself, in absolute wonderment. 

Who hath begotten me these — The bereft, wondering captive has become the spiritual mother of a vast throng, and she inquires in ecstasy, Where had they been? This paraphrase is not fanciful, but touches the text at every point. It well describes the astonishment of the hitherto desolate Zion.



Verse 22 

22. Thus saith the Lord God — In answer to the inquiry just put. Alexander renders the Lord’s reply as follows: “Behold, I will lift up to the nations my hand, and I will set up to the peoples my standard, (or, signal,) and they will bring thy sons in the bosom, (or, arms,) and thy daughters on the shoulders shall be carried.” The figures here are much the same as in chapter Isaiah 13:2, namely, raising and waving or shaking the hand to the nations far off and near, raising a pole as a signal, summoning to help in Zion’s cause. The gospel is inscribed upon said signal. The nations understand; they rush to it; they bring back Zion’s children, not merely backslidden Israel, but multitudes of wanderers besides. 

In their arms… upon their shoulders — Such figures are well understood in oriental life, expressing the tender care lavished on children by parents or by nurses.



Verse 23 

23. Kings shall be thy nursing fathers… queens thy nursing mothers — This verse teaches that the principles of Messiah’s reign shall take hold of all — the highest and the lowest. Affection for Zion shall be the profoundest conceivable. Monarchs, with their subjects, shall bow to Messiah; the former shall become foster fathers, and queens and princesses foster mothers, to the weak, poor, and lowly. The foster father or mother was, and yet is, to great houses throughout the East, a no inconsiderable person. But in last results of the rule of the great Anointed, the heads themselves of houses and nations take earnestly to this service. The divine will is the tie that consentaneously holds all.



Verses 24-26 

24-26. Shall the prey be taken from the mighty — An objection is logically started, but in the interest of Zion, and to remove the last ground of fear. Through the prophet, God has promised the most marvellous things. From an earthly view they seem impossible. Can it be possible, it is asked, to take captives out of the clutches of mighty ones and bring them to Zion? 

Terrible — Literally, giants in oppression and tyranny; the “terrible” of the text. Already almighty Jehovah has arranged this. Every contender with him in respect to Zion will but overdo his case. “Terrible” he may think himself, and so seem to men of weak faith; but he shall be as the “terrible” one of Assyria, (chap. xiv,) overwhelmed with revilings in sheol — the underworld — on the walls whereof only the weak shadow of his giantship could be found. Contenders of such sort, terrible and cruel, and permitted to be unconquerable for a mere day, are sent by Jehovah to their doom of discords and internal strifes, wherein they gorge on each other’s flesh and blood, and by the law of retribution precipitate themselves to inevitable self ruin. Such seems to be the meaning of Isaiah 49:25-26.

50 Chapter 50 

Verse 1 

1. Thus saith the Lord — As in reply to Zion’s complaint, and in justification of himself. 

Where is the bill of your mother’s divorcement? — In effect, the words are: “Your mother, or Zion, to whom I am married, and claim still an indissoluble marriage bond, has no such bill of divorcement, except as she has herself made it by departure from me. Consequently, her children are not chattels to be sold into bondage. Earthly fathers do this, but I never. The children of Zion may break away from me and sell themselves, but I am faithful to my covenants — my part of the bond — for ever. You are doers of these evils; your mother has put herself away.”



Verse 2 

2. Wherefore, when I came… no man — No man of you answers to my call when I come to my people. Guilt is timid, and shrinks out of sight. It feels condemnation, not confidence. Is this your case? 

Is my hand shortened — That is, cut off, and thus disabled. 

That it cannot redeem — Cannot rescue and redeem my own when they stray and get enslaved.

Behold, at my rebuke — God’s kindly providence is always over his people, as against others hostile to them. Instances: the Red Sea deliverance; the retention of waters in desert wady-trunks, when winter is gone and summer drought has come; such as Wady Feiran, near Sinai; but other wadies become all dry, yet new founts are opened where not known before.



Verse 3 

3. I clothe the heavens with blackness — As at Sinai, but I cause the terror stricken still to live, and lay before them my commands. Should not such a husband, such a father, helper, friend, be worthy of confidence?



Verse 4 

4. This discourse is to his people yet in exile; but equally well it applies to them when he, as Messiah, finds them at his incarnation in Judea, centuries after their restoration to Jerusalem. 

The Lord God — He from whom goes forth the Messiah, and he in whom Jehovah came to his nation, a twofold mysterious relation, or interaction, of God and his Anointed One. The one speaking here, as is also shown by the words me and mine, may be assumed to be the Messiah, who is referring in these verses to facts pertaining especially to the incarnate period on earth, and generally to the ante-incarnate period during the later history of Israel. Isaiah 42:2; Isaiah 49:1. 

The tongue of the learned — One eloquent in what he knows, or in those things in which he has been instructed. 

Word in season — Words of consolation and hope to the sorrowful and afflicted. 

He wakeneth morning by morning — Jehovah continually reveals to his Anointed what truths he should speak or reveal. Messiah is a learner, not in the way prophets become such — by dreams in the night and other ways — but through closest oneness of nature, and in normal face-to-face communications. 

He wakeneth mine ear — Calleth for my mental attention, which is instantly given. This describes the way of Christ on earth perfectly.



Verse 6 

6. I gave my back to the smiters — Spoken in reference to Christ’s willingly-borne sufferings. His obedience was perfect. Psalms 22:7; Psalms 69:8, find in this their perfect anti-typical fulfilment. “He offered his back to such as smote it, his cheeks to such as plucked the hair of his beard.” This was submission to the deepest degree of shame an Oriental could conceive of. See Matthew 26:67; Matthew 27:30; Luke 18:31-38.



Verses 7-9 

7-9. But he trusts in Jehovah, and looks to the end with a sweetly-willing patience. No shame makes him faint-hearted. 

The Lord God will help me — Assurance of hope is assurance of faith for the long future. Except in the Divine Man, no such endurance, with its long waiting, is possible to be exemplified. 

Like a flint — He made his face as unfeeling as a flint-stone — the hardest stone known. Power of will to endure like this raises supreme admiration and supreme pity. 

He is near — That is, he who justifieth; who causes to be, and at length who appears before the universe a just one. This is in antithesis with the next causative verb — to condemn, to make one a condemned man. 

Let us stand together — Adjudication is invited; the contender, or adversary, is called on to do his worst. Messiah does not fear. His mission is serenely to endure. But Jehovah is near, and on his side. His cause is sure. Righteousness will at length be pronounced on him. But the adversary will fail and vanish to naught, as does the rich oriental’s wealth consisting of abundant changes of raiment which the moth preys upon and devours.



Verse 10 

10. Thus far, beginning with the fourth verse, we have had the words of the Servant of God. The Isaiah 50:1-3 were Jehovah’s words of the import that the sufferings of God’s people were the necessary fruit of their own sins. And now Jehovah closes with a warning to his people again, to the import, first, That if they who at heart fear Jehovah, and have had the spirit of self-sacrifice measurably like that of his Servant, yet have walked much in darkness, have had buffetings, trials, dishonour, and injustice, let them trust in Jehovah their Father, who loves and will deliver them; and will yet secure to them blessed victories. Unlike Jehovah’s Servant, they suffer not a little from perversions of character of their own forming, for which the discipline is awhile all the sharper, but ought to lead to the greater humiliation before God, and to a more undoubting trust in him.



Verse 11 

11. Ye… that compass yourselves about with sparks — If any son of Israel is neglecting Jehovah his God, is self-sufficient, is kindling his own fire and walking by the light of it, even daring the perils of stumbling on account of the darkness which his own soon-to-be-quenched light shall occasion, then, be sure, God’s own right hand shall send a doom heavier than can be imagined. 

Ye shall lie down in sorrow — Or in a place of torment, where there shall be no remedy. Vitringa, and those who follow him, suppose allusion here is direct to the Pharisaical party who at first listened to Christ’s teachings, then rejected them, then murdered him. For all which their doom as a nation was precipitated in forty years.

51 Chapter 51 

Verse 1 

1. Hearken to me — This formula is used when there is a turn from one class of hearers to another. 

Ye that follow… ye that seek the Lord — The address is to those who fully observe the law, lead just lives, and desire entire approval from Jehovah. Look unto the rock whence…
hewn… hole… whence… digged — Abraham, who was a selected block, so to speak, out of the original quarry of mankind. The pit therein was formed in extracting the chosen mass on which to build up the house of Israel. That Sarah is named is theologically of account only to connect with the “rock” figure, Jehovah’s task in raising up a race from this father of much people, whose marriage life with Sarah was long fruitless, and called at length for God’s miracle to bring the desired progeny. The mention of Israel is, too, a poetic help to the parallelism.



Verse 2-3 

2, 3. I called him alone — Or, one alone. I called him when he was but a single person — antithetical to what now appears in his descendants — “a great multitude.” I…
blessed… increased him — The futures, here, are past tenses, made so by laws of Hebrew grammar, from following a past, or, in the words, “I called him:” rather, they are neither past nor future, but in process of passing from the past continually into the future, containing thus a promise continually under fulfilment. 

Shall comfort Zion — Kay says, “Zion is correlative with Sarah,” meaning, probably, as Sarah was comforted, so shall Zion be. This seems an ill-weighted correlation, yet there is this truth in it: as Sarah in her degree or measure was comforted, in corresponding degree shall Zion so be; and this proportion gives great wealth of blessings to her. 

Make her wilderness — In exile times Judea was such a waste. 

Like Eden — The strongest possible expression of a joyful change from total barrenness to the highest pitch of fertility and beauty. (Alexander.) Genesis 2:8; Genesis 13:10; and copied in Ezekiel 31:9, where the ideal garden of Jehovah is the illustrative term employed. Wherein are also joy and gladness… thanksgiving, and the voice of melody — Rhetoric is quite exhausted of words descriptive of the cumulative glory of the Messianic work.



Verses 4-6 

4-6. Hearken unto me — Another change; or rather, another stage of growth as to the importance of this glorious message. The great work of the future is the offer of salvation to all, not to Israel of holy inclination only, but to all the good and the bad alike. All Israel is summoned to learn the extension of the promise. It is here asserted that out of Israel springs the Saviour, and doubtless, (though critics differ — see Lowth, Gesenius, Ewald, Alexander,) the apostleship to the whole Gentile world. 

Law… judgment — See Isaiah 42:1-3. As there, so here, “law” and “judgment” are used in the sense of the true religion, yet to be everywhere firmly established, and the world to be filled with blessings flowing from it. 

My righteousness is near — Not in point of time near at hand; but in God’s time there is actually approaching a realm of peace and purity, equity and truth, to all the good and obedient, but a sore retribution to all who resist the truth to the last. 

The isles… wait upon me — See Isaiah 42:4. The command to look on the unchanging order of the heavens — the sun and the stars — has respect to the impression they make of God’s constancy as to his promises. The heavenly bodies are the greatest of objects; yet these, being created and limited, are sometime to end. Not so the divine promises; the true religion shall never fail. The things material and earthly shall grow old, die, and vanish from sight: but salvation and true religion shall not be abolished.



Verse 7-8 

7, 8. Hearken unto me — Another occasion for a call to God’s people to “hearken” — that of need of fearlessness against reproach and persecutors. These, too, are temporary. 

Revilings — Remember Sennacherib. 

Like a garment… like wool — The play of the Hebrew here cannot be reached in English. The word “garment” (an old figure) is, in a short space, thus used the third time, and the word “wool” the second time. For explanation see Isaiah 50:9, last clause.



Verses 9-11 

9-11. Awake, awake — The fervour of the message in the preceding verses passes here to fervour of prayer (abrupt and strophical) to Jehovah, as if a slight sense of danger from delay seizes the people in exile. They pray intensely for Jehovah to put on strength; that is, to exercise strength immediately in their behalf; to transfer them at once from exile to the promised restoration. 

Arm — The symbol of strength, or, as Grotius has it, divinity, of Jehovah. 

In the generations of old — God’s almighty arm in energetic exercise at the Red Sea is referred to, and the deliverance from Egypt. 

Cut Rahab — Meaning Egypt, or the fierce one. See Psalms 87:4; Psalms 89:10. 

The dragon — That is, crocodile, or Pharaoh. Psalms 74:10; Psalms 74:14; Ezekiel 29:3; Ezekiel 32:2. Isaiah 51:10 here directly relates to the deliverance of Israel from Egypt, and it furnishes argument for deliverance from exile in this prayer; and, were not these verses expressed in poetic and strophical language, such a prayer would seem an indecent haste. Not so, however; for the answer to the prayer is opened in Isaiah 51:11 by the word therefore; that is, in case of this prayer there shall be no uncertainty. The remaining part of the verse is a copy of Isaiah 35:10.



Verse 12-13 

12, 13. Jehovah speaks as if grieved at such fear lest he may not fulfil his promise of restoration to Zion. It is I… I… that comforteth you. Not unreliable, mortal man, who is going first to the dust, like decaying grass, and every such fragile thing. Note the comparison, if there can be a comparison, between the strong, eternal Jehovah, in the repeated “I,” and man, a weak creature of a day. 

Who art thou — So easy to forget the mighty eternal Creator, who spread out the heavens and laid earth’s foundations, yet so timid before a weak, temporary oppressor, (the king of Babylon, whom Cyrus overthrew, or others of his like,) perchance, not calling to mind the fate of Pharaoh and all his kind, (of whom not a trace now remains,) in the past emergencies of God’s Israel? The argument is, that such distrust of Jehovah’s unchangeable fidelity to his covenant of promise and protection should shock Israel’s good sense and crimson his cheek. Even dejection through long exile scarcely excuses the lack of trust, especially when Israel is just at the point of the deliverance which has been so positively promised. 

Where is the fury of the oppressor — That is, what does it amount to in view of the power at hand ready to crush it at the seasonable moment?



Verses 14-16 

14-16. The captive exile — One bowed down under the burden of captivity, which may be general, but more likely is here local, the captivity in Babylon. 

Hasteneth… loosed — Set free. He is weary of the situation, Babylon is to him the pit, a prison. Possibly some were in a literal “pit,” the dungeon, its floor filled with spikes to pierce the “captive” when let into it. (See Barnes, in loco, quoting Paxton.) The exile longs not to die in the pit or of starvation. The promise affirms that of neither shall he die. The command is, Believe this — believe it on the ground of God’s almightiness. 

That divided the sea — The Red Sea. He led Israel through on dry ground. 

The Lord of hosts — Leader of the armies of heaven — the angels of heaven. 

I have put my words in thy mouth — Jehovah committed to Israel his servant, (or to his servant springing out of Israel,) his “law and judgment,” or the eternal principles of the true religion. See Isaiah 49:2, where it is said, He hath made his mouth a sharp sword, recalling Hebrews 4:12. For thoroughly preaching the cutting truths of God’s religion the wrath of man is aroused. But against this he says, I have covered thee in the shadow of mine hand. He protects his truth by shielding Zion from harm, in order to plant the heavens, and lay the foundations of the earth. That is, forming the moral heavens, etc., and giving to Zion the greatest spiritual scope and rule over the hearts of men.



Verse 17 

17. Awake, awake — Earnest address to Jerusalem under a new image, that of a man reeling as an inebriate. The city now is deeply stupified from drinking of the wrath of God, a retribution due to all nations who defy and abandon Jehovah. 

Stand up — Her punishment is just, but on repentance she may be restored. The vision of Zion just given is in strange contrast. She is now arrayed in robes of peace, and desires reinstatement in her old home. The cup of wrath is a common figure. Psalms 75:9; Jeremiah 25:15; Jeremiah 25:17; Jeremiah 25:28; Ezekiel 23:31. The word dregs is now generally held to mean cup or bowl. 
Trembling — Rather, reeling, as through intoxication. 

Wrung… out — Better, sucked out — to the last drop.



Verses 18-20 

18-20. There is none to guide her — There is none like Messiah to guide and lead. The sons of Jerusalem — namely, the priests and prophets — have lost character, hence ability spiritually to guide. Two things, or two classes of evils, have happened to her: destruction (waste) and desolation — famine and the sword. The state suffers the first, the people the second. Where are the pitying ones to give thee aid? Or, by whom shall I, Messiah, render thee aid? See Lamentations 2:13. The twentieth verse is a little difficult of interpretation. This whole passage is in the tone of sore lamentation. The twentieth verse, especially, dramatically exhibits people after nightfall flung out of the city (Babylon, we will suppose) for safety. But the gates become shut, and they are caught just as the hunter captures wild antelopes (such is the meaning) in a net which he fixes in the field, and into which he drives his prey. All this is the judgment of God upon Jerusalem.



Verses 21-23 

21-23. Hear now this — It is the same speaker still, but the address turns from the picture of suffering to that of hope and promise. 

Drunken, but not with wine — Because she has drunken of the full cup of wrath she is now to hear what Jehovah in mercy purposes to do. God takes from her hand the goblet of reeling, the cup of suffering with which she has been drunken, and of this she is to drink no more. The oppressors of Jerusalem are now to have their turn at the cup. Jerusalem has had her deserts. Her subjects have long been captives under tyranny, both at home as vassals, and abroad in bitter exile. The time now is come for a change; she is to be delivered, and her tormentors to be punished.



Verse 23 

23. Bow down, that we may go over — This refers to ancient captives, and in some cases subjects, lying closely packed face downward, and the conquering foe or tyrant monarch riding with a cavalcade of horses, treading on legs, backs, shoulders, and heads, as over a bridge, to denote absolute humiliation. See Alexander and Barnes on this verse. Here a figure of that practice is doubtless employed, but the actual thing ofttimes occurred anciently, and sometimes occurs in oriental life at the present day.

52 Chapter 52 

Verse 1-2 

1, 2. Put on… strength — Not splendour, (Gesenius,) but “strength,” imparted through conscious union with Jehovah. 

Beautiful garments — Rather, garments of beauty, giving the prominence really due to the latter noun, itself alone expressing the intended chief thought, which is holy character; “garments” being the embellishments with which the character is set off. Such character the people of Jerusalem are assumed now to possess, and to have no further association with the uncircumcised and the unclean, who have already had too much to do with defiling the purity of Israel. 

Shake… from the dust — A contrast is here intended with the description of Isaiah 47:1. Zion has long been a captive seated on the ground, clothed with sackcloth, and dust on her head; but she is now bidden to shake off the dust of her captivity, and to stand or sit in her complete freedom. 

Bands of thy neck — The Hebrew text is expressive:

Loosed are the bands, or chains, which held thee in slavery; arise, and be at energetic work.



Verses 3-6 

3-6. Shall be redeemed without money — As the Babylonians paid no price for Israel, so they shall receive none for her return. God punishes injustice all round. His people, long time ago, went down to Egypt ostensibly to stay only till provision for their families should be obtainable in their own country. And because Egypt unjustly enslaved them, God overthrew the Egyptian king and his hosts. Equally, without cause, the Assyrian also became the oppressor of Israel. 

Now… what have I here — That is, in the matter of remuneration to the Assyrio-Babylonian. On his part he carried Israel away unjustly, and cruelly treated her. Yet now these oppressors howl and rail at Jehovah for reclaiming his own with no offer of pay. Israel, indeed, was at fault, but not against the Babylonians. She sold herself to captivity, but this injury was toward God, for he had the exclusive right to ownership in her. The honour of Jehovah himself demanded her restoration without price, for she was sold for nothing; he had in return for her just nothing, except infamy upon his holy name. Because the desolation of Jerusalem for so long a time has been an injury to him, to his honour, he will now (Isaiah 52:6) reveal his name. 

My people shall know my name — Whether he is thought of as El, or Elohim, or Jehovah, in each, or in all together, his name signifies the absolute, eternal, peaceful One, sole Creator and Ruler of all things. 

In that day — The day when his Jerusalem-Zion and her people shall be completely restored, historically and spiritually, these wicked oppressors and all the oppressed shall know, and my people emphatically shall know, that I am he that doth speak. That is, that He who promised redemption is now present as the true and omnipotent One to carry it into effect.



Verse 7 

7. The scene changes here in Jerusalem, and the prophet represents the watchmen on the lookout toward Babylon, as if expecting what, in an instant they see, namely, the swiftly coming messenger on the distant Judean hills. Then the exclamation: How beautiful upon the mountains are the feet, etc. — The joyful expectation, now sure to be soon realized, is what gives the word “beautiful” its meaning. Glad tidings borne by any one, however ugly, makes the bearer an agreeable object. In this scene the message brought was the oncoming of the returning exiles to their spiritual Jerusalem. Figuratively, this verse applies to a glorious religious prospect in any period.



Verse 8 

8. Thy watchmen… lift… voice — Watchtowers along the line are here supposed, on which runs, from one to the other, the shouts of the coming caravans. 

They shall see eye to eye — This means, that so near to each other are the watchmen that they all in succession see face to face, not only of one another, but also of the exile columns as they advance and pass on their way. Other explanations are given of this phrase, but the scene is one of poetic movement, and no other explanation seems so well to fit it.



Verse 9 

9. Break forth into joy, sing — The scene again shifts. Zion is restored. Her exiles are home again. They are bid to break forth into joyful song, because what has been heretofore a word of consolation is now an act of consolation; and jubilee shouting is now the appropriate thing.



Verse 10 

10. The Lord… made bare his… arm — As conqueror, Jehovah has effectually wrought deliverance, to which all nations are witnesses; and his salvation through Messiah is now to be published and embraced as far as to the ends of the earth, and to all ages unto the end of the world. The salvation of our God is the glorious Gospel of our Lord Jesus Christ. This salvation is for all.



Verse 11 

11. Depart ye, depart ye, etc. — The language here is of high poetic scope, and though allusive of departure from the old Babel-home, from analogy with chap. Isaiah 48:20, yet the reference must be general. The renewed and cleansed in every age, and from every den of capture, whether Sodom, Egypt, or Babel, must betake themselves away, away, for so Alexander, following Gesenius, translates the words, and so St. Paul applies them, 2 Corinthians 6:17-18. 

Touch no unclean thing — Not the slightest memento. Probably the returning exiles were all natives of Babylon. Utter renunciation of things belonging to that polluted land was, however, only all too appropriate. 

Bear the vessels of the Lord — It is known that Nebuchadnezzar took away from Jerusalem all the golden service-vessels from the temple, and that Cyrus ordered their return. See 2 Chronicles 37:18; Daniel 5:2-5; Ezra 1:7-11. The application of these words to ministers of the Gospel has no original warrant except as being secondarily very apt.



Verses 11-13 

Sec. 3. MESSIAH AND THE GOSPEL, Isaiah 52:11 to Isaiah 55:13.

Thus far in this chapter is treated the case of an exalted Church passing, step by step, through suffering and deliverances into the purity of the typical holy Zion; from this point the view is turned again to the “Servant” of Jehovah, through whom the prophet has seen the Church to be redeemed. The portrait of a suffering servant is here filled out in detail, as a side-piece (Delitzsch) to the liberation and deliverance of Zion-Jerusalem already just depicted. He has conducted his people through suffering to glory.

This picture is to show, not only that Messiah’s earthly pathway, as our Mediator, is to be through intense, but voluntary, suffering, but also that it is in his heart also to suffer for and instead of, as well as with, his people.



Verse 12 

12. Ye shall not go out with haste, nor… by flight — As went Israel from Egypt in earlier history. This is but an illustrative allusion. The present redeemed Israel has matured to high and blessed trust in Jehovah, who is near to them, who is both before them and their rear-guard to protect. They have nothing to fear, and they may possess themselves in perfectly peaceful calmness. How true to the case of the sanctified Christian as compared with his earlier experiences. God is consciously present to protect in every emergency.



Verse 13 

13. This verse states his career in terms undeniably generic. 

My servant shall deal prudently — Or, he shall act wisely. Coming from the bosom of Jehovah to redeem the race, he knows its condition and the means to recover it to himself. He will not infringe upon its moral liberty, yet he will institute a system all his own, but open to the free action of men toward him, to own him as their Saviour and King. And this shall result in his exaltation. 

He shall be exalted and extolled — He will, through results of his mediatorial work, be raised to supreme dignity, or, more specifically, be raised high exceedingly.


Verse 14-15 

14, 15. The more specific details of his condition follow in these verses. The prophecy concerning him begins in the protasis, (Isaiah 52:14,) as an address, first to him, but passes in the apodosis (Isaiah 52:15) at once to remarks concerning him, a change quite common with Isaiah when under intense emotion. 

Many were astonished at thee — The appearance of such humility in the Messiah when he should come is, as the prophet foresees, to be a marvel and an astonishment to the Jews. He is wholly to disappoint carnal minds, who look for outward signs of royalty. 

His visage was so marred — This is an explanatory parenthetic sentence, giving reasons for the astonishment expressed in the first words, or protasis. “Marred,” not from injury as yet inflicted by man, but from sadness on account of man, more serious (and almost terror-struck) than any man is accustomed to exhibit. Part of this, namely, low birth, poverty, etc., was chosen, and partly, it was from ill treatment of man in refusing him as the true Messiah; also from unrelieved sensitiveness at the guilt of the world’s sins. These were sufficient to render his aspect that of a burdened, wearied man. Men of carnal ambitions reasoned thus: Was the Messiah to be of this appearance? Could the Messiah of Isaiah, pictured as a man of greatness, beauty, glory, be so disfigured? What more astonishing! Isaiah 52:15 silently admits it to be even so, yet declares (apodosis) so shall he sprinkle many nations. And this shall be the greater wonder (Septuagint) to many. That is, he shall rain his grace of purification upon them. Reacting mercy shall close the mouths of kings from uttering scorn of him, lowly though he be, deformed by suffering though he appear. For in even this, men shall discover more beauty and glory than ever prophetic words had revealed. By very reason of immaculate purity thus discovered, and of truth, goodness, and saving power, they shall see in him greatness in all dimensions far beyond the conceptions which prophetic words had shaped for them.

53 Chapter 53 

Verse 1 

1. Who — Who among this class of Israel. The question denotes a prophetic anticipation of a renewed lapse on the part of the Jews from a full faith in the true Messiah when he comes; and the “who” refers to this. 

Hath believed our report — Or, the doctrine received by us, the heralds, (Isaiah 52:15,) announcing the oncoming servant of Jehovah, the Messiah, now sadly marred in aspect — this the lapsed ones of Israel will find difficult to understand and to receive. 

Arm of the Lord — A figure for that of which the arm is the symbol — the almighty power of God, (Isaiah 52:10,) or the divine power inwardly revealed. The question is: Among whom is this taking place, and resulting in salvation? See John 12:28; Romans 10:16.



Verse 2-3 

2, 3. The point of view appears to be, when Messiah’s sufferings are over, and he about entering into his glory. 

He shall grow up — The verb in Hebrew is, as usual, in the prophetic past. Growth has been from the first Messianic germ, (Genesis 3:15,) till fully realized in Jesus Christ. Through all its history, the Messianic conception has been as a tender plant, nourished by Jehovah indeed, but very little by men. Its root, the root of Jesse, in itself was vigorous, advancing to the Davidic kingship, itself thus asserting herein its own type of ultimate royalty; then it retired long from view, yet still growing feebly as in a parched land — that of the impure soil of men’s hearts. Except a humble few, men look away from him. He is not of their sort, their character. He is not their ideal Messiah; they do not sympathize with his griefs; they abandon him. 

Rejected — Literally, ceased from men. He thoroughly knows the world’s sins, and its sicknesses, pains, calamities which come therefrom. But he finds few to feel with him. All repel him, turn away the face, despise him. But is this sufferer really the Messiah of the old prophets? So even the old Jews all interpreted till after the Christian era, when their interpretation was cited against them, and they were pressed in self-defense to change it. Even then some fair-minded Jews have continued to regard the passage as descriptive only of Messiah. More, however, apply the passage to the Jews as a body, now in a state of dispersion and affliction. Some hold Jeremiah, and others Isaiah, to be the person meant. These views are upheld by the weakest of arguments. Of course, also, all who deny supernatural prophecy refuse altogether to see any Messianic reference here. But this reference is sustained by the sound sense of all candid interpreters and disinterested sensible readers. 

Esteemed him not — Undervalued him.



Verse 4 

4. Another turn occurs here. Already it seems to have been implied that when, in the prophetic outlook, the Messiah should come, he would not come in the form or aspect expected. Now the confession is: 

Surely — That is, actually. 

He hath borne our griefs, and carried our sorrows — It is, indeed, an actual burden he has borne — that of our sorrows; also, that of expiation for our sins. 

Did esteem him — Our opinion was, indeed, that he was, or had been, stricken. But struck with leprosy, as it were, for so the original may mean, or what was equal to the worst of diseases. He knew in his experience the suffering due to every form of evil. 

Smitten of God — Visited of God, and thus to be looked upon as worthy to be despised and rejected.



Verse 5 

5. He was wounded — Either bodily, very much crushed, or mentally, broken in spirit. (Gesenius.) Gesenius refers it to the second; Furst, in general, to the first, which is perhaps the true sense. The suffering for the most part is external, yet not without terrible internal feeling. The Sufferer dies under it, though an innocent, not a guilty, sufferer. In the nature of the case, then, it is unresisted suffering, hence voluntarily endured. 

He was bruised — Applied to the body, crushed; applied to the mind, severe inward agony is implied. 

Chastisement — A burden of woe, whatever it was, assumed to secure our reconciliation and peace. 

Stripes — Or, something analogous thereto. The nearest to reaching the meaning here is, to suppose marks by blows upon his person substitutively received by him for us. In virtue of these we are healed. The first severe physical act of suffering on the part of our Saviour was the scourging he endured prior to execution on the cross. The word “stripes,” then, must be a collective term, (representing the first stage of his substitution,) figuring what he thus far had endured as our substitute. By “his stripes,” as a whole, that is, by his sufferings collectively considered, we are healed, reconciled, and saved. Is not this the meaning of the second member of the parallelism?



Verse 6 

6. The sufferings described in Isaiah 53:5 were those endured by Jehovah’s innocent and righteous Servant, such as he took on himself; and this voluntary endurance in our stead became the source of our healing. The confession still is, He actually suffered. We, the restored ones of Israel, see the case differently from what we did in Isaiah 53:1-3. We also see that he suffered on our account. All we like sheep have (stupidly) gone astray — We have selfishly sought our own pleasure; have recklessly forgotten God’s commands. This comparison is not unusual. (See Ezekiel 34:5; Matthew 9:36; 1 Peter 2:25.) The statement here gives the reason for sufferings inexpressible voluntarily endured on our behalf. He suffered to bring reconciliation and peace. As a sinless one he did not, he could not, suffer our own penalty. But his sufferings were an equivalent therefor, in consideration of the greatness and holiness of his person. He suffered in full measure what became an expression of the punishment which as a race we deserve. In this sense the Lord laid on him the iniquity of us all. He caused to meet in, or to rush upon, his incarnated self, such amount of suffering as should express the fact or consideration of a suffering of penalty due to us on account of our sins; and this by the cordial acceptance of the Sufferer himself. The Messianic Sufferer became the ideal personal Saviour or Atoner typified by the great sacrificial system of the Old Testament. He became the antitypical declaration to the universe of an eternally competent vicarious sacrifice for the sins of this fallen world. The infinitely Just One hovered over (Hebrew, על, Greek, υπερ the unjust, (clear before law,) and meekly willed to take the required blow upon his own head. Still He became not a sinner thereby. He suffered merely as if he were the world’s concentrated body of sinners. In undertaking to save, he encountered the power of sin and broke it; wrought ample expiation for sin, and connected therewith a new covenant of forgiveness for penitent souls. He made his sufferings vicarious, in that himself, who was not in his own person subject to death, did die unto sin as head of a race that was subject so to die.



Verse 7 

7. He was oppressed, etc. — This verse expresses the treatment he received and his conduct under it. 

He opened not his mouth — The prophet observes the scene in perspective vision, and so uses the future in the words. He will not open his mouth. The prophetic past thus employs the future tense. The silence of Messiah under cruelties is, not unaptly, compared to that of the innocent lamb — a comparison much maintained throughout the New Testament. (See case of Jesus before Pilate.)



Verse 8 

8. From prison and from judgment… who shall declare, etc. — Among multifarious interpretations here, that which is least often adopted seems the best, (Lowth,) namely, Deprived of proper legal detainment and trial — the usual prior summoning of witnesses, according to Jewish law — who can have the requisite knowledge of his teaching and way of life in such a precipitate condemnation? The Hebrew preposition mem, (English, from,) before the words rendered “prison,” and “judgment,” denotes the unjust privative fact, or legal right denied to him; and Christ’s own reference when before Pilate (John 18:20-21) to the Jewish law of trial, adds force to this interpretation, which is further sustained by the following clause. 

For he was cut off out of the land of the living — And this with indecent haste; with no chance for a proper trial: all this, too, because he was willing to suffer for the sins of the people of Israel and of the world. 

Was he stricken — Hebrew, The stroke was upon him.


Verse 9 

9. Made his grave with the wicked… with the rich — How circumstantial the facts in this verse! As if himself were a malefactor, he suffered and died with malefactors. But from the first moment afterward, not the indecencies common to malefactors’ burials attended his dead body, but honour in a high degree; his burial was most honourable. His spirit, also, (1 Peter 3:19,) rose to more than its normal vigour; then body and spirit were reunited in immortal resurrection. 

Because — Here is a sudden change in the thought directed to a re-attestation of the sufferer’s innocence.



Verse 10-11 

10, 11. It pleased the Lord to bruise him — Notwithstanding his innocence. His bruising thus accords with the divine idea of permitting (Acts 2:23) an expression of love through suffering, which expression Messiah alone is competent to make. The time of being pleased with Old Testament sacrifices is proleptically past, as brought out in Psalms 40:6-8, (Lo, I come, etc.) But the time of receiving reward for suffering is now at hand. 

He shall see his seed — Love declared to the world through a suffering self-offering, is to reap fruit in a long line of spiritual children whose own deserved penal sufferings are offset by Messiah’s free suffering instead. 

He shall prolong his days — This he is to do in the great mediatorial aion — the period of the great Christian dispensation that is to follow — during which his joy shall abound more and more through the vast increase of redeemed ones coming into his kingdom. A fitting and satisfying reward shall this prove to be. The same idea is expanded in Isaiah 53:11. 

By his knowledge — His “knowledge,” probably, of the eternal plan to save men; “knowledge” of the how, and why, and extent, of such a plan, possibly not fully contemplated till his glorification began, just prior to his priestly sufferings, and continuing to his exaltation. See Matthew 24:36. Such knowledge was relief to those sufferings. He saw from the cross “the glory that should follow,” and in a sense was thereby sustained. In such case he could freely and joyfully interpose for a world of sinners with sufferings due only to them, and of such a character that divine justice and government might accept his suffering in lieu of theirs, and be in no jeopardy.



Verse 12 

12. Therefore — That is, for all this mediatorial suffering and work; for this whole victorious combat with the powers of sin. 

Will I divide him — Hebrew, to him. 
With the great — Or, among the great. The figure is, of spoils from great conquests, and its meaning as applied to a suffering Messiah is, that his victories shall be very great. The language is mixed with ellipses, and is therefore obscure. To arrange it into orderly thought is difficult. A fair theory of the course of thought in the verse is, that it runs on a line of glorious promise between Messiah, humiliation, and exaltation, just now to be entered on. Out of trial, suffering, and combat, he is to come forth victorious. He shall build up a spiritual kingdom that is to crush all other powers, that is never to be diminished, and is to be unending. And all this, because, first, he freely poured out his life, that is, his blood, for life is in the blood, (Leviticus 17:11;) second, because he submitted to an ignominious death; and third, because he is an effective intercessor for men. The first two are already accomplished, and the third he is still acting. These constitute him a perfect mediator. The time when intercession shall cease is yet to come, and then he shall deliver up his kingdom with triumph eternally complete.

54 Chapter 54 

Verse 1 

1. Sing, O barren, etc. — These words seem to be addressed to Jerusalem, the true metropolis of the renewed nation, the ancient seat of the Church of the Old Testament. She is compared to Abraham’s wife, Sarah, for her long-continued barrenness, and subsequent bearing of One through whom Abraham became the father of many nations. The true Israel, long deprived of genuine descendants, has now the ban of barrenness removed. Let her exult, sing in loudest strains, on occasion of the great joy which has come upon her. She has not, indeed, been entirely childless: but the time of her marvelous increase in this regard has now arrived.



Verse 2-3 

2, 3. Enlarge… thy tent — It is now due that Zion be alert to extend her dwelling-place, her tabernacle area, in every direction. 

Spare not — Spare no pains, grudge no labour. Spread the canopy indefinitely; make the tent cords longer and tent pins stronger. On every hand larger space is requisite for the occupancy of her children, which are to so abound as to include populations far into Gentile lands. 

Inherit the Gentiles… desolate cities… inhabited — Cities far abroad, and long desolate, are to be filled with new people.



Verse 4 

4. Fear not… not be ashamed — Keywords to what follows. Childlessness was a reproach among orientals, and especially so among Jews. 

Thy youth — That is, in years when family barrenness came as a judgment. 

Widowhood — When sin caused thee to become bereft of Jehovah, thy proper husband. The figures here, of course, cover spiritual conditions. Defection from God is, plainly enough, the meaning. The times when this condition was very marked in Israel cover many periods during the monarchy. Backsliding from Jehovah was the rule among them; spiritual worship and fidelity the exception. The exile period alone was distinguished for the deepest and most radical reform.



Verse 5 

5. The Lord of hosts is his name — Jehovah is thy husband as well as thy Maker, thy Redeemer, and the Sovereign of the earth. Barrenness and widowhood — which mean dishonour for a languishing cause — are no more to be feared. Protection such as a husband with these august names shall give, saves utterly from all occasions of fear.



Verse 6 

6. The Lord hath called thee — The Lord hath taken thee back again to the relation of a beloved wife — the closest and dearest of all relations. The divorcement has to thee been very painful; made thee consciously forsaken, and conscious of no true spouse at hand as thy helper; but it has brought thee to the deepest penitence. 

And a wife of youth — Once rejoicing in early marriage, but soon fallen and therefore soon rejected; but on account of thy repentance, the Lord receives thee back again.



Verse 7-8 

7, 8. For a small moment — These verses continue the same course of thought. See Isaiah 26:20, where the same words appear, and with same meaning. The period is short compared with the now unending reunion. 

Have I forsaken thee — Better, Did I forsake thee. For thy wicked deeds made it needful. 

But with great mercies — Now in this grand Messianic age; that is, the day of the everlasting Gospel. 

Will I gather thee — Will restore my people with fulness of love and blessing. 

In a little wrath — In an outbreak quick but brief. 

I hid my face — Temporarily. The wrath was overflowing, as many render it; exercised, perhaps, in the trial of captivity at Babylon; but it was of short duration; the Lord soon made his face to shine in approval on signs of utter abandonment of idol worship. In contrast with this moment, or little time, the divine kindness shall be everlasting. The divorcement forced upon Jehovah was brief; the reunion is to be perpetual.



Verse 9-10 

9, 10. As the waters of Noah unto me — And such perpetuity is as certain as the divine oath can make it; as certain as that the earth shall no more be deluged; the rainbow sign in the heavens being an eternal pledge thereto. Genesis 8:21-22. This is here alluded to, not only because the oath and promise had been made, but because it also had been kept. Not be wroth, etc. — Because the everlasting Messianic covenant, made between Jehovah and his Church, secures that; though the Church may often be persecuted and disciplined, it shall never be swept away. Other things, as mountains and hills, shall be removed, but God’s kindness and covenant of peace — never. We are ever to keep in mind that the Church is the renovated spiritual Jerusalem. That shall stand, though of the walls of the literal city “there shall not be left one stone upon another.” Matthew 24:2.



Verse 11-12 

11, 12. Hitherto the Church, or Zion, has been a lone female, afflicted, or insulted; tossed with tempest, unprotected, jostled about, furious storms driving in upon her; but now, instead of ruined walls and torn-up pavements, a blessed spiritual vision is the medium in which she is to be seen. The stones of Zion shall be laid in solid gems of variegated colours, and of a strength and quality most precious and most enduring. The Hebrew mind revelled in figures of this kind to exhibit the future Church in her splendour, permanence, and power. Both in the apocryphal book of Tobit, (chap. Isaiah 13:16-17,) and especially in Revelation 21:18-27, the whole resources of rhetoric in this line of figures, descriptive of the glories of Zion or the New Jerusalem, seem worked to exhaustion. Beauty, preciousness, solidity, are characteristics after which the whole heart and understanding are put upon the strain to describe. 

Thy windows — Here so called because light is transmitted through them. The lexicons give other definitions, such as battlements, pinnacles, and the like; implying, however, some relation to the sun, as if the material they were made of was transparent, and so admitted the light. 

Sapphires — Gems translucently blue, and in foundations beautifully offsetting the azure of the sky.

Agates, the same as rubies; and carbuncles, the same as glittering gems.



Verse 13-14 

13, 14. All thy children — Dwellers within the glorious city, or, in literal terms, all who are pure in heart and love the communion of Zion and of Zion’s Jehovah. 

Taught of the Lord — Informed and learned in the deep things of God. Jeremiah 31:34; Matthew 5:2-10. 

Peace — Isaiah 2:4; Isaiah 9:6. 

In righteousness… established — In Isaiah 54:13-14, the plain doctrines taught are those connected with the mission of the Holy Spirit throughout the complete reign of Messiah. “Peace” is to be established on intrinsic “righteousness.” Assaults, therefore, shall be unavailing. No cause for fear.



Verse 15 

15. They shall surely gather together — That is, enemies, or opposing companies. Compacts shall still be formed against Zion. 

But not by me — Not by my appointment. I may not hinder — I may permit for a time. 

Whosoever… against thee shall fall for thy sake — The scene presented seems to imply that Zion all along shall still have opposers. If God permits these oppositions, the spirit and power of his providence is, nevertheless, against them, and their opposition shall be ineffectual. Many opposers shall themselves fail and go to perdition, they having first fulfilled a permitted persecution to discipline Zion’s people, and thus strengthen their faith and fidelity. Others shall give up the strife and become friends of God: shall fall unto thee: a sense many of the later interpreters adopt. The Septuagint and Vulgate Versions, and some of the Targums, vary from this interpretation, but not seriously nor at all essentially. Since this day the Messianic period has advanced more than 2000 years further in history, and the interpretation has thus become general in its terms.



Verse 16-17 

16, 17. I have created the smith — Every instrument which is employed against God’s people, as well as its maker, is in God’s hands to overrule and to foreclose. 

I have created the waster to destroy — This means, that Zion’s welfare is wholly in God’s care, and every destroyer in war in the interest only of himself is equally and absolutely at God’s ultimate disposal. “The smith,” or armorer, who forges the weapon, and the warrior who wields it, are both as easily controlled as created. Man’s free act, when projected, is in divine, not in self-same human hands, to be used.



Verse 17 

17. No weapon… against thee shall prosper — An address of encouragement to Zion. No tongue entering into contest with thee shall prevail. Opposition, physical, ethical, spiritual, shall be discomfited Such is the heritage of God’s people — namely, his infallible promise, and his power to maintain and completely fulfil it.

55 Chapter 55 

Verse 1 

1. Ho — A word summoning quick attention; a word of sad association and of eager joy: for the summoner is in evident sympathy with long-unquenched thirst in the crowds around. So feels God’s minister who anxiously preaches the everlasting good news. 

Waters — This is a subjectively dear word in itself. We scarcely think of it as a thing by itself, but as relieving ourselves when suffering extreme thirst. So is the Gospel to a long-unrelieved penitent soul. Observe three points: 1) It denotes moral forgiveness, and as its consequent, peace of mind; 2) It implies superlative richness by connexion with the terms milk and wine; 3) And its main point is, its freeness and inexhaustible abundance.



Verse 2 

2. Wherefore do ye spend money — There is remonstrance here against earthliness: making much of that which is of the least importance. 

Which is not bread — Food to spirit, soul, and body. 

Delight… in fatness — The Jewish idea of spiritual dainties. Psalms 36:8; Psalms 63:5.



Verse 3 

3. This invitation is followed by a yearning call upon every one to be a partaker in the whole mass of gospel blessings embraced in the covenant made with David; a covenant made first with Abraham, and renewed with David; a covenant promise of Christ in all his humiliations, and ending with a crowned Christ, a kingly Messiah, exulting in royal victories, and a redeemed, completely redeemed, Church.



Verse 4 

4. Behold — God continues calling attention to the functions of the great Messiah. He desires the people — all people — to grasp the full idea of Messiah. 

I have given him — David, Messiah — type and antitype; David in supreme royalty, king over all foes and friends; Christ in ascended majesty, but dispensing to weak and strong, low and high, the rich blessings in full scope and adaptation which in his redemptive work he has secured for all who will take of them. He is a witness to the people — Better, a monitor, instructor, in all stages; then a leader, commander, and lawgiver; originating laws and institutions for his “people.” As to the idea of “people,” be it ever kept in mind that no race distinctions are allowed, Jew or Gentile is embraced. This is the era of the Gospel, not wholly of schoolmaster training for the Gospel. 5. 

Thou — Thou Messiah, or Son of David; the idea of kingly glory in the typical David not being yet dropped. 

Shalt call — Or, invite and bring together. 

A nation that thou knowest not — That is, the Gentile world, whom he had not hitherto distinguished by covenants of blessing — the Davidic nation being still uppermost in thought. 

Nations that knew not thee shall run unto thee — Become one with the covenant people; run eagerly, on knowing of thee more particularly; as indeed, in early gospel preaching, they did so run. 

Because of the Lord thy God — And all this, because agreeing to the spirit of his everlasting covenant. Psalms 2; Acts 3:13.



Verses 6-9 

6-9. Seek ye the Lord — Now. This time of spiritual restoration, when God is more manifestly near than usual, is the best time, because a crisis time. 

Let the wicked forsake his… thoughts — Man’s thoughts differ from God’s in regard to his own character. He does not see himself a sinner as God does. Repentance is, therefore, an immediate duty. Other reasons are given in Isaiah 55:8-9.



Verse 10-11 

10, 11. As the rain… the snow — By quick association of ideas, the mention of the heavens, in Isaiah 55:9, suggests the comparison here made. “Rain and snow” fall “from heaven” to water the earth, and so prepare it for its annual growths to feed the bodies of men and beasts. Just so, God’s word falls from his mouth as fertilizing, to produce fruits of righteousness among the millions of Israel and of outlying peoples; and it shall not be void. For every word that proceedeth out of the mouth of God is bread. Deuteronomy 8:3.



Verse 12-13 

12, 13. The comparison just drawn (Isaiah 55:10-11) is truly beautiful, but its chief point is the energy with which the divine word is realized. (Delitzsch.) On receiving the word, or Gospel, ye are as those gladdened by a joyful deliverance. 

Ye shall go out with joy — Possibly the allusion here is to the exodus from Egypt, or more directly from Babylon, though neither can be the primary thought of the passage. The words are used as simply illustrative of the people of God emancipated from under old Mosaic tutelage into gospel privileges under the Messiah, or Christ. They go forth, bounding with “joy,” for conquest of the whole world to Christ; and all nature — all mountains, and hills, and trees — take on the happy complexion of the buoyant spirit of the Church. The result shall be the world’s renewal. The regenerating effects of the Gospel shall operate on the masses of mankind. Evil shall be eradicated; a blessed civilization shall be built up: for these are what the prophet means in his favourite figure of exchange from the noxious and the forbidding to the beautiful and the useful in the world’s physical aspect. See chap. 35, ff.; Isaiah 41:18, ff.; Isaiah 44:23, Isaiah 49:13; Isaiah 52:9. See also the Hebrew of the word thorn, נעצוצ, na’tsuts, only once before used, (in Isaiah 7:19,) and therefore a genuine Isaiahic word.

56 Chapter 56 

Verse 1 

1. Keep… judgment — Apply due criticism on yourselves till conscience shall be the only ruling authority. Advice and comfort are here administered. 

Do justice — Let the same authority rule in all relations toward others. In other words, insist on thoroughly ethical lives. This is the first requisite to a preparation for the blessed Messianic kingdom now at hand. There were many in John Baptist’s time, silent and unseen, exemplifying this character; but the influential classes were sadly lacking.



Verse 2 

2. Blessed is the man… the son of man — Terms meaning the same thing, used merely for the parallelism. The pronouncement of this blessing is for the consolation of those who “keep judgment and do justice.” Sabbath observance is claimed on grounds ethical and physical. It is a perpetual obligation. Priceless blessings attend sabbath keeping and conscientious right doing in all things.



Verse 3 

3. Son of… stranger — Any foreigner, or one not born of the race of Israel, yet desiring to embrace the true religion. 

Neither… eunuch — In Deuteronomy 23:1, the “eunuch” heads the list of those who are excluded from the congregation of the Lord. Why this? Because mutilation was in early ideas, essential disqualification. So was the proverbial dry tree, or childlessness, a condition to the oriental helplessly reproachful. Of course, for the new era now opening, such a system of ethics was worn-out narrowness, and required revision. The gospel age shuts off none who desire salvation.



Verse 4-5 

4, 5. A name better than of sons — The same subject is continued, and is especially emphasized. If any are to be excluded from true Messianic blessings, it is to be the proud, aristocratic Israelite. Outcasts of the worst type, if duly humbled, are preferred to such. Matthew 21:31.



Verse 6-7 

6, 7. Stranger — Again, Gentiles throughout the world are more than urged and invited — they are made welcome with outstretched arms, if seen coming, even before invitation, “to the mountain of the Lord’s house.” Only a sense of penitence and spiritual want could influence their steps thitherward.



Verse 8 

8. Outcasts — Equality thus declared, alike to Gentile and Jew, is no afterthought; not a new purpose sprung up from new exigencies in the course of history. It is found in the terms of the original covenant — “all the nations… shall be blessed in him.” Genesis 18:18-19. Pursuant to this covenant Christ also said, (John 10:16,) “Other sheep I have,” referring to the original purpose that salvation shall be provided for all.



Verse 9 

9. An abrupt change of the current of thought here occurs. The prophet’s bright prospect is checked, and he turns to things as they are in his own times. In the reign of Abaz, idolatry prevailed. Hezekiah, at the time of the great reform, caused the temple, which had been closed, (2 Chronicles 29:3-36,) to be opened, when an outward improvement among the people followed. But to the prophet’s eye evil continues; beginning with Manasseh, idolatry and national infidelity return with fearful power. There are other views held of this verse and what follows, founded on the Masoretic text, (one of which, that sustained by Birks, is exceeding fanciful;) but the majority of commentators agree on what is above stated. 

Beasts of the field — Some regard these expressions as denoting outside nations invited to make invasions on unfaithful Judah. More probably, they denote unspiritual teachers, irreligious guides, who, (excepting during the reign of Josiah,) disturbed Judah as long as its government lasted. 

Forest — This term is used simply to balance “field,” in the parallelism. 

Come to devour — Equivalent to, Ye beasts — meaning, the false prophets — do “come to devour” — this is your purpose, your mission — ye wolves in sheep’s clothing embrace every opportunity to devour the flock or people of the land. John, chap. 10, borrows its illustration hence.



Verse 10-11 

10, 11. His watchmen — The people’s teachers. 

Are blind — Can see nothing with a spiritual eye. 

Dumb dogs — An image from shepherds’ bad watchdogs, which fail to give notice of danger. 

Sleeping, lying down, loving to slumber — An exact description of the miserable, outcast curs to be observed, even to this day, in every Eastern town or city. They are nobody’s dogs, allowed to lounge about and greedily devour garbage thrown into the street. What a comparison! Such are the shepherds which the worldly and irreligious are willing to tolerate. Each of these “blind,” “ignorant,” “dumb” watchmen looks to worldly gain, careless as to results on the character of his flock.



Verse 12 

12. Come ye, say they, I will fetch wine — The canine figure is dropped, but the same sensual character in the religious teachers is kept up. Drunkenness is now the vice charged. 

Strong drink — On this, see note on Isaiah 5:11. The disgrace attending this vice among the clergy of this day and of this land is its rightful punishment. Any man who makes a beast of himself by habits of indulgence in intoxicating drinks, becomes a moral outcast in all good circles of society; but much more the religious teacher when caught in this vice. As respects such inebriates, it would seem from Jeremiah 23:1-4; Ezekiel 34; and Zechariah 11, that about the same estimate was anciently held respecting these characters as now. Objects of pity they are indeed, but of moral respectability, not at all. They are, however, worthy of all aid to secure their rescue.

57 Chapter 57 

Verse 1-2 

1, 2. The righteous perisheth — Under ministrations above described. Moral starvation stares them in their faces. Honest seekers after truth come to disappointment. 

Merciful men — Men who, amid general discoloration of morals and manners, strive for reformation, find their efforts unavailing. And they pass away — are taken from the evil to come — Spared from witnessing even worse things. 

He shall enter — Rather, He entereth. That is, pious men as a class. 

They… rest in their beds — Their quiet is to be found in their graves. Every one that walks “in his uprightness” goes to the grave in peace, with conscious sincerity in seeking, but with failure in finding, the path he desired. This under the influence of false teachers. Nevertheless God receives them, for (Isaiah 26:19) “Thy dead… shall live again.”



Verse 3-4 

3, 4. Draw near… ye sons of the sorceress — The Hebrew here is very emphatic: You, you. Sorcery is heathenism, (Furst.) 

The seed of the adulterer — In the Old Testament, adultery is a word uniformly used for idolatry — so held, because the covenant between Jehovah and Israel was a marriage covenant. See chap. 54. God is the husband, Israel is the espoused to God. The address is here to the Jews in the plainest terms, equivalent to “let us look at your conduct in its true light. Scorners ye are.”

Against whom do ye sport — Literally, do ye make up faces? Who is the butt of your mockings? See if jeer and contempt be not due to yourselves alone.



Verse 5-6 

5, 6. More closely scrutinizing their case, the prophet puts it as it is. 

Inflaming yourselves — As near as can be ascertained from lexicon, grammar, and ancient usages in Palestine connected with idolatries, these words imply burning with libidinous desires; adulterous practices characterized the exercises of the worship of idols. 

Under every green tree — Groves of terebinths, a species of live oak, were planted in localities set apart for idol worship and lust, usually on big hills, often the highest in northern and middle Palestine, where Baal worship was the most common. Then another form of this sin was the worship of Moloch, in the Hinnom vale southeast of Jerusalem. Children were here sacrificed, either by thrusting them into the furnace, or by slaughtering and then burning them. These extreme evils became most prevalent, probably, in Manasseh’s reign, though from earliest time in that land they may have been more or less practised. 

Smooth stones — Either rendered smooth by rushing waters in the brooks, or by oil poured upon them when reared into altars.

Did any exilian prophet write thus minutely of the scenery of hills, mountains, valleys, etc., peculiar chiefly to Palestine, and not at all to the level Chaldean plains? Difficulties of explanation arise mostly from neological interpreters trying to keep good this theory of an unknown prophet, and not Isaiah, as the writer.



Verse 7-8 

7, 8. High mountain… thy bed — Places of idol and adulterous worship. Accounts of dells also, as such places are obscure. Groves in either place were doubtless sought. 

Behind the doors… posts — Namely, of houses. 

Hast thou set up thy remembrance — Perhaps inscriptions are meant, in allusion to God’s command, (Deuteronomy 6:9,) to write the great words of their creed, their duty also, upon the door-posts. The same was practised, it may be, also in idolaters’ houses. Possibly, however, lascivious sketches, drawn on these “doors” and “posts,” are intended. 

Another than me — For thy divinity. 

Enlarged thy bed — Of whoredoms. 

Covenant with them — Seeking safety under their protection instead of that of Jehovah.



Verse 9-10 

9, 10. To the king — Or, possibly, to Moloch, as both words have the same radical letters, and differ only in vowels. If so, the meaning is plain. Or it may be “king,” and refer to some foreign idolatrous king to whom suit had been made for aid, instead of to Jehovah. 

With ointment — Perfumery was in choicest request among oriental princes. 

Debase thyself… unto hell — That is, to the lowest degradation into which one can sink — the most degrading practices of idolatry. 

Wearied in the greatness of thy way — In this low service no wearing toil is too great, no sacrifice spared; with a zeal worthy of a better business thou dost never despond. 

The life of thine hand — Or, life enough hast thou in thy hand, never to weary in idol making; never to pine as in sickness. Is is not better to take “the life of thine hand” as denoting illicit gains rather than illicit pleasures?



Verse 11 

11. Of whom hast thou been afraid — Much in these verses is very obscure, and this verse more than all. The question and context imply that there really was one or more who were objects of fear. But they were not such as would relieve from fear. Is there here an obscure reference to Israel and Judah in the times of Ahaz and Hezekiah? Much like this could have been asked in the past days of Isaiah. Look at chap. 28. The facts of that history seem prophetically paralleled along almost all the earthly life of the Jews. The Jews relied, not on Jehovah, but on earthly powers, to deliver them. One time it is Egypt; another, Syria; at another, it is Assyria. So through all their future, the same question applies. Not Jehovah, indeed, but weak man is carnal Israel’s reliance. Is not this the key to the meaning, and are not the words following, to Isaiah 57:13, sheer irony on the same line of thought? The description of life at Jerusalem in Isaiah’s time, and long afterward, is put in strong colours, but the inward spirit of that life is not overdrawn. In the reign of Ahaz idolatry became rampant, even on the surface; in Hezekiah’s time it was repressed, but not fully suppressed; in Manasseh’s, it was outrageous. Josiah attempted to crush it forever, but it was too late. The proneness to idolatry in the nation could not be arrested — its onward rush dashed the nation to ruin. Captivity and exile alone cured the evil. A similar spiritual aspect, though assuming a different phase, largely appeared in the ruling class at Jerusalem in Christ’s time; and so far forth this prophecy has continued application.



Verse 12-13 

12, 13. About the whole case only words of irony can be suitable. These we have in Isaiah 57:12, etc. 

I will declare thy righteousness — Israel’s righteousness was more than profitless — it was outrageous impiety. To idolaters the earlier words in Isaiah 57:13 are fearfully taunting. 

When thou criest — That is, for help. 

Let thy companies deliver thee — Resort to your throngs of idols. Go to your allies. Nevertheless, wind and confusion shall follow. Your protector shall be like houses or dwellings when tornadoes sweep them away. However, tornadoes are not needed. 

Vanity shall take them — Lowth and Noyes translate, “A breath shall take them off.” But in Isaiah 57:13 the humble pious are remembered. To possess the land and to inherit God’s holy mountain, is to possess what covers the richest of blessings — generally, gospel blessings.



Verse 14 

14. And shall say — Who shall say? The one who trusts in God, of the previous verse? This would be not in the costume of that verse. Better, indefinitely, one “shall say.” 

Cast ye up… prepare the way — The call is, to clear the way to give opportunity for the righteous to come out from among the wicked, before they are visited with judgment, as surely they will be.



Verse 15 

15. For — This word gives the reason for “casting up” the highways and preparing them for the coming out of pious, humble souls from among the wicked. Thus saith, etc. — The prophet details the message beginning with “thus saith.” 

The high and lofty One that inhabiteth eternity — Words the most descriptive of the incomprehensible God. 

Whose name is Holy — A name expressing infinite purity and excellence inconceivable; and such a being deigning, yea, delighting, to be in communion with the humble and contrite ones of this wicked world! He loves to revive the heart of such, and to assure them for the present and future.



Verse 16 

16. I will not contend for ever — The prophet speaks for Jehovah in anthropopathic terms; that is, in terms as if He, the Infinite One, does actually think and feel human thoughts and emotions, and so does sympathize, as no being else can, with man’s spiritual needs, woes, and joys. He is able, in truth, so to represent the deity; but in doing so, the prophet’s object is to make divine relations to human wants the more vividly felt. God deals trial to his people for necessary discipline. “But he will not always chide, neither will he keep his anger for ever, for he knoweth our frame.”



Verse 17 

17. Iniquity of his covetousness — The strong words that describe this evil are rapine, plunder, prey. Of these the Jews, in grade just above the very wicked, were guilty. 

Smote him — For these Jehovah disciplined Israel. Avarice and love of unjust gains were habits with the people. 

I hid me — Kept from them all tokens of approval. 

And he — Spoken as a unit — the people. 

Went on frowardly — They continued as before — sunk deeper into sin. The doctrine taught is, If removal of divine restraint is forced upon God — if he be expelled from the conscience, deeper into the mire of sin will men sink.



Verse 18 

18. I have seen his ways — Man’s ways. Either his ways of rebellion or his ways of repentance, it is uncertain which; perhaps both: the one caused God to withdraw his favour, the other, to return it. God is merciful, and will heal on sincere repentance. When backslidings are healed, then divine guidance and comfort follow. 

To his mourners — Repenting Israel is meant. He accounts them as “mourners,” and imparts healing and consolation.



Verse 19 

19. I create the fruit of the lips — The language of expressive penitence and grateful praise. These are said to come from God as a consequence of this healing, which he doeth. 

Peace, peace — He lays striking emphasis on the word peace, because it is real peace, in contrast with that heretofore promised by the false prophets. 

To him that is far off — This refers to the dispersed of Israel; possibly, the converted Gentile is also included: both classes, from this time on, are under gospel influences.



Verse 20-21 

20, 21. But the wicked — The incorrigible, the rejected of Israel — type of the wicked, always and everywhere — have no peace at all. 

Like the troubled sea — The symbol of perpetual heart-disturbance, turbid with mire from its shore deposits. 

No peace — Fearfully decisive is this! 

No peace, saith my God — And saith, also, my inmost spirit, my deepest convictions, divinely awakened within me. 

To the wicked — Who have sealed their own condition of everlasting unrest.

58 Chapter 58 

Verse 1-2 

1, 2. Cry aloud — Literally, with open, full throat. It is an alarm-cry that is called for, against sins common, indeed, in the prophet’s time, but peculiarly common just as the Messiah’s advent approaches. 

Spare not — Lay on reproach without stint or reserve. 

Lift up… like a trumpet — Earnestly show up Jewish iniquities to the extreme end, notwithstanding they pretend to be very religious. 

They seek me daily — They make ado about it; pretend great delight in justice, as if they were indeed a righteous nation; as if their professed delight in approaching God were real.



Verse 3-4 

3, 4. Wherefore have we fasted, (say they,) and thou seest not — They turn to complaining of God. He does not honour their work-righteousness; does not see it; gives it no attention. The answer is, Ye deserve it not. While pretending solemn devotion, ye exact all your labours — Your grievous tasks. (Gesenius.) Ye do all this for gain. Your devotion to me is all hypocrisy. More than this: ye fast for strife — Your fasting and self-imposed inflictions make you no better. All of it, with the spirit you have, renders you contentious. And… smite with the fist of wickedness. Exodus 21:18. Your servants suffer by your fasting. This requires you to be mild, patient to all, and humble before all. Nerves rasped by abstinence should be better under control. Your fasting is an offence “I cannot away with.” Isaiah 1:11-15.



Verses 5-7 

5-7. Is it such a fast — That is, the one chosen fast which I have appointed through my servant Moses? Only the fast connected with the day of atonement had been thus duly appointed. With this annual great day of atonement were prescribed many and various ceremonial duties, all having symbolic importance, not needful to be here defined. At various times in the history of Israel other fasts were established, especially from the time of the exile onward. With classes of Jews who affected much religiousness, fasting became merely an outward asceticism, and this is what is here condemned. The moral intent of a fast is expressed by the deepest humiliation, penitence, a whole self-surrender to God, heart-felt love for others, and a round of sincerely compassionate acts such as the wants of our fellow men call for. For the lack of these the prophet characterizes the fasting of his times, and of times foreseen far into the future, as dumb show and hypocrisy. The kind of pretended humiliation he condemns does not tend to radical reformation of life. This demands that they should loose the bands of wickedness, and undo heavy burdens: or, in other words, should cease to be unjust to debtors and others. Break every yoke, etc. — That is, the manumission of slaves, (Leviticus 25,) and the cessation of every sort of oppressiveness, etc. See Jeremiah 34:8-22. The kind of character required before God embraces, moreover, forgiveness of enemies, unfeigned sympathy with sufferers, and pure, general beneficence.



Verse 8 

8. The blessings here mentioned follow true obedience. 

Thy light — Spiritual light, in which the obedient walk, is as the hopeful morning dawn. 

Health… spring forth — Thy spiritual growth shall be rapid. 

Thy righteousness — Abstract for the concrete, much as St. Paul uses the word in Romans; sometimes a moral rightness of character, leading one to do what pleases God; sometimes, thy Righteous One, who justifies, shall go before thee.



Verse 9 

9. Then — On ceasing to oppress, and engaging in works of kindness and helpfulness. 

Call… answer — The one party having the confidence to “call,” and the other both the disposition and legally the power to “answer,” seeing that right actions proceeding from right motives had taken the place of wrong ones.



Verse 10-11 

10, 11. If thou draw out thy soul — Not merely imparting needed assistance, but doing heartily the sentiment of Isaiah 58:7-8. Readiness to do acts of love to others makes God ready to dispense richly in return. 

Make fat thy bones — Or, increase thy strength.



Verse 12 

12. Build the old waste places — The beautiful figures used here are unsurpassable. The prose of it is, Thy children or posterity shall inherit your renewed character, and build up Zion in the far future, and in and through them, thyself shall be called the repairer of the breach, so fearfully made in the spiritual Zion. 

The restorer of paths — That is, the old paths. Jeremiah 6:16. 

To dwell in — The figure relates, most likely, to the demoralized Jerusalem which, on the return from Babylon, is to be rebuilt, and its streets and walks restored.



Verse 13-14 

13, 14. To the foregoing duties of love is added the duty of sabbath observance. See Isaiah 54:2; Isaiah 54:4. For preserving the unity of a theocratic nation this was a vital duty. It is singled out here from other commands (Exodus 20) to represent the whole first table of the decalogue. 

If thou turn away thy foot — Namely, from walking in its usual paths — from pursuing its customary avocations. 

From doing thy pleasure — That in which thou usually delightest, and lovest. A lesson of self-denial for God’s sake. 

And call the sabbath a delight — Under the Old Testament dispensation, the holy observance of the weekly “sabbath” was one of the most significant marks of a God-fearing people. Such, and none else, would term the “sabbath a delight.” To the irreligious it would, because of its largely enforced abstinence from mere secular pursuits, be a day of weariness rather than of delight. 

Cause thee to ride upon the high places of the earth — “High places” stand for security: hence, fortresses were usually built on elevated ground. Metaphorically, then, the expression denotes a position of safety and honour. To such exaltation would God raise his people, if trustful in him, and honouring his holy laws.

59 Chapter 59 

Verse 1-2 

1, 2. Behold — An ellipsis, as if omitting a short parley. And the prophet impliedly answers with emphasis, “No! Far from it.” 

The Lord’s hand is not shortened… ear heavy — The shortening the hand is here a figure indicative of the loss of vital energy, as heaviness of the ear is of lessening in quickness of mental perception. Neither of these can apply to “the Lord,” who is the same “yesterday, to-day, and forever,” in the perfection of all his attributes. The fault, if any, must therefore be elsewhere. Your iniquities… your sins, have made it impossible for Jehovah to save you.



Verse 3-4 

3, 4. Hands… fingers… lips — The sins of Israel are sins of deed and word, by which accusation is to be found in every organ.



Verse 5-6 

5, 6. Cockatrice’s eggs — Hatched into basilisks, (see Isaiah 11:8;) a fabulous reptile — its gaze supposed to be fatal, its eggs, as food, certainly poisonous. The reference is to a popular, not a scientific, conception of a certain not well-known reptile, and is employed to characterize strongly the people’s evil works. So of the next figure. 

The spider’s web — An emblem of the people’s acts of enticing and ruining others. The further point of the figure is, that the “spider’s web” is too gauzy as a covering to conceal wicked plans against others. Flimsy sophistry cannot hide pretended righteousness.



Verse 7-8 

7, 8. Before this, depravity had involved hands, fingers, lips, tongue; now the feet are added. 

Make haste — Running and making “haste” to do evil. To indicate further degrees in depravity, citations are made from Proverbs 1:16; and in both verses Paul (Romans 3:15-17) finds a fitting citation for utter depravity. Not only things they touch and speak of are polluted, but their ways are made crooked for working greater lengths of destruction. Corresponding retribution follows. 

Way of peace they know not — No peace do they have; no judgment, or, better, no sense of right, is in their goings; that is, along their whole pathway of life.



Verse 9 

9. Therefore — As the consequence of the foregoing. 

Is judgment — Or, real vindication. 

Far from us — We as a people are utterly undeserving. 

Neither doth justice overtake us — The meaning is, God doth not interpose for us. Note here, that the verbs are all of the Hebrew future-present, indicating prospective continuance of action. 

We wait for light — For divine favour. 

Behold, obscurity — No guiding relief comes. Same meaning in parallel member.



Verses 9-14 

9-14. In these six verses the prophet includes himself, as he makes confession for the people, as Jeremiah does in Isaiah 14:19-20 of his book.



Verse 10-11 

10, 11. We grope for the wall — Like the blind we feel our way. And the same or similar course of figures continues to Isaiah 59:15, each illustrating some comprehensive phase in this confession which the people are openly and freely making, but which, in chap. lviii, it was boasted there was no need to make. Self-righteousness was uppermost in that chapter. Now it is confessed, “Moral blindness and darkness is our lot. Light and peace belong to the lot of the good, but to us it is the same as if we were dead.” In Isaiah 59:11 the figure is changed to indicate still the same bad state of the heart. With the insolence of a bear we growl; with hopeless sadness we moan like the turtledove. 

For judgment — That is, for vindication, (see Isaiah 59:9,) for apology for our condition, but in vain. 

For salvation — For deliverance from this state; but it fails to appear.



Verse 12-13 

12, 13. Our sins testify against us — Every page of our life history is a record against us.



Verse 14-15 

14, 15. The section from Isaiah 59:9-14, including first part of Isaiah 59:15, culminates in a confession of a state of things fearfully bad in Jewish society at several periods of its history, but especially in the days of John the Baptist, of our Saviour Christ, and onward to the final breaking up of the nation, A.D. 70. 

Judgment — Equity set at naught. No magistrate could really avail.



Verses 15-17 

15-17. The Lord saw it — Dramatic for the statement that he accepts the confession as he promised. Isaiah 58:8-14. 

It displeased — Literally, It was evil in his eyes. 
No judgment — That there was no just judgment (always so dear to him, Isaiah 61:8) among the Jewish people. 

Saw that… no man — No man who executed justice and sought truth. 

Wondered — Amazed. He sees with dismay that no one is there to interfere or to intercede. 

Therefore — Upon knowledge of what was wanting. This passage is strongly dramatic, figuring God as a human supervision. 

His arm — Symbol of omnipotence. “His right hand and his holy arm hath gotten him the victory.” Psalms 98:1. His own equity came to the rescue.



Verse 18 

18. According… deeds… he will repay — Dealing fury, terrible retribution, but only to the incorrigible. 

To the islands — See chap. Isaiah 41:1. To the western heathen world-power, Rome, embracing the world now or soon to be in complicity with apostate Israel in throwing down all righteous equity and judgment. 

He — The Eternal Jehovah. Review the course of thought thus far in the chapter. The points are: Keen self-reproach on account of sins; dark descriptions of characters on this head, followed by sorrowful confession and admissions of apostasy on the part of the great mass of Israel; the crucible of judgment is employed; worthless dross is rejected; genuine material is preserved.



Verse 19-20 

19, 20. The interposing Saviour is on his redeeming career. Hitherto, that is in Isaiah 59:16-19, in view of Israel’s having fallen morally so inextricably deep, and because no one appeared as a helper, an intercessor, Jehovah enters at once into service for his recovery; his own arm is laid bare; he puts on armour for Israel’s defence and upbringing, namely, righteousness as a breastplate, a protecting helmet for the safety of his head, and garments of vengeance for the onslaught in general against what it had belonged to all the appointed agencies in Israel’s history to do, namely, to train the nation into the virtues of justice, mercy, truth, righteousness, etc. — just such as were essential to qualify them to be a holy nation. At the discovery of this condition of his people, he was struck with dismay “that there was no man” at hand: (Isaiah 59:16 :) “man,” in the sense of a whole man, a hero, an “intercessor,” who, as in duty bound, should have wrought to the attainment of the character required among his people. The right man was wanting. True priest and prophet were long past, and Jehovah himself now undertakes the cause of Israel. Isaiah 59:17-18. In Isaiah 59:19 there begin to appear some results of his interposition. The Hebrew (in Isaiah 59:18) is complicated and difficult, but we obtain this sense — that, armed as he is with justice and salvation, vengeance and zeal, he carries out a general retributive judgment upon all adversaries, whether of distant “isles” or of inimical Israel — with the former especially, and brings them to capitulate, and they become friends. 

So shall they fear the name of the Lord — Spoken of those who were at enmity with “the Lord,” and with his true Israel. “Fear” of God’s “name” is the suitable recognition of his claims and the reverence due to his authority. 

From the west — They of the west — all Gentiles. 

His glory — The “name” and “glory” of Jehovah are here not only parallels, but synonymes, as we learn from other places where the two terms are jointly and severally used to signify the manifested excellence or glorious presence of Jehovah. — Alexander. Isaiah 30:27; Isaiah 35:2; Isaiah 40:5; Isaiah 42:12. 

From the rising of the sun — From the east as well as from the west. It is curious, at least, that the local directions are here reversed. Usually the order is from the east to the west. (See Isaiah 43:5; Malachi 1:11.) This is the only note of time (if it be this) where the great events here indicated have their occurrence. Logically, and from the context, this term begins at the advent of Christ, and continues to what is technically called the millennial period. During this interval immense results — moral, spiritual, intellectual — travel from west to east. 

When the enemy — All adversaries to the true religion. 

Shall come in like a flood — As not unfrequently is the case during a long period in Messiah’s dispensation. 

The Spirit of the Lord shall lift up a standard against him — The Hebrew, here, has had abundant interpretations varying from our English Version, but with little approval from the best critics. “The Spirit,” otherwise rendered “the Wind of Jehovah” — a driving wind — “shall dam up a straitened river.” The words, in Hebrew, are of that peculiar form which may be rendered either way. But the general sense or tenor of the context seems to call for a turning off from strict literalness (and that in the way of our Version) in order to preserve a consistent suitableness throughout.



Verse 20 

20. Redeemer… to Zion — The apostle Paul refers to this text as proof that when the Gentiles throughout the world shall have come into acceptance of the Christian religion, then apostate Israel shall also be converted thereto. Romans 11:25.



Verse 21 

21. As for me… saith the Lord — Of late the prophet has been, but now Jehovah reappears as, the speaker; probably because he personates the “Redeemer” of the preceding verse. 

This is my covenant — Namely, the covenant of the Gospel, with all its spiritual benefits, which is to run on till the world ends. 

My Spirit… upon thee — First, on Messiah without measure; (John 3:36;) then, on his people, the devoted ones of Israel, the true Israel, they of the “west” and they of regions where is “the rising of the sun.” From these, that is, the true Israel, (Isaiah 49:3,)

“righteousness will now overflow to the whole people.” They will be raised to their high calling as God’s royal priesthood; and the oath to Abraham and the truth to Jacob will be fulfilled through successive generations, as it had been sworn to the fathers from the days of old. (Birks.)

60 Chapter 60 

Verse 1 

1. Arise — The chapter opens with an animating address to the delivered children of God. 

Shine — The image is a sunrise scene. The night, long and dismal, has brooded, but now gradually ends. 

Thy light is come — The tops of the mountains (Isaiah 2:1-5; Micah 4:1) are gilded, and are seen by the prophet, though far back in time. 

Glory of the Lord… risen upon thee — That is, upon Zion-Jerusalem. The light falls upon her, not for her sake alone, but for all man-kind. This vision is welcome recompense for the darkness hitherto. (See Isaiah 58, 59.) Zion is to have the first view of the new day.



Verse 2-3 

2, 3. Darkness shall cover the earth — Apparently spoken of the Gentiles, whose “darkness” shall continue for awhile, but will be ultimately dissipated by the reflected light from Zion. 

The Lord shall arise upon thee — Zion is brought into light, not as a spectacle, not to be in contrast with Gentiles engrossed in darkness; but to impart her light upon Gentiles.

This explains Isaiah 60:2. The Lord is risen upon the whole pagan world in that he has confided to Zion — that is, the whole Christian world — the duty of direct evangelization in every part of the earth. Thus (Isaiah 60:3) all nations are to walk in Zion’s light of truth and salvation. 

Brightness of thy rising — The glory of Zion is to increase, and attract many and strong nations and kings, as by a light suddenly breaking on thickest gloom. The words here must not be weakened by a change to thy rising brightness. “Thy rising” is as the “sun of suns” coming over Jerusalem from the east and in surpassing splendour passing on to the west.



Verse 4 

4. Lift up thine eyes — Zion is directed to look about her, and see the crowds approaching from afar. The crowds consist of dispersed Jews, thy sons; and more numerously of heathen as well. 

Thy daughters — The sons walk, the daughters are carried. Words used to heighten the parallelism.



Verse 5 

5. Thou shalt see — Or, fear; it matters little which, in its ultimate meaning. (The Hebrew word is uncertain.) Both meanings may come in play — crowds so great coming into view may occasion surprise, yes, even fear. The heart of renewed Zion shall throb with wonder and joy at the sight of the abundance of western maritime nations converted to God; at the sight of the wealth and treasure pouring in for the Lord’s service.



Verse 6-7 

6, 7. Multitude — That is, a stream of camels, bearing presents to enrich Zion. 

Dromedaries — The camel is used for burden-bearing; the dromedary for fast travelling. Here presents are brought in reward for spiritual hospitalities, and glad tidings thereof are promptly sent afar. 

Midian… Ephah… Sheba — The two first named are thought to represent Northern and Central Arabia, and the latter Arabia Felix. Here the descendants of Abraham and Keturah were settled. Midian was their son, and Ephah their grandson. (Genesis 25:2; Genesis 25:4; Genesis 38:28.) 

Kedar… Nebaioth — (See Smith’s Bible Dictionary on these names.) These bring altar-victims, instead of seeking gain as formerly; and they all now volunteer themselves as spiritual tributaries. Their gifts, therefore, are received with acceptance — With gladness, because unselfishly offered.



Verse 8 

8. Who are these… fly as a cloud — Emigrants from over the seas — from the west — the sails of whose ships are likened to flying clouds. A striking figure. 

As… doves — Skimming the waters as “doves” do the air. Refined poetic element here.



Verse 9 

9. The isles shall wait for me — The people of the “isles” and of the seacoast — naturally mariners — are also eager to become Zion’s tributaries, and to bring to her the wealth of commerce. (Isaiah 42:4.) Apostolic zeal and labour wrought them at once with greatest success. The figurative descriptions in these verses imply a glorious diffusion of the Gospel over peoples hitherto unfriendly to Zion. The language throughout is in Isaiah’s accustomed drapery.



Verse 10 

10. Strangers — Foreigners of false religions converted to the true religion. In…
wrath I smote thee — This refers to the morale of wasted Jerusalem, and their captivity at Babylon. 

Their kings — Perhaps including Cyrus, Darius, etc., of Persia; likewise the later Christian kings.



Verse 11 

11. Thy gates… open continually… day nor night — The gates of Zion, because thus open, denote the unremitting influx of converted new comers. 

Forces of the Gentiles — “Forces” — not unlikely their wealth as well as their people. (See Isaiah 60:5.) 

Their kings — That these may be “brought bound, or in chains,” (Chaldee Paraph.;) “pompously attended,” (Lowth;) “with their retinues,” (Noyes.) But the Hebrew rather means, that they may be brought or led, in any way, (as by the force of truth,) to serve Jehovah. The following, however, is quite as likely to be the idea intended: that their kings may be led in as captives to grace the triumph of the true religion, after a long time making themselves brave against it.



Verse 12 

12. Nation and kingdom — Even at the height of Messianic triumphs it would seem resistance was occasionally made. So in the New Testament, at the so-called millennial periods, the conquests of the true religion will not fully prevail till after long unsuccessful struggles. 

Shall perish — Final resistance will end disastrously. This is the providential law, till the last enemy shall be conquered. Absolute peril awaits all who resist God.



Verse 13 

13. The glory of Lebanon — The whole of it, here specified in its trees, shall be employed to beautify thee: as it did so, literally, in Zion’s temple under Solomon, so shall it in the exalted figurative and spiritual senses.

The place of my feet — See Ezekiel 43:7; 1 Chronicles 27:2. The ark of the covenant is God’s footstool. In Isaiah 66:1, the whole earth is so named.



Verse 14 

14. Sons… of them that afflicted thee — Descendants of thy ancient persecutors. 

Shall come bending unto thee — Shall confess the mistakes and sins of their fathers, and shall (not with nicknames or worse, as heretofore) respectfully acknowledge thee to be the city of Jehovah, the Zion of the Holy One of Israel. And they declare thereby their faith in the true God; for Jerusalem stands as the monument proclaiming to the world the true Godhead of Jehovah.



Verse 15 

15. Whereas thou hast been forsaken — This is said under the figure of an abandoned wife; but the meaning would be clearer if read, “Instead of thy being a forsaken and hated holy city, so that no one would pass through thee” — so that travellers and caravans did pass altogether by — I will exalt thee to be the eternal city — a position of growth in importance and honour, and which shall never cease to exist as such.



Verse 16 

16. Suck the milk… the breast, etc. — The meaning here is, that Zion-Jerusalem, or the Messianic Church, shall draw on the resources of the more wealthy Gentiles as well as of kings: allegorical of being cherished with tenderest regard by them. From this, Zion is made to know that Jehovah is her all-compensating Lord and Saviour, mighty to save.


Verse 17 

17. In the first part of Isaiah 60:17, the material of which the city is built is the allegorical subject. 

For brass I will bring gold… for iron… silver… for wood brass… for stones iron — In Solomon’s day (1 Kings 10:21; 1 Kings 10:27) civilization so rapidly advanced that in the above terms it was made a type, as here used, of advancing improvements evermore in Zion’s city. Gold in place of brass, silver in place of iron, etc., signify ever-growing preciousness in all that pertains to the temple of holy Zion. Compare Revelation 21:10-21. 

Thy officers peace — Better, Thy magistracy shall be peace. The term characterizing it shall be “peace;” shall be, in other words, order, truth, love. These shall mark the whole of Zion’s government. 

Thy exactors — Not tyrants or tyranny, but justice, equity absolute.



Verse 18 

18. Her very walls shall suggest nothing else than salvation, or safety, or perfect security. 

Her gates — The places where differences are judged or adjusted, shall be utterly without cases to adjudicate, hence they are worthily named, Praise.



Verse 19-20 

19, 20. The sun shall be no more thy light — For thy light and beauty shall exceed its brightness. No words can excel in beauty these verses. The spiritual Jerusalem is glorified through the shining of Jehovah as her everlasting light. In this verse, light denotes knowledge of spiritual truth, as a characteristic source of moral power concreted in the victories and blessedness of the Church militant and triumphant.



Verse 21 

21. Thy people… all righteous — Because true disciples of the Lord. Isaiah 26:2. 

They shall inherit the land — Or, as St. Paul transforms the words, it shall be “the inheritance of the saints in light.” Jehovah’s desire is expressed that what he has planted, watered, and pruned, shall be gloriously productive. That I may be glorified, contains the idea of such desire.



Verse 22 

22. A little one shall become a thousand — To the broadest dimensions the relatively small one shall be extended. Genesis 18:18. Not, however, from descent from Abraham is this increase of numbers to obtain, but from an extension of spiritual fellowship to all the families of the earth.

Micah 4:7. This is surely to come to pass, but in God’s own time. The meaning is, God prepares by stages for the times of Messiah, then for the grand and final conquests of his Church militant. This chapter is addressed to Zion-Jerusalem, and so sustains the address, predicting growth and blessedness to the end.

61 Chapter 61 

Verses 1-3 

1-3. The Spirit of the Lord God is upon me — Upon whom? The use which our Lord Jesus Christ at Nazareth (Luke 4:16-22) made of these words must decide that he made himself the person meant. He declared himself herein the predicted and divinely anointed Servant of Jehovah; and that he had brought glad tidings of redemption to his people. The passages in Isaiah 42:6-7; Isaiah 59:20-21, point out the same idea. He (the “Lord God”) hath sent me — The “Servant of Jehovah,” the “Messiah.” See Psalms 45:7; also Mark 1:1, and Acts 10:38. The jubilee phrases are figures expressive of the work really wrought by Christ at his visible advent. The phrases are as follows: “The meek,” “the brokenhearted,” “the captives,” that is, to sin; “the prison-opening,” “the acceptable year,” “the mourners in Zion,” etc. All these were terms of jubilee specialty, and the objects mentioned were those upon which Jesus was tenderly compassionate.



Verse 4 

4. And they — The strong flourishing “trees of righteousness,” of Isaiah 61:3; the sound and the efficient, whom the grace of the Gospel brought out and made grand workers in Messiah’s kingdom. 

Waste cities — Destruction occasioned in consequence of the sins of the people in days gone by. Of this import, also, are the parallel expressions in the verse.



Verse 5 

5. Strangers… sons of the alien — That is, Gentiles converted to the true religion. 

Your flocks — The keeping of flocks was a large husbandry in Palestine. The employment of Gentile keepers denotes a breaking down of “the middle wall of partition.” All have become Christians together. All are now strong and willing workers together in the world’s great pasture-field add vineyard. Other meaning than spiritual this verse has not.



Verse 6 

6. Ye shall be named… Priests… Ministers — Redeemed Israel is now intermingled with crowds of converted Gentiles giving help to the building up of the “wastes” of Isaiah 61:4. Priority gives to Israel the prerogatives of the priesthood; yet all, in a sense, are embodied into “a kingdom of priests and a holy nation.” 1 Peter 2:5-9. See, also, Exodus 19:6. Spiritual service, rendered by Gentiles, is the wealth of the Israel, and the glory achieved by them for the divine cause shall be the fruit of Israel’s fidelity.



Verse 7 

7. For your shame… double — The Hebrew is perplexing. Clearly another promise is here given, possibly pursuant to Isaiah 40:2. Instead of shame for past sin and punishment, ye shall have abundant recompense. The promise in its largeness of meaning is: Instead of the former meagerness of the dispensation out of which you have emerged, you shall have the ever-expanding glory of Messiah’s new and final order of things in this world. 

Their portion… they shall possess — An enallage common to Isaiah, or a change from “your” to “their” occurs here. The same persons are intended. “Their portion” is the same as your “portion;” “they shall possess,” the same as you shall possess. The “double” means the far larger measure. 

Confusion — This refers to the disorders in general of the old state — all the judgments of God on Israel’s sin.



Verse 8 

8. This verse connects with Isaiah 61:1-7 by the word for, to show the attitude of Jehovah — who, as God over all, now speaks — toward Israel and his former oppressors. 

I the Lord love judgment — That which is right and just in the experience of my people, who have heretofore done evil, and have suffered by the hand of the oppressor. This, on God’s part, was right and just, but no thanks to the oppressor. 

I hate robbery — The oppressor has punished with gross injustice, and in sheer selfishness. Burnt offering is, with good critics, now accounted as meaning injustice, (not from the Hebrew root once supposed.) Jehovah avers his hatred of injustice toward his people, whom, and for which injustice, he now compensates with another and glorious estate, as given in Isaiah 61:1-7.

Hereafter Jehovah will direct their work — their proper estate under Messiah — in truth. Reward shall be the order henceforth.



Verse 9 

9. Their seed shall be known — Their posterity shall “be known” as a people divinely beloved; and that, too, among peoples once their oppressors.



Verse 10 

10. I will greatly rejoice — The Servant of Jehovah, or Messiah, is again the speaker. To him the calling — that of bringing messages of salvation to Jehovah’s people — is a joyful one. In preparatory adornment for this, Jehovah invests him with garments of salvation… the robe of righteousness — Do not these symbolize, respectively, the estate of Messiah at his resurrection and at his ascension, as our risen Redeemer? It so seems. He, the Messiah, is thus bedecked as with a priestly coronet — a tiara or costly turban. This painstaking adornment is like to that of a bridegroom in grand array; and to that of a bride when she appears in her jewels. Conceptions are here intermixed: namely, Christ and his Church, the Saviour and the saved; the Intercessor and those for whom prayer is made. The Servant of Jehovah’s priestly office avails to accomplish an orderly renown to his Church, once, and even recently, in humiliation. (See Isaiah 61:5; Isaiah 61:8; Isaiah 61:11.)



Verse 11 

11. As the earth bringeth… as the garden causeth… to spring forth — For similarly as the earth in detailed order brings forth her productions, and as a garden its plants, so shall the Lord Jehovah cause righteousness, or righteous and holy character, and praise, or gratitude, on account of such character, to spring forth, and become abundant to the presence and perpetual observation of all peoples. And this shall be the reward — the compensating result, of all the travail undergone by the world’s priestly Messiah.

62 Chapter 62 

Verse 1 

MESSIAH’S HEAVENLY INTERCESSION.

1. The “Servant of Jehovah,” or Messiah, is the speaker still. He will not be at rest till what is promised in the preceding three verses is accomplished. This is the present view of the best commentators. 

For Zion’s sake — Zion is the generic word for the great Messianic cause. 

Will I not hold my peace — It is the office of Messiah to ask or to work for the earth as his inheritance, (Psalms 2:8,) and that of Jehovah to give it. Does not the passage refer rather to Messiah’s proclamation of the Gospel? 

Righteousness… go forth as brightness — Go forth until the holiness of the Church shall be abundantly manifest, as a light shining out of darkness. Righteousness and salvation utter each the very same idea; both are needed only to balance the sentence. The terms brightness and lamp indicate Zion as not yet so fully out of the shade as is needful; but that in good time she will enjoy abundance of light, and diffuse it unto others.



Verse 2-3 

2, 3. Gentiles shall see thy righteousness — The same thought in respect to the Gentiles as in Isaiah 60:3. They shall come to see the amazing moral superiority of Jehovah’s cause; and all kings, or men of power among them, shall be attracted thereto, and give it favour and advancement. Thus the Zion of God shall be called by a new name among them — a name of honour pre-eminently, because seen over all other religions to be of superior holiness and character throughout. The Lord Jehovah, in the march of his redemptive providences, will bring this around. In his hands, thus dispensing light, spirit, and power, Zion is to be seen as what she really is: A crown of glory… a royal diadem; terms implying an object of superbly glorious moral beauty.



Verse 4-5 

4, 5. Thou shalt no more be termed Forsaken — Messiah and his Zion are concreted. “Thou” refers to both in one. No more shall the terms, Forsaken and Desolate be thy reproachful name. But thy new name shall be, 

Hephzi-bah — “My-delight-in-her,” (Hebrew.) For Jehovah does have delight in thee. 

And thy land — Thy home. 

Beulah — And this means, Happily-married one, with a home springing with joy to its possessor. This idea of possession in the words marrying a land, helps one to understand the sentence so shall thy sons marry thee; that is, shall possess thee. Wife, children, and servants, in Hebrew law, and in ruling ideas in the early ages, (Mozley,) were held in absolute possession by the chief, or head, of the family. So in the tender social sense, a young man always possesses, when he marries, his bride. As is the joy of such possession, so shall God have joy in Zion, is the thought here.



Verse 6-7 

6, 7. Watchmen — This alludes to the practice of stationing on city walls men who served as criers when news good or bad was to be announced. As applied to the spiritual Jerusalem or Zion, they mean instructors of the people — priests and prophets, ministers of the true religion. Ezekiel 3:17; Ezekiel 33:7. 

Never hold their peace — Constant warning and instruction was their duty. 

Make mention of the Lord — The Lord’s reminders as watchmen of Israel’s highest interests were enjoined to fail not in diligence and fidelity. 

Give him no rest — Literally, no silence. “Ye that are set as Jehovah’s reminders give to yourselves no rest, no silence, in your assigned work; and give him (Jehovah) no rest, no silence, till he establish the newly restored Jerusalem, his holy Zion. 

A praise in the earth — Or, a permanent spiritual power for the salvation of the world.



Verse 8-9 

8, 9. Sworn by… hand… arm — Possibly in answer to the foregoing provided-for intercessions, Jehovah swears by “hand” and “arm” — symbols of strength — pledging infinite power to fulfil his promise.

Possibly this wrought an effect which may be paraphrased as follows: “As I am the eternal Jehovah, I never more will suffer Zion’s enemies, near or far, home or foreign, within or without, to plunder or cut off her supplies of corn and wine, both of which herself alone shall forever enjoy in the spirit of praise… in the courts of my holiness.” Enemies, abroad or near at hand, may here represent Zion’s moral foes or hinderances, within or without; and “corn” and “wine” are symbols of abounding spiritual sustenance and joy.



Verse 10 

10. Go through, go through — This is equivalent to, Pass on, pass on. In these words, twice repeated, a picture is given of Gentiles coming up in continuous lines for entrance through the gates of Zion, with a voice cheering them on their passage, Cast up, cast up the highway, followed by the charge to remove obstacles of idolatry from the on-coming multitudes, and to rear a standard bearing the no-doubtful motto of holiness to Jehovah. The practical truth here taught is, That hope and prayer, and unflagging work, are required for the purity and extension of Messiah’s cause in all the world.



Verse 11 

11. Behold, the Lord hath proclaimed — Better, Jehovah proclaimeth. The message is to go to the ends of the earth. Remote nations must know that Jehovah alone is the true God, and that in a high sense his people are the only truly favoured ones of the earth. Some think the long caravan trains of returning Israel from Babylon to be the occasion for announcements such as this, here and elsewhere. Partly so, it may be; but the prophet’s ken has come to reach far above and beyond this once most important event. 

Daughter of Zion — Primarily, Jerusalem and its people; but the far-extending Zion of God is the larger meaning. 

Thy salvation cometh — Better, thy Saviour cometh. However, it matters little which terms are used; yet the latter takes precedence from what follows. His reward (Psalms 2:7) is with him — Which is now coming to be a realized possession.



Verse 12 

12. Time is near when the Church, so extended and flourishing, shall be called by its generally accepted name. 

The holy people —

the redeemed of the Lord — Yea, more. Reverting back to the mother-symbol thereof, namely, Jerusalem, thou shalt be called, Sought out — Derushah. 
A city not forsaken — Ir-lo-neezebah. So Alexander translates; and the meaning is, Thou art the all-desired place; thou art no more in peril of invasion from old enemies, as was ancient Jerusalem. Henceforth thou art the Protected-of-Jehovah; and, blessed with his smiles, thou shalt be never forsaken more.

63 Chapter 63 

Verse 1 

1. The scene here introduced is as if Jehovah, in a broken dramatic picture, is returning with the tread of a triumphant conqueror from a complete victory over foes. and the people cry out, 

Who is this that cometh from Edom — Ever a scornful enemy to the Jews, and even to the latest day of their history a relentless one. 

With dyed garments — Edom means red; some, from this fact, have needlessly supposed a play upon words, and not a reference to the land of Edom. This coincidence of blood-red with the dazzling garments of the conqueror is, however, quite too fanciful. 

Bozrah — A town within the limits of Edom, not the Bozrah of the Hauran. 

I that speak in righteousness, mighty to save — This is the answer of the conqueror, Jehovah.



Verses 1-6 

THE VINTAGE OF JUDGMENT, Isaiah 63:1-6.

In preceding chapters, (60-62,) the glow of hope was paramount, and the vision of the coming glory was so full with the prophet, (with occasional exceptions,) that in a measure he overlooked the fact of still surviving, though weakening, hostile powers gnashing spite on Zion, by reason of conscious decadence of their own might and dominion. Reference is made to these in Isaiah 59:18, also in Isaiah 60:12. Here, in Isaiah 63:1-6, the reference to them is distinctly pronounced. Edom is here, as in chap. 34, (as it also is in Psalms 137:7,) taken to represent a power ever malignant against Israel and against Israel’s religion.



Verse 2 

2. The next question is, 

Wherefore… red in thine apparel — Why bespattered as if with red grape juice, like him that treadeth in the winefat or winepress.



Verse 3-4 

3, 4. In reply, the mistake of his visage, (Isaiah 63:1,) as that of an earthly warrior approaching as from afar, is explained. Not that kind of a warrior is he; but he is as one who has braved sin, death, and hell at Gethsemane and on the cross, then rose as a conqueror out of the grave, and ascended to the highest heaven. Ephesians 4:8-9. 

Trodden the winepress alone — If this refers to the closing scenes of Christ’s life, as not improbably it may, at least in more than a secondary way, then those scenes are present or past as seen in vision, but future as actually to be viewed in exposition. He went emphatically “alone” to his death, with garments soiled and dripping; but on regaining victory and power, held for a time in abeyance, he hastened to judgment upon the unrighteous and incorrigible, causing their utter separation from among those humble ones who were ready to receive him and render to him such aid as they were able. For the while, the process is destructive, but in the end he shall put all enemies under his feet. Of the last part of Isaiah 63:3, their blood shall be sprinkled upon my garments, and I will stain all my raiment, Dr. W. Kay says, on the phrase “will stain:” “The unique form of the Hebrew verb, gaal, seems meant to connect it with the word ‘redeemed’ (geul) in Isaiah 63:4, as though the stains were marks of his having fulfilled the duty of goel — the avenger of blood and the re-instater of his oppressed kinsman.” — Sp. Comment. 
The day of vengeance — Announced before, (Isaiah 61:2,) to follow “the acceptable year,” a period during which the best great efforts of the Messianic reign of peace and salvation are exemplified. But in contrast with this is a period wherein surviving powers of evil gather strength, and upon which the positive side of Messiah’s righteousness and judgment must be visited, and his own true people be avenged. This is the year of Messiah’s redeemed people. This principle has many a time had, and will yet have, exemplification in Messianic or Christian history.



Verse 5-6 

5, 6. I looked… there was none to help — These opening words do but repeat Isaiah 59:16, with one change only, that of the person, which, in the latter is Jehovah, while in the former it is Messiah, or the Lord’s Anointed — the Servant of Jehovah. 

I wondered — Amid rank rebellion there ought, in the nature of things, to be some exceptions; some might, perchance, have conscience enough left to have taken sides with him. But not even one appeared. 

Therefore mine own arm brought salvation — Namely, to his sorely oppressed spiritual Israel. Opposers shall not escape. Hostile nations and individual souls alike shall drink the cup of retribution to the dregs. Full justice shall be done to his righteous cause. It shall be shown that no incorrigible foe can stand. Thus ends this obscure and dramatic scene, in which some moderns see little or nothing of Christ, as Calvin, Grotius, Alexander, Barnes, and others; while earlier commentators, and not a few modern, see much of him, displaying the righteousness of his cause, and the peril of opposition to it.



Verse 7 

7. I will mention the lovingkindness of the Lord — Or, I will record, etc. The words of the voice recall the deep religious sense of Psalms 139. Praises of the Lord… bestowed… mercies, etc. — That is, in the name of the Church, to such a degree restored, the prophet recounts the Lord’s mercies, which show that he is worthy of abounding thanksgiving from the Church.



Verses 7-25 

THE LAST CONTROVERSY WITH ISRAEL, Isaiah 63:7 to Isaiah 65:25.

Israel’s former Mercies and Sins.
There are various schemes of division of the matter now following. The one here adopted as best, is that of two well-defined sections, namely, The Last Controversy of Israel, with subdivisions as the topics vary, (Isaiah 63:7 to Isaiah 65:25,) and The Full Redemption of Zion, comprising chapter 66.



Verse 8 

8. He said — Jehovah said, in the exercise of his great mercy. 

Surely — Without possible ground for doubt. 

They are my people — They only are the people. 

That will not lie — That is, that are true to the covenant with me. The body of Israel had not so proved: but these are they whose characters have been proved. 

He was their Saviour — Namely, of the few who, out of severe trial, proved genuine, and deserving to be saved.



Verse 9 

9. In all their affliction he was afflicted — Was a sharer in “their affliction,” and consequently not the inflicter, or, he was not one who afflicted. The original well bears either meaning. The difference arises by לא, not, in the Hebrew text, and לו, for him, in the margin. Original copies vary on these two forms. To general readers the difference is not essential, and scarcely important. 

Angel of his presence — (See Exodus 23:20-21; Numbers 20:16.) This means the “angel” standing in his presence. In Old Testament theophanies, the Servant, or Messenger — in other words, the Messiah, often appeared in bodily form to his people or their representatives. The remaining words tenderly express the divine interferences for God’s ancient saints.



Verse 10 

10. But they rebelled — A charge often made against Judah and Israel. 

And vexed his Holy Spirit — “His Holy Spirit” is God himself, the Holy Ghost of the New Testament; though the Old Testament development does but indistinctly define the third person of the Godhead. 

He was turned — He left them to the consequences of their chosen course.



Verses 11-13 

11-13. Then he remembered the days of old — His own covenant was not forgotten, though unavailing to the people if they kept not their part good. Their repentance always caused Jehovah to return to his wonted mercies. See Joshua 24:31; Judges 2:6-10; Isaiah 41:10-14; Isaiah 45:1-6. 

As a horse in the wilderness — Or, as a courier through the desert, without stumbling. So the Israelites were led without falling while they submitted to Jehovah’s guidance.



Verse 14-15 

14, 15. As a beast — Collectively for a herd of cattle or flock of sheep. 

Goeth down into the valley — That is, to luxuriant feeding places, and for rest. 

So didst thou lead thy people — In a general way all through their history. 

Look down from heaven — Isaiah 57:15. A metaphor, as in the reference designating the infinite grandeur of Deity, not his locality. 

Where is thy zeal — Thy former zeal for thy people — thy might once shown so often by their deliverances. 

Sounding of thy bowels — Organs of the chest, deemed the seat of compassionate emotions, which, when intense, caused a stirring and a sound. Isaiah 16:11. The whole importunate appeal for new blessings is made on the ground that God, in olden time, was full of compassion toward Israel, as just stated, Isaiah 63:13.



Verse 16 

16. Doubtless — Rather, surely. 
Thou art our Father — And to thee, not to Abraham, will we look for help. Their national privileges, derived through “Abraham,” had proved, through their own faithlessness, unsatisfactory and largely unfruitful; and now they would fain look to Him who not only appointed them, but especially could alone uphold the people, and make their relation as a separate nation fruitful of good to them.



Verse 17 

17. Made us to err… hardened our heart — Such expressions in the Bible are the simple-minded, oriental, phenomenal way of looking at the matter of God’s overruling providence, as if that were efficiently productive of evil as well as of good; as if that were the cause, not merely the occasion, of human wickedness. Yet counter expressions by the thousand, in the Bible, of that same childlikeness, of ancient simplicity in apprehension, show that the orientals no more held God to be blamed for the evil around them than they held that a solid rock wall, against which if a foolhardy man dashed his head, was to be blamed for the broken skull and consequent death. See Isaiah 6:9-10, and notes there.



Verse 18-19 

18, 19. The people of thy holiness — People adhering to principles of the divine holiness, is an expression stronger than the phrase, thy holy people, and is to be preferred. God’s interposition in their behalf is pleaded for in the preceding, and continued in this verse, on the ground that, as the covenant people with God, they held peaceable possession of the land of promise but a little while, because their sins had made him to become their enemy; but now that they return in penitence, they plead for spiritual and eternal possession on the ground of such having been the intent of the covenant on God’s part. Besides, the original and literal promised possession is now trodden down by foes, and this gives reason for his people’s stronger and more persistent pleading. Besides, still further, say they, We are thine. Thy foes are not thy people. They will not have thee as their ruler. We are of old. We belong to the line who always held sacred thy spiritual covenant. Yet “but a little while” have we held spiritual possession.

64 Chapter 64 

Verse 1 

1. Rend — Or, tear asunder. 
The heavens — The overhanging heavens, to simple fancy, was the seat of Jehovah’s power. Thence came the lightning and the thunder. Jehovah’s sudden and sublime descent was prayed for, to melt away the mountain difficulties in the way of Zion’s permanent settlement and rest.



Verse 2 

2. The melting fire burneth… waters to boil — The point here is the quickness of the effect prayed for in Isaiah 64:1. As fire burns brush or boils water, so quick do Israel’s national foes tremble. Here are two figures: one of swift, rapid, roaring consumption by the flames, the other of violent agitation and tumult, like water boiling over glowing fires. “Melting fire” such as this the wicked cannot long endure. God’s majesty is similarly presented in Judges 5:4-5; Psalms 97:5; Micah 1:3-4; Habakkuk 3:4-5.



Verse 3 

3. Thou didst terrible things — Examples were in the deliverance from Egypt, and in the entrance to Canaan. 

We looked not for — That is, no one before ever witnessed such phenomena, and they were unexpected when they occurred. 

Mountains flowed down — Trembled, shook, at thy presence. The reference is to the transactions accompanying the giving of the law at Sinai.



Verse 4 

4. Since the beginning of the world — Or, beginning of Israel’s history. 

Men have not heard — Men of other nations have not witnessed, by ear or eye, such displays of divine power in relation to Israel, nor did mind ever conceive of them. This proverbial style (for such it is) is applied by St. Paul (1 Corinthians 2:9) to the Gospel as a mystery, or something hidden till revealed by the Holy Spirit.



Verse 5 

5. Not to dwell on the many views of critics on the construction here, let it suffice to say that the probable meaning may be gained in a translation and paraphrase as follows: Thou didst favorably meet him (singular for plural) that rejoiced to work righteousness, when they remembered thee in thy ways. If this be put in the present tense, as it may be, it would read to us a general truth, useful to all: Behold, thou — gracious as thou art — wast angry, for we were guilty. 
In those — Thy ways above mentioned. 

Is continuance — Or, eternal permanence. 

And we shall be saved — Namely, by trusting in thee.



Verse 6-7 

6, 7. We are all — As a nation. 

An unclean thing — Polluted, defiled. 

Our righteousnesses — Even our religious acts are such as the Holy One of Israel cannot accept, being neither appointed nor sincere. 

As filthy rags — As a menstruous garment, and therefore repulsive. The comparisons here receive their colouring from the Levitical law on purity. 

Fade as a leaf — Our beauty (moral beauty) endures no better than fading, withering autumn leaves, so easily swept away. 

Like the wind — Our national sins also cause us to be swept by tempests of divine judgment. As true to-day as then, is this; as applicable to nations now, as to ancient Israel. Never can fidelity to God be waived at man’s pleasure.



Verse 8 

8. Thou art our Father — To the very few thou art the spiritual Father. The confession here reaches the point when God accepts, and becomes a heavenly Father. 

Clay — In the hands of God, as moulder, are all penitent men when God does accept, and then he forms them by discipline to the character they should have. God works creatively and renewingly in and upon all who will let him. To choose is our work. He chooses not for us. We yield our rebellion. He does not this for us; but if we continue obedient he does all the rest.



Verse 9 

9. Be not wroth very sore — That is, mitigate thy wrath, deserved by us as a nation. 

We are all thy people — The idea national merges into the idea spiritual. All adhering to, and now praying to, him, are the spiritual Israel; and the prayer is, “Because we adhere and pray to thee, spare us!”


Verse 10-11 

10, 11. Thy holy cities are a wilderness — In the interest of anti-supernaturalism many German and some English interpreters claim support from these verses. They advocate a pseudo-Isaiah, an unknown prophet who lived at or before the time of the Exile, and wrote these later prophecies. They assume miracle and predictive prophecy to be impossible, and that Isaiah, who wrote seven hundred years prior to events and facts here delineated, cannot be the author. This is a cool begging of the whole question; and, being so, is unworthy of further notice. 

Our holy…house… burned — The reference here is to the burning of the temple. But which temple? The first one was destroyed by Nebuchadnezzar, the second by the Romans in A.D. 70, besides being twice polluted — first by Syrians, and next by the Romans. Nothing shows it certain that the temple referred to was the one destroyed by the Babylonians, but the description of the burning and the long unrestored desolation points most suitably to the ruin effected by the Romans. The “holy cities” apply more seemly to those of Jerusalem and Judah. This view renders more impressive the deep confession of the chapter and the closing appeal of the people to God as their Father, and tohis power as of a potter over the clay.



Verse 12 

12. Wilt thou refrain thyself — That is, refuse to render aid in such extremity. It seems like a tender, deprecating, but not hopeless, remonstrance. It does not express despair. There is a faint, lingering confidence that God will yet be pitiful, and the next chapter gives the key as to how the pity and the help are to come.

65 Chapter 65 

Verse 1-2 

1, 2. Sought of them that asked not — The first verse refers to the Gentiles; the second to the Jews. So St. Paul in Romans 10:20-21. The rendering of Delitzsch is: “I was discernible to those who did not inquire.” They had the ability to apprehend God from natural reason, and from pervasive influence of the ever-revealing Logos. 

Found of them that sought me not — “The grace of God, that bringeth salvation,” Which “hath appeared to all men,” (Titus 2:10,) was a gift to heathen consciences, and when Messianic light first dawned on the world very many heathen welcomed it. But the Jew, with light, promise, and entreaty, during all his history, was still wont to walk in his own light, and withhold himself from God. He was of a rebellious nature, as a whole, to the last.



Verses 3-5 

3-5. Sacrificeth in gardens — Entering on heathen worship in the face of Jehovah’s temple, within the precincts of Jerusalem — perhaps within the courts of great houses wherein were gardens. In this, daring impiety is charged. Or, upon altars of brick, extemporized on the tiled roofs of houses, whereon incense to idols was burned. Jeremiah 19:13; Jeremiah 32:29. 

Among the graves — Now little known or understood as an ancient practice, but perhaps for purposes of necromancy, by persons believing that thoughts from the dead could thus be obtained. In monuments — In crypts or sepulchres, wherein they lodged for the night, with like ends in view. 

Swine’s flesh — Used in idol worship, but abominable to the Hebrews. It is difficult to explain, from present knowledge, some of these allusions. Some think certain mysteries were involved in them, in which devotees assumed a sanctity, and said to others, Stand by… for I am holier than thou. It is precarious to apply these things to Pharisees in Christ’s time, though the phrase may have then become a proverb, and applicable to the Pharisees.



Verse 6-7 

6, 7. Behold — Something very important. 

It is written — Or, recorded. Probably for retribution soon to occur. For character as above portrayed shall be visited with deserved decree, or doom. It is poured into their bosom. “Their bosom” may refer to an oriental way of drawing up the loose garment, so as to make a capacious sack around the chest. See Ruth 3:15.



Verse 8 

8. Not all are to be so served. For, as an occasional cluster is ripe, and new wine (ever regarded as a blessing) is in it all the vintage season, so, in this mass of corrupted Israel is a small undefiled group, worthy to be culled out and saved. In a general way, Christ’s time and ministry are here very aptly illustrated; but that the prophet distinctly and exclusively meant this, may be venturesome to assert, unless it be viewed as perspective prophecy.



Verse 9-10 

9, 10. Seed out of Jacob… Judah — “Out of Jacob and… Judah” (which means the faithful few taken from the whole body of Israelites) the small worthy number (Isaiah 65:7-8) shall prove to be the “handful of corn upon the top of the mountains,” the fruit whereof “shall shake like Lebanon, and they of the city shall flourish like grass of the earth,” (Psalms 72:16-17,) enduring in glorious fertility as long as the sun and moon endure. And the whole land shall be in peace, from Sharon in the west, to the valley of Achor, near Jericho. Joshua 7:24.



Verse 11-12 

11, 12. Ye are they that forsake the Lord — Freely paraphrased, the passage is thus: “But as for you, ye forsakers of God, ye men who forget my holy mountain, (Isaiah 2:1-5,) ye who set (or lay out) viands upon tables for a troop, (Gad, supposed by Gesenius, Delitzsch, and many others to signify fortune of varying degrees, the difference occurring like that of the metric system, for example, according to popular estimate among nations,) and ye men who pour libations to Meni, (or, destiny, the goddess who numbers the fates of men; so deemed by the authorities named above;) so will I number you as destined to the sword, and ye all shall to slaughter bow, because ye paid me no heed when I called you (away from sun and planet worship, in the interest of this superstition about fortune,) and ye heard me not when I spake to you,” (by way of rebuke for the same.) Further space cannot here be given to Gad, rendered troop, and to Meni, rendered number; but a common opinion obtains among investigators, with only slightly varying shades, that they refer to the superstition bearing meanings as above stated, chiefly involving sun and star or planet worship, which is supposed to have been of wide extent — at least as far as from Assyria and Babylon to Egypt. But allusions to it in the Bible are few indeed, and very obscure. See Genesis 30:1; Job 31:26.



Verse 13-14 

13, 14. The turn given to idolatrous feastings (Isaiah 65:11-12) suggested a course of figures illustrative of the different “fortunes” of the godly and ungodly: their meaning is, “My people shall be satisfied with the rich abundance I shall give, while ye with momentary idolatrous pleasures shall pass into destitution and abandonment. My people, from first to last, shall possess unfailing springs of joy; but ye shall be irredeemably bowed with heart sorrow, despite your cries or howlings for relief, for ever to be unavailing.” This proved true to the bold, bad Jews, down to their final experiences and ineffective struggles with the Romans.



Verse 15-16 

15, 16. Ye shall leave your name for a curse unto my chosen — “Name for a curse,” is that by which an imprecation is called on one’s own head if he do not what he pledges to do, or if he do what he pledges himself not to do. Canaan is such a curse; “let what Canaan imports befall me, if,” etc. 

He who blesseth — That is, one who invokes blessings on himself does so in the name, or in the personal attributes, of the true God. He neither needs nor desires any blessing except as the God of truth is willing to bestow it. Calling for a blessing in the name of an idol is invoking a curse. So then, every oath made, or any good asked for, is valid, is acceptable, only as it is made or asked in the name of the God of truth. Swearing and blessing, in this sense, are therefore acts of worship of the God of truth. They are acts of self-consecration and prayer to him. When these become universal with Jew and Gentile, then, and by very reason of their being so, the former troubles are forgotten. There is no more retribution for sin. All have become the spiritual Israel — the faithful followers of the true God.



Verses 17-19 

17-19. Behold, I create new heavens and a new earth — Viewing such a glorious restoration as a new creation, Jehovah is represented as saying: I work a wondrous change; it is a new state of Messianic glory. “The prophet had previously declared that mighty changes on the one hand would take place in consequence of severe judgments, and of glorious saving grace on the other.” “The prophet manifestly distinguishes stadia in the accomplishment of salvation, though he says nothing of their relative times. Objects which are represented in one perspective on different planes, so that those in the background can be seen through the intervening spaces of those in the foreground, appear to be on one plane to him who regards them at a distance. We can here, also, distinguish three really distinct stadia, although the prophet in no way indicates a difference of time. The first stadium he describes, Isaiah 65:9-10. He then speaks of again taking possession of the holy land. This was first accomplished by the return from exile. He brings us, in Isaiah 65:13-16, to another stadium. In it he sees the wicked and the godly together; but he perceives the godless Israel judged, and cursed, and the elect that are saved from the judgment called by another name. We enter on the third stadium, Isaiah 65:17. In it every thing becomes new. A new higher life pervades the whole of nature. To this highest stadium the preceding are related as organic preparation.” — Nagelsbach. The old mixed state of affairs shall be forgotten through the abounding joy of the new. 

Be ye glad and rejoice — (Isaiah 51:11; Isaiah 51:16,) because it is not, “I will create,” but, “I am creating.” Not a happiness for a day or a year, but for ever. 

Jerusalem — Renewed Jerusalem — the ever appropriate symbol-seat of prosperity and joy; the Church of the living God, under the rule of love and peace in the Holy Ghost.

The same thought continues in Isaiah 65:19. Jehovah shall rejoice in his people, and his people in him. No more occasion for sorrow and weeping to his people; nor for him aught on their account to grieve over.



Verse 20 

20. No more… an infant of days — There is considerable variety of not very clever comment on this passage. Nor is it easy to be made clear. Evidently the thread of illustration is not broken from Isaiah 65:17, wherein Jehovah, under poetic imagery, is creating a new heaven and a new earth — perhaps even from Isaiah 65:13, in which contrast is drawn between the status of the righteous and that of the unrighteous. In Isaiah 65:20 the characteristic blessedness of the new order of things in the great future is that of longevity: “No more thence (from holy Jerusalem) shall be (rather, shall go, perhaps to burial) an infant of days.” To agree with second clause of this verse this must mean: No one shall die in infancy. The old man and the one now an infant shall alike enjoy the full covenant blessing made to Abraham when he was a hundred years old. (And even if early death perchance occur, it shall be no bar to the promise of the inheritance. Genesis 17:17.) In the second clause comes the contrast, like that of Isaiah 65:13-16. 

For the child shall die a hundred years old — This seems to have a meaning touching child-likeness in simplicity, truthfulness, sincerity, and standing in a right relationship with God for a hundred years, or for an indefinite length of life. But every sinner, though “a hundred years old,” shall die accursed. His long life has nothing in it to redeem his character from disgrace.



Verse 21-22 

21, 22. Not build, and another inhabit — As against Deuteronomy 28:15-68, and Leviticus 26:14-46, (which see,) here is a promise of permanent blessedness in the new order of things. Like Lebanon’s cedars, symbols of everlastingness, so shall the lives of the righteous go on to indefinite years. The final grand Messianic period shall yield unceasing enjoyment.



Verse 23 

23. They shall not labour in vain — Another figure denoting permanent enjoyment. No certain wearying for an uncertain good. They shall be blessed of the Lord with prosperity temporal and spiritual, and their offspring with them.



Verse 24 

24. Before they call, I will answer — With unclouded consciousness of union with God, they shall realize certain possession of blessings, without need or occasion of calling for them. Such is the character of the faith of Christian adoption — a state covering the whole scope of ever-advancing religious life.



Verse 25 

25. The wolf and the lamb shall feed together — Here is an allusion to Isaiah 11:6-7; Isaiah 11:9, there connected with the vision of Immanuel, here connected with Isaiah’s closing prophetic message. Here the figures are abridged in number, but they bear a similar, indeed identical, meaning in both, as to the moral state of the world intended in the description in both places. Herein are links binding together the two great sections of a one great prophetic system by one and the same great prophet. 

And dust shall be the serpent’s meat — This is a unique addition to the passage in chap.

11, It alludes to the two main features of the earliest promise — the gift of the Seed of the woman and the sentence upon the old serpent. Genesis 3:14-15. The allegory has this meaning: While all untamed natures among human souls blend together in harmony and peace under Messiah’s rule, the primeval curse shall rest with ever-increasing weight upon Satan — figured as a serpent — and he become at length completely vanquished, wriggling powerless and harmless, biting only the dust on which he helplessly affects to crawl.

66 Chapter 66 

Verse 1 

1. Heaven is my throne… earth is my footstool — This is a restatement of doctrines made familiar at the dedication of the first temple, (see 1 Chronicles 6,) and often elsewhere repeated, as well as everywhere implied in Holy Scripture. See Stephen’s speech, Acts vii, especially. God’s empire is the universe; the indefinite expanse above is his throne, or the scene in which his sovereignty is in exercise; and the earth is his footstool, (Acts 7:49,) or the scene extended so as to take in the panorama of the scheme of redemption. Being thus everywhere present, how is he to be located in a man-made temple? How weak such a mistake regarding the divine Being! The occasion of the words in this verse appears to have been the prophet’s far-seeing view of the Jews’ worldly pride in the newly repaired and gorgeously ornamented temple under Herod the Great, at Christ’s advent. The temple of Christ’s body was to be the one only temple of sole and solid interest to the world, an effective and enduring shrine before which a world of lost men should bow in worship and supplication for mercy. This is such a place which God seeks for his rest.



Verse 2 

2. All those things hath mine hand made — The heavens and the earth just mentioned, the universe created by me — those are to me an infinitely more magnificent temple than man can make. 

But to this man will I look — The man of humble, contrite, reverent spirit, who is tremblingly penitent before me — to him will I give heed — not to you, proud, conceited worldlings, who hypocritically affect to worship Jehovah in profane, though professedly sacred, grandeur. To all such I give no heed.



Verse 3 

3. But as to men of undevout character, who do not seek God with broken hearts — hearts crushed under a sense of sin — their sacrifices are an offence to Jehovah and a curse to themselves. 

He that killeth an ox is as if he slew a man — Here follow three other similar propositions, having for their subjects things required in religious offerings under the ritual law: all together, they are the ox, the lamb, the oblation, and offering of incense. Things offset against these are utterly forbidden by the law, being in themselves abominable. They are the human sacrifice, the blood of swine, the breaking the neck of a dog, and blessing an idol — all of which call for what in themselves raise the divine horror, instead of the divine compassion. And they of the undevout Jews are herein said to sacrifice what is equivalent to these abominations when they formally attempt to sacrifice at all. In spirit they are gross idolaters, (see Isaiah 1:11-14,) and the conclusion seems to be, that it is time a ritual institution, abused like this, should be abolished for ever. It has ever helped the humble and penitent worshipper of Jehovah, though he needs it no more since the world’s Great Sacrifice has come, and covers all his sins. But the undevout ones worship only in the letter — the spirit of the law they trample under foot, and thereby they profane the Almighty Saviour.



Verse 4 

4. Choose their delusions — “Delusions” — rather, devices — consists of still offering ritual worship now that its original intent is all removed from it. The born, crucified, and risen Messiah, to whom it had pointed in its symbols and types, has taken its place. 

Because — From this point the language is the same as that of Isaiah 65:12.



Verse 5 

5. Ye that tremble — These are Jehovah’s true followers. There were many such in Israel when Messiah came. To these he now turns. In these the true Israel is to be continued, and they are assured that though their unbelieving countrymen may cast them out with hatred and persecution for a time, their spite will soon work to their own confusion and destruction as a corporate nation. Every receiver of Messiah they reject from temple and synagogue, and they say in respect to them, Let the Lord be glorified. The Pharisees persecuted, and prayed this prayer! Time corrects delusion and sincerity, passing, hand in hand, together. So St. Paul, from experience, believed. The self-righteousness of the Jews in Christ’s time brought upon them a terrible deception; yet many were no doubt honest, and thought they were doing God service in persecuting the disciples of Christ. But the mass of the people were bitter toward the faithful remnant, and their prayer probably meant this: We persecute, it is true, but no doubt God will be glorified in your case, and we shall see your salvation notwithstanding. (Bitterly ironical here, as in Isaiah 5:19.) “But they (who thus speak) shall themselves be confounded by what they now consider so incredible.” — Alexander.


Verse 6 

6. A voice of the Lord — It would seem as if the mock prediction is coming to pass in a way the persecutors little counted on. There would seem to be a leap of time here to the destruction of Jerusalem. 

A voice of noise — Or, sound of war from the city — from Jerusalem herself; the shock and tumult of battle by the Romans, A.D. 70. There is a triple sound of battle: — one from the temple, as well as from the city, and one from Jehovah. it is as a roar of armies rushing to deadly conflict, with God as the Unseen Leader.



Verses 7-9 

7-9. Before she — That is, Zion. Before she came to such throes as described above, she brought forth a man child. Some suppose the birth of Jesus Christ is here intended. Others, more consistently, hold, in accordance with Isaiah 49:18-23, where the thought is substantially the same as here, that Zion already is beginning to be the joyful mother of a strong host of converts from Jews and Gentiles. 

Who hath heard such a thing — Such an increase of Zion’s children is a marvel. 

Shall a nation be born at once — It has never before so occurred. In the prophet’s eye the world, according to the divine order, is soon to be ready for such an event. 

Bring to the birth — On his part God has conducted human history so as to fully inaugurate the gospel age through and among all peoples. 

Man child — Every one of the human kind now entitled to the benefits of Christ’s salvation. The new dispensation takes in all mankind collectively as the one “man child.” Faithful co-operation between man and Messiah shall now be fruitful of grandest ingatherings to Jehovah, and of universal joy through earth and heaven.



Verse 10-11 

10, 11. Rejoice ye with Jerusalem — “Jerusalem is now a happy mother, rejoicing that a son is born to her — a birth which really means a nation — a new and world-embracing Zion. Now therefore let her friends gather round her with their hearts of glowing sympathy and words of grateful cheer. Let those who have wept in her grief rejoice in her joy. Remarkably these rejoicing friends are accounted as among her infant children, still clinging to a dear mother’s bosom to feast there at the full breasts of her glory.” — Cowles.


Verse 12 

12. Peace… like a river — Her unbroken spiritual prosperity is to be as an ever-full and sometimes an overflowing stream, like the Nile, or the Euphrates, each in its sphere the chief of oriental rivers. The words, I will extend peace to her like, etc., lead some to render the phrase: “I will extend, or cause to spread over her, an overwhelming prosperity (‘peace,’ a synonyme for prosperity) like an overflowing stream.” In this way the figure is changed somewhat more than the Hebrew can admit, except tropically; but the idea seems more forcible, and equally beautiful. 

Shall ye suck — These words resume the figure of the preceding verse, denoting Zion-Jerusalem as the figuratively original source of revealed knowledge respecting the great salvation to be shared by all. The objects of address in this speech are the sons of Zion, to be gathered out of all nations.



Verse 13-14 

13, 14. As one whom his mother comforteth — See note on chapter Isaiah 49:15, where a similar image occurs. 

In Jerusalem — As the spiritual nourisher, consolation shall come to you. 

When ye see this — This great accession from among Gentiles. 

Your heart shall rejoice — Not Gentiles, but the ever-faithful, true Israelite is addressed. In all of Zion’s troubles hitherto he had mourned with much sorrow for her. Now that God favours Zion again, and comforts her, he rejoices, he exults. 

Your bones shall flourish — This singular image is one indicating that the whole bodily frame becomes invigorated. Strength is infused into it. This physical effect arises from the spirit being exultant over God’s power in exercise for good to Zion’s children, for evil to Zion’s enemies. 

The hand of the Lord — The Lord’s power: this shall protect them, and shall punish their enemies.



Verse 15-16 

15, 16. Will come with fire — The figure partakes of imagery from Sinai — a figure always at hand when demonstration of great trial scenes are before us. Isaiah 34:3. 

For by… his sword — As a mighty warrior. 

Plead with all flesh — With all men who are hostile to God and his Zion. The tenor of the words in this passage shows God’s pleading “with all flesh,” that is, representatively with the whole hostile Jewish race, to be not literally in words of reasoning, but in terrific pleadings (so to call it) of “fire” and “sword.” Such fierce judgment came at last to tie Jews as a nation, at which time the slain of the Lord was indeed many. Who will say this prophecy was not terribly fulfilled at the destruction of Jerusalem?

But prophecy grows in fulfilment, and who will say the events of A.D. 70 were not a type of after terrific fulfilments in the form of trial-crises, wherein fire and sword played their part, involving Gentile and Jewish atrocities alike? As to what befell, in the sphere of prophecy, the mass of Israel, see Romans 9-11.



Verse 17 

17. The judgments of Isaiah 66:15-16, likewise fall on nations or heathen as well as on Jews who still voluntarily drop themselves from the election of grace, and become measurably like the heathen. 

They that sanctify themselves, and purify themselves in the gardens — The same as described in Isaiah 65:3-4. These are the ancient idolaters among the Jews, of whom so much has been said in these prophecies. Their sins, past, present, and future, are considered as in one group, for which judgment of “fire” and “sword” is executed. 

Gardens — Enclosures containing trees and shrubs and aromatic plants, belonging to the wealthy, especially kings and nobles. When idolatry became common in Palestine these were used for polluting, idol worship. 

Behind one tree in the midst — The word “tree” is not in the Hebrew text, but the reading is: Behind one, one, or one after one. It is generally believed one file leader is the proper idea; he standing in the “midst,” giving instruction and direction in idolatrous procession along the groves of the garden, where swine’s flesh is sacrificed and eaten, with the abomination, and the mouse. What these were is very difficult to ascertain; but the sentiment indicates that nothing was too disgusting to be an object of idolatrous reverence in the days of the wicked kings of Israel and Judah. The retributive judgments of these verses are seemingly generic, and do their chastising work along the whole course of history pertaining to the abuses of Jehovah’s true religion. This entire subject is quite inscrutable still to the ablest critics.



Verse 18 

18. For I know their works and their thoughts — There is great abruptness in these words, and they indicate very excited emotion. Exact rendering from the original makes the words stand thus: And I — their works and their thoughts — it is come — to gather all the nations and the tongues — and they shall come and see my glory — And I — This is followed by nothing. The ellipsis may be filled by I know, or, I abhor, or, I know how to punish, or, I will consume, taking this word from the “consumed” of the preceding verse. Each of these supplied words has its advocate among exegetes; others might also be added. It seems very fairly proper to supply the last here mentioned, I will consume. Connexion with the foregoing verse suggests, and not a little authorizes it: “I will consume their works and their devices.” What was so abruptly cut short off, through panting excitement, as it were, occasioned by a sudden emotion of abhorrence, is thus fittingly supplied: “It shall come. The decision is made. All nations (outside from apostate Israel) and tongues (from among the Gentiles) shall witness my glory, (that is, my almighty power,) manifested in the consumption of these apostates;” or, to “see my glory” may consist of conquests over apostate foes, and achievements of grace in his Church.



Verse 19 

19. The achievements just named, no doubt, are the conversion of so large a part of the Gentiles. 

I will set a sign — Not an “ensign,” (chap. Isaiah 11:12,) a rallying flag around which Gentiles are bidden to throng. It is one of the words used for miracle, the miracle of most extensive Gentile conversions, opened from the time of the great pentecostal occasion. Acts 2. 

Will send those that escape of them — Dispersed Jews and proselytes converted to Christ at the great feast of the pentecost, return as missionaries in every direction to their respective homes, which are here enumerated, but not exhaustively. Tarshish, (western end of the Mediterranean;) Pul, and Lud, (in Africa, Jeremiah 46:9;) Tubal, (in Northern Asia, Ezekiel 27:13; Ezekiel 32:26; Ezekiel 38:2-3; Ezekiel 39:1;) Javan, (in Greece; and Ionian isles and maritime coasts, etc.) This includes the missionary results, not of the pentecostal occasion alone, but of the apostolic labours as well. 

Escape of them — These converted ones of Israel are of those on whom the fiery judgments of Jehovah were not to fall, as upon the apostate Jews. The prophet, in these verses, writes of events in the manner of foreshortened prediction; that is, of events as occurring quite in his own times, or somewhat later, but which, in point of fact, extend into the far future. They reach, evidently, the apostolic age, and no doubt they qualifiedly cover ages beyond, during which missionary work shall be in demand for the conversion of the entire world — the scope of time required by St. Paul in Romans 10, 11.



Verse 20 

20. They shall bring all your brethren for an offering — The order of the Hebrew text is, “They shall bring all your brethren” out of all nations “for an offering.” The writer is speaking still to, and in the verbal costume of, his own times. “They,” or men, shall bring an offering, or an oblation, to Jehovah at his holy mountain or Church at Jerusalem; the oblation being from far-off sections of the world as indicated by the modes of conveyance in early Jewish times. It is a sensible thought that “the spirit of this prophecy authorizes us to substitute for horses and chariots, railcars and steamships, and to assume that the transportation will be outward rather than inward; missionaries going forth into all the world, and not the nations themselves coming in to some great central Jerusalem.” — Cowles, in loco.


Verse 21-22 

21, 22. And I will… take of them — These words connect closely with the heathen converts of the preceding verse. “Of them,” together with the “and,” show this clearly enough. 

For priests… for Levites — These are preachers of the atonement and reconciliation through the Messiah and Redeemer. Into the new Zion they are admitted, not by a Mosaic installation, but in virtue of their being made “kings and priests unto God” with all the believers in Jesus Christ — himself the great High Priest, Prophet, and King, in the new order of things — the new heavens and… new earth. So shall your seed and your name remain — This new order and constitution of the thoroughly established Messianic age has an unchangeable priesthood in Christ, and a perpetual seed and name in the body — the Church of Christ, of which he is head — with no distinction of Jew or Gentile. This view is fully substantiated by the unity of sense in the terms of this text or verse and the immediate context.



Verse 23 

23. From one new moon to another — Literally, as often as the moon cometh in its month, in its time every month, at which time a festival (of the new moon) was held. 

All flesh — That is, all nations, shall come up to worship, as if at Jerusalem. Of course this is figurative. The prophet does not cease to be a Jew, to talk in Jewish costume, and to the comprehension of his own times. These new-moon festivals are not such as God hated in Isaiah 1:13, because in those far future times to which they refer their original intent will be observed. The meaning clearly is, that millions over the earth will statedly and habitually be truly observant of the purposes and services of a living, spiritual Christianity. The sabbath will be observed, and God will be worshipped “in spirit and in truth.” The divine ordinances will be sacredly attended to, and institutions for practical good to the world will be kept perpetually established.



Verse 24 

24. They shall go forth — The restored of the true Israel, embracing all devout Jews and converted Gentiles, constitute a vast host, enclosed within the walls of the typical, but now holy, Jerusalem. They have been collected from all regions of the earth. Already Jehovah has closed fiery judgment with apostate Israel, and has gathered the corpses of “the slain of the Lord” into the Hinnom valley (now called Gehenna) below, there to have unending consumption by unquenched fire and never-dying worm. The happy denizens of Jerusalem are called to go forth and survey the scene. The place, once by our prophet called Tophet, (Isaiah 30:33,) and more fully so called by Jeremiah, (Jeremiah 7:30-33; Jeremiah 19:6-15,) to which also our Lord alludes, (Mark 9:44; Mark 9:46; Mark 9:48,) was at one time the scene of Moloch worship; hence the name Tophet — a drum beaten to drown the cries of infants sacrificed to Moab’s god, Moloch. Hence, too, the whole imagery here, that of illustrating the horrors of doom befalling apostates from the true God, and the future punishment to all who incorrigibly are defiant of Jehovah to the last.

For purposes of Isaiah’s profound drama, herewith closed, this is a fitting and legitimate monumental scene; on this, want of space does not allow enlargement. It is, moreover, with some grotesqueness, a didactic scene. Prediction is in the scene, the object of which is, first, the New Jerusalem of the world to come; and second, the eternal misery of condemned ones. The picture is drawn in figures from the present world — figures from the present life adapted to the realities of the life to come. This, however, is just the distinction between the Old Testament and the New — the former bringing down the life to come to the end of this life, while the latter does just the opposite. (This thought is due to Delitzsch.) He says: “The New Jerusalem of our prophet has indeed a new heaven above it and a new earth under it, but it is only the old Jerusalem of earth lifted up to its highest glory and happiness; whereas the New Jerusalem of the Apocalypse comes down from heaven, and is therefore of a heavenly nature. In the former dwells the Israel that has been brought back from exile; in the latter, the risen Church of those who are written in the Book of Life. And whilst our prophet transfers the place in which the rebellious are judged to the neighbourhood of Jerusalem itself; in the Apocalypse the lake of fire in which the life of the ungodly is consumed, and the abode of God with men, are for ever separated. The Hinnom valley outside Jerusalem has become Gehenna, and this is no longer within the precincts of Jerusalem, because there is no need of any such example to the righteous who are for ever perfect.”

